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To
His Excellency,
The Most Reverend Charles F. Buddy, S.T.D., Ph.D., LL.D.,
Bishop of San Diego,
Founder and President of the University of San Diego,
This First Issue of ALCALA,
The University's First Combined Publication,
In Gratitude and Loyalty,
Is Devotedly Dedicated.
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BISHOP BUDDY
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ALGALA
-The Old
By

ARTHUR BURROWES, M.A.

I

History Department
College for Men

N the centralmost part of Spain, about
20 miles west and north of Madrid,
lies the ancient city of Alcala de
Henares. Today Alcala boasts a popu
lation of only about 20,000 persons, but its
interest for the tourist or the student of
history exceeds its importance in the eyes
of the census-taker. For Alcala is a re
minder of former glories. Its name is asso
ciated with the names of men who helped
write the history of Spain's golden age.
Here Cervantes was born; here lived for
a time the Franciscan Saint Didacus; and
here stood a once-famous university.
Greeks may have founded the earliest
settlement on the site of Alcala, but the
certain history of the town begins with the
Romans, who established there a city known
as Complutum. When the Western empire
fell and Visigoths became masters of the
Iberian peninsula, that name was retained.
Under Moslem rule the town became A1
Kala Nahar, al-gala in Arabic, meaning
"castle." At the end of the 11th century
the Christians captured the city, and Arch
bishops of Toledo became its overlords. One
of these was to be the real founder of
Alcala's great university.
Alcala, however, became at least some
thing of a college town before the Univer
sity came into being. In the 13th century
there reigned over the Christian kingdom
of Castile one Sancho IV. Sancho's sobri
quet, "The Fierce," is not altogether sug

8

gestive of one devoted to the finer things,
yet it is he who conceived the idea of bring
ing higher education to the banks of the
river Henares. In May, 1293, he charged
the then Archbishop, Gonzalo Gudiel, to
establish a studium generate at Alcala.
Whether or not much came of the plan,
another two centuries passed before history
once more deigned to take note of Alcala's
pedagogical endeavors. In lieu of evidence
we may hopefully assume that Sancho and
Archbishop Gudiel were not unsuccessful.
Perhaps, at the very least, they lived to see
a goodly crop of young Castillian scholars
master the intricacies of the five declen
sions. Meanwhile, the site of their efforts
was to become the home of one who took
his degree in the scientia sanctorum.
St. Didacus, or San Diego de Alcala, was
not a native of the town whose name he
bears. The town of San Nicolas del Puerto,
in the diocese of Seville, has the honor of
being his birthplace. Alcala, however, has
as good a claim upon him as any of the
several places in which he labored as a
Franciscan missioner. During the last 13
years of his life, from 1450 to 1463, most
of his time was passed there. It was there
that he died. When Viscaino entered a
certain bay in the coast of California in
1608 he named it after San Diego de
Alcala; and Junipero Serra confirmed this
choice of a name by dedicating his first
mission to the same saint.

Grand College of St. Ildefonso at Alcala,
and thus did the University get its real
beginning. Staffed by scholars obtained
from the University of Salamanca, the
school opened its doors in 1508. An impres
sive faculty was soon offering an impressive
array of courses to students who were, we
trust, duly impressed. We might note with
interest that a mathematician, one Pedro
Ciruelo, was employed to teach the theology
of St. Thomas!

MR. BURROWES
The last years of St. Didacus coincide
with something of a second spring in the
history of education at Alcala. In 1459 an
other Archbishop of Toledo, Alonzo Carillo,
was commissioned by Pius II to establish
classes in grammar and the liberal arts.
Another 40 years were to pass, however,
before the University really took its start.
When it did, it did so under the guid
ance and patronage of Cardinal Francisco
Ximenes de Cisneros, a giant in those days.
The end of the 15th century witnessed,
of course, the beginning of Spain's primacy
among the nations of Europe. Isabel la
Catolica and Ferdinand, the not-too-devout
Catolico, united the Spanish kingdom and
ejected the Moors. With some aid from
Columbus, they also launched Spain upon
her career as a great colonial power. The
next generation would see a whole galaxy
of Spanish saints place Spain in the front
ranks of the Catholic Counter-Reformation.
Cardinal Ximenes figures eminently and
honorably in both the political and the
religious history of his times.
In 1499 Ximenes received from Pope
Alexander VI permission to establish the

Ximenes took pains, moreover, that eru
dition should be imparted in worthy sur
roundings. A hospital and recreational
facilities were built. Other colleges joined
that of St. Ildefonso, and nearly all the
religious orders in Spain located there. In
all Spain, the University became second
only to that of Salamanca. Before the 16th
century was out, Ximenes' endowment
reached 42,000 ducats, an ample sum.
The century of its birth, however, also
witnessed the beginnings of the University's
troubles. The Cardinal had envisaged an
autonomous institution. He had even pro
vided that the students of. St. Ildefonso
should annually choose the rector. Even
before his death a certain insubordination
sprang up among his beloved students.
(0 shade of Thucydides, is the cyclic theory
of history then true after all?) And the
Cardinal Primate, who protected scholars
from the Inquisition, was apparently wont
to indulge them. Discipline being thus a
problem, a certain faction in the school
deemed it expedient to remove the school
to Madrid.
This hankering after a better location
seems to have recurred in the next century,
but the city of Sancho, Didacus and Ximenes
retained its glory until 1822. In 1836 the
final change to the capital was effected, and
that year thus marks the end of the Uni
versity of Alcala. Its founder's dream of
university autonomy had previously been
shattered by royal interference.

9

ALCALA
—The New

N

YE BEVAN, British Labor lead
er, kicked off the British election
campaign three years ago by
telling a large May Day crowd
in industrial Newcastle-on-Tyne not to send
"a lot of morons" to the House of Com
mons. Nye accused Sir Anthony Eden, then
Prime Minister, of "stuffing the Cabinet
with Old Etonians." Socialist Bevan, as
usual, was intent on keeping class distinc
tions and antagonisms before the voters,
but it was true (though not moronic) that
10 of Old Etonian Eden's 18 Cabinet
members were alumni of Eton, Britain's
most famous school, whose full title is "The
King's College of Our Lady of Eton Beside
Windsor." Mary is no longer recognized
by Eton as the Mother of God.
Eton's full title recalls the old story of
what happened the day the nearby Jesuit
School of Beaumont challenged Eton to
cricket. Insulted at the upstart challenge,
lordly Eton scoffed: "And what is Beau
mont?" Fast came the reply: "Beaumont
is what Eton was—a school for Catholic
gentlemen."
Add ladies, and that's the University of
San Diego. Spelling this out, the 1958-59
Bulletin of the College for Men says: "Wel
coming each student without respect to his
religious background, the University is,
however, a Christian foundation, Catholic
in the full sense of the word, embracing all
that is good and true, whatever its source."
Also: "The general objective of the Uni
versity is the formation of the complete
man; specifically, the development of the
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intellectual and moral virtues which secure
the foundation of a happy personal life and
responsible citizenship. Philosophy, Science
and the Arts are integrated into a har
monious whole that offers the student the
heritage of the past and the achievement
of the present as an incentive and guide
for future progress."
Cardinal Newman, in his The Idea of a
University, says: "A University is a place
of concourse, whither students come from
every quarter for every kind of knowledge.
You cannot have the best of every kind
everywhere; you must go to some great
city or emporium for it. There you have
all the choicest productions of nature and
art all together, which you find each in its
own separate place elsewhere. All the riches
of the land, and of the earth, are carried
up thither; there are the best markets, and
there the best workmen. It is the centre of
trade, the supreme court of fashion, the
umpire of rival talents, and the standard
of things rare and precious. It is the place
for seeing galleries of first-rate pictures,
and for hearing wonderful vocies and per
formers of transcendent skill. It is the place
for great preachers, great orators, great
nobles, great statesmen. In the nature of
things, greatness and unity go together;
excellence implies a centre.
"And such is a University. It is the
place to which a thousand schools make
contributions; in which the intellect may
safely range and speculate, sure to find its
equal in some antagonist activity, and its
judge in the tribunal of truth. It is a place

where inquiry is pushed forward, and dis
coveries verified and perfected, and rash
ness rendered innocuous, and error exposed,
by the collision of mind with mind, and
knowledge with knowledge. It is the place
where the professor becomes eloquent, and
is a missionary and a preacher, displaying
his science in its most complete and most
winning form, pouring it forth with the
zeal of enthusiasm, and lighting up his own
love of it in the breasts of his hearers. It
is the place where the catechist makes good
his ground as he goes, treading in the truth
day by day into the ready memory, and
wedging and tightening it into the expand
ing reason. It is a place that wins the
admiration of the young by its celebrity,
kindles the affections of the middle-aged
by its beauty, and rivets the fidelity of the
old by its associations. It is a seat of wisdom,
a light of the world, a minister of the
faith, an Alma Mater of the rising genera
tion. It is this and a great deal more, and

demands a somewhat better head and hand
than mine to describe it well."
Newman had the head and hand to de
scribe it very well. His idea of a Univer
sity does not yet fit our University of San
Diego. Rather, our University does not yet
fit Newman's idea. But we are on the way.
Only God had no beginning.
The beginning of our University was
the brainchild of San Diego's Bishop
Charles F. Buddy, Founder and President.
Like everything else on the hill of Alcala
Park, this first issue of the University's
first combined publication is his brainchild
too. And it too is a beginning. Backed by
the Bishop's leadership and confidence and
supported by the cooperation of the faculties
and students of all the University's depart
ments, Alcala will grow with Alcala Park
as "a seat of wisdom, a light of the world,
a minister of the faith, an Alma Mater of
the rising generation."

T

O the collegian, learning can have the flatness of
a lowland. Or it can assume the expansive heights
of a plateau. Whichever way the student is directed,
he will proceed.

It is stirring to observe that the University's Colleges
and Schools are not content with the lowlands but have
so early found their way to the scholarly elevations that
grace this first ALCALA.
I commend our students and faculty whose patient
effort has effected such a worthy beginning.
—MSGR. JOHN L. STORM
President of the College for Men.
11

RT. REV. MSGR. WILLIAM A . BERGIN
President of the School of Theology
Immaculate Heart Seminary
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Graduates, 1958
Bachelor of Arts
Nancy Ann Adams
Anne Aggeler
James Amigdalos
Clement Adams Batt
Mary Alice Borba
Elise McDowell Clark
Mary Gertrude Crampton
Devona Vivian Crise
Joan Ann Desrochers
Joseph DiTomaso
Ann Carol Dyer
Claire Ehlers
Fleury B. Elting
Elizabeth Francis
Michele Louise Gennette
Rose Marie Ghio
Barbara Ann Heney
Ann Elizabeth Keeshan
Patricia Ann Kelly
Kathleen Marie Lamay
Gael Keane Lauff
Helen Margaret Lorch
Alice Catherine Lyden
Frederic Sprainger Mabbatt
Barbara Helen McGowan
Mary Beth McGurk
Mary Ernestine Mix
Rosalie Mary Parkman
Gregory Lee Pearson
Cecile Marie Rainier
Virginia Ann Rausch
Gloria Nina Ravettino
Barbara Ann Rogers
Teresa Jane Russo
Barbara Faye Schafer
Dennis Paul Schmidt
Mary Lee Wible Sheppard
Sharon Grace Smith
Martha Cook Stephens
George Eugene Thorsell
Beatriz Anita Velazquez
Barbara G ail Vidal
Patricia Lorraine Welch

Patricia Lee Wohlgemuth
Janice Marie Wuytens

Bachelor of Business
Administration
Rudolph Alvarez
Richard Corder
Robert Joseph Dibos
Roger Keith Faubel
William Austin Franklin
David William Koller
Bernard Francis Lattman
Paul J. S uda
Grant Addison Taylor
Charles Lawrence Thomeczek
Terence Francis van Orshoven
John Richard Young

Bachelor of Law
Robert John Cooney
Thomas Philip Dougherty
Timothy Goodwin Evatt
James Samuel Marinos
Ralph Gano Miller
Milton Lloyd Redding
Robert Joseph Siegelman
Wilford Dean Willis

Bachelor of Science
in Nmrsing
Adeline Patti Boren
Cleofas Carmen Castellanos
Luz Elena Gayton
Julia Elizabeth Gens
Deana Frances McGlew
Theresa Casmira Sanocki

School of Theology
Rev. Robert F. Dickie
Rev. Robert J. Erickson
Rev. Howard J. Garr ity
Rev. John R. Gorman
Rev. William J. Kiefer
Rev. Edward McAvoy
Rev. Patrick Meagher
Rev. Jeremiah O'Sullivan
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RT. REV. MSGR. JAMES T. BOOTH, J.C.D.
Regent of the School of Law
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REV. MOTHER ROSALIE HILL, R.S.C
Honorary President of the College for Women

Publick. Ocawmncaiu

O

N SEPT. 25, 1690, there appeared in Boston issue No. 1 of Publick Occurrences,
Both Forreign and Domestick, the first American newspaper, edited and published
by Benjamin Harris. It had three pages of type and a blank fourth page (for
hand-written items to be filled in by subscribers when forwarding the paper to
distant friends).
The opening paragraph read:
"It is designed that the Countrey shall be furnished once a moneth (or if any
Glut of Occurrences happen, oftener) with an account of such considerable things
as have arrived unto our Notice."
Then came the publisher's creed:
"First, That Memorable Occur rents of Divine Providence may not be neglected
or forgotten, as they too often are.
"Secondly, That people every where may better understand the Circumstances
of Publique Affairs, both abroad and at home; which may not only direct their
Thoughts at all times, but at some times also to assist their Businesses and Nego
tiations.
"Thirdly, That some thing may be done towards the Curing, or at least the
Charming of that Spirit of Lying, which prevails amongst us, wherefore nothing
shall be entered, but what we have reason to believe is true, repairing to the best
fountains for our Information."

Alas, the first issue of Publick Occurrences was also the last, for the Governor and Council
suppressed the paper because it had been printed "Without the least Privity or Countenance
of Authority" and because it contained "Reflections of a very high nature."
After various other publishing failures, Harris spent his last years in England as a
pitchman for "the only Angelical Pills against all Vapours, Hysterick and Melancholy Fits."
Alcala has repaired to the best fountains for its Information. It is published with Privity
and Countenance of Authority. Let us pray that its first issue not be its last and that its
editor be spared all Vapours, Hysterick and Melancholy Fits.
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RT. REV. MSGR. JOH N L. STOR M, LL.D.
President of the College for Men
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STUDENT BODYCOLLEGE FOR MEN
By

GREGORY L. PEARSON, B.A.

T

Student Body President, 1957-58
College for Men

HE Associated Student Body of the
College for Men is like a neophyte
architect who has had a little train
ing, possesses an idea of what he
wants to do, sketches it on paper, then hopes
for the best. Often the finished product
doesn't coincide with his original blue
print. Nonetheless, he has something to
show for his work and he has definitely
made progress, both within himself and in
his material product. This more or less
describes the growth and progress made by
the associated students of the College for
Men and their governing body, the Student
Council, in 1957-58.
Student government at the College for

GREG PEARSON
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Men has been in operation three years and
it is only now arriving at the stage wherein
it doesn't rely completely on experiment.
Some precedent has been established and
should become more firmly entrenched
within the next few years. However, prog
ress hasn't been easy.
The 1957-58 Student Council was beset
with problems right from the start. Leonard
Macatee, an ex-paratrooper who had been
elected vice-president and was counted on
to give maturity and leadership to student
affairs, did not take office. He was offered
a position on an expedition into the South
Pacific and postponed his schooling for a
year.
There were a great many other early
drawbacks, the most noticeable of which
were caused by weaknesses in the constitu
tion that had been drawn up by USD's
first student council. In many cases the
wording of the constitution was hazy and
this caused several complications. The coun
cil appointed Victor Astorga chairman of
the Legal Committee, and he was empow
ered with authority to study the constitu
tion and suggest needed changes. During
the following four months, he and his com
mitteemen, Tom Tiernan, John Archard
and Ken Kaufman, presented the necessary
amendments to the student body, which
approved every change. This resulted in
a more compact and workable constitution.
Astorga's committee also aided greatly in the
proper functioning of the student council.
Towards the end of the fall semester,
Treasurer Dave Burney left school to join

STUDENT BO DY OFFICERS, COLLEGE FOR M EN
the army, leaving the council with only
four of the six members originally elected
to office. Several other problems also arose,
most of them pertaining to relations be
tween Student Body and Academic Coun
cil. These were the problems of any grow
ing institution and they were smoothly
ironed out by the Student Council and the
Academic Council.
School officials and student leaders are
aware that other unpredictable complica
tions may arise during the University's
infancy. However, through past experience
they are confident that such matters will be
properly taken care of in a loyal spirit of
mutual cooperation. It is only in such a
spirit that past progress has been made.
And this progress, in most cases, has been
great.
In this regard, the Associated Student
Body wholeheartedly endorses the follow
ing experpt from the 1958-59 Bulletin of
the College for Men:

"All authority in the College for Men
is derived from the Most Reverend Bishop,
the President of the University. This au
thority is delegated, according to specific
norms, to the officers of the Administration,
to the Academic Council and to the Student
Body.
"Because the Administration of the Col
lege for Men believes that preparation for
life in a democracy is aided by actual stu
dent participation in democratic forms and
because it believes that the students should,
within limits, exercise authority over their
own social affairs, it grants to the students
certain authority within the framework of
the Student Body Constitution (which it
approves) to plan, execute and discipline
their social affairs.
"The student officers and the Student
Council to whom authority is delegated
according to the Student Body Constitution
exercise this authority in the context of the
whole and for the good of the whole. The
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organization of the student government is
indicated in the Student Body Constitu
tion."
During the past school year, there has
been a steady increase in the number of
students participating in social activities.
A Spirit Committee, consisting of John Bow
man (chairman), John Markley and Merle
Reed, succeeded in drawing the student
body out of a somewhat lethargic condition
into an awareness and interest in campus
functions. Attendance at athletic events,
student productions and student body meet
ings greatly increased over the preceding
year. Guest speakers also aided in the
revitalization of Associated Student Body
meetings.
Social relations between the College for
Men and the College for Women reached
a new high this year, and functions that
were co-sponsored by the two colleges were
the most successful of the year. Charles
Dattilo was men's Social Chairman during
the first semester, and Matthew McCarthy
during the spring semester. Both did out
standing jobs and earned the respect of
their counterparts at the women's college.
Student body support of Alcala, the Uni
versity's first publication, through student
funds and literary contributions, was an
other tangible sign of the progress made
at USD during the past school year.
Mid-semester elections filled vacancies on
the Student Council, which at year's end
was composed of: Tom Tiernan, lower-divi
sion representative; Hank Zumstein, upperdivision representative; Lonnie Springer,

secretary; Charles Franklin, treasurer;
Matthew McCarthy, vice-president; and
Greg Pearson, president. Springer and
Pearson held office for the full year. Frank
lin was lower-division representative in the
fall semester, and Bernard Lattman upperdivision representative.
The strides the present council made
towards maturity were made in perfect
harmony. It is of great significance that
every officer except the president has at
least one more year to go before grad
uating. Through the experience they have
accumulated and the ideas they have for
improvement, they will be of untold benefit
in assisting to mold a spirited tradition
and sound precedents during the college's
years of growth.
They have learned to employ their knowl
edge in the proper direction. They have
gained the confidence of their fellow stu
dents. They have learned to meet and
overcome problems of minor and major
proportions. Through hard and practical
experience they have realized the impor
tance of individual and group cooperation.
They have addressed local fraternal and
civic organizations and have taken part in
student conferences with other colleges and
universities, which has benefited them and
publicized their own young college. Most
important, they have learned to grow with
their school.
With their help, and with the continued
cooperation of other student leaders and an
aware and willing student body, progress
will continue to be made. That is the evi
dence of 1957-58.

Billboard Jungle
A nitwit is a man who builds better roads and faster cars for juvenile delinquents and
then drafts them into the army to fight for things they don't understand.-—James Reston.
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1 9 5 8 GRADUATES, COLLEGE FOR M EN

Student Body—
College for Women
By

TERRY FALK

I

Junior, College for Women

N ACCORD with tradition, the open
ing week of the 1957 fall semester at
the College for Women was declared
Freshman Week. The week featured
activities planned to acquaint new students
with the varied aspects of life on the Alcala
Park campus.
After a battery of tests, newcomers
viewed a college fashion show at which
upperclassmen modeled attractive and ap
propriate campus wear for both major and
minor functions on the social calendar.
Investiture, Convocation and other solemn
assemblies throughout the week were fol
lowed by informal afternoons of swimming,
riding, tennis and skating. After a rally at
the Linda Vista Theatre in preparation for
the first USD football game, students re
turned to the campus for the first dance
of the year, a mixer sponsored by the
Senior Class.
Highlighting the month of October was
the annual President's Day on Oct. 18.
Students attended Mass in academic dress
and then proceeded to the college theatre,
where the Alcala Park Players presented
"Gray Bread." The performance was in
honor of Mother Frances Danz, President
of the College for Women. Ann Dyer
offered the good wishes of the student body
to Mother Danz, who in turn granted the
students the traditional half-holiday.
The following weekend found college
girls playing the role of hostess to guests
from San Francisco and Menlo Park. This
annual trek to San Diego gives Northern
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Californians a taste of university life in the
southland.
The Freshman Follies, annual frosh var
iety show, proved to be an appropriate Hal
loween presentation. An audience crowned
with pink halos saw incidents in the life
of a typical freshman, not through the eyes
of ghosts, but through those of a heavenly
choir of angels.
November was a serious month. As a
complement to American Education Week,
the college presented three different pro
grams for both public and educational
groups. On Nov. 11, administrators and
teachers of the city and county schools, as
well as the public at large, were invited
to an all-day Open House. The morning
featured tours of the college, and in the
afternoon visitors attended the Alcala Park
Players presentation of "Twelve Angry
Women."
December opened with the traditional
Lily Procession on Dec. 6. This procession,
designed to honor the Blessed Virgin Mary
under her title of the Immaculate Concep
tion, is a century-old custom in all schools
and colleges staffed by the Religious of the
Sacred Heart.
The Senior Class presented the annual
Christmas Ball on Dec. 13. Traditional
Christmas decor transformed the Rose
Room, and students danced to the music
of Dudley Kendall and his orchestra. The
following Sunday the sixth annual Christ
mas Pageant, "A Candle in the Window,"
played to a capacity house in the college

TERRY FALK
theatre. Tableaux were accompanied by
the singing of a 30-voice choral ensemble,
and the program was climaxed by Trudy
Crampton's Christmas greeting to Bishop
Buddy in the name of the student body.
The last pre-holiday party was the gala
Christmas Inaugural, which marked the
opening of the new Law building.

January passed swiftly in a daze of final
examinations, which were succeeded by the
annual retreat, given this year by Fr. J.
Walshe Murray, SJ. Early in the month
students new to the campus this year were
guests of Bishop Buddy at a barbecue
supper.
February got off to a flying start with
a sumptuous supper dance given by the
Freshman Class. Shrove Tuesday saw each
class and club presenting an entry in the
"Spring Sing." Hilarious songs, comedy
skits and dancing contributed to an enjoy
able and talent-filled evening.
The highlight of the month, however,
was the Founders' Day program in honor of
Rev. Mother Rosalie Hill, Honorary Presi
dent of the College for Women. After
assisting at Mass in academic dress, students
processed to the theatre for "The Madonna

in Art," an Alcala Park Players presenta
tion. The unusual performance featured
tableau settings of madonnas by the mas
ters. The best wishes of the student body
were then offered to Rev. Mother Hill by
Barbara Heney, president of the Children
of Mary. Gifts were presented by Trudy
Crampton, president of the student body,
and by the four class presidents. The
Lourdes Centenary issue of the college
literary magazine under the editorship of
Fleury Elting was then distributed to the
students.
After midterms and Easter vacation,
spring came to the Alcala Park campus,
bringing with it the first Easter Ball. May
it become an honored tradition for More
Hall! Looking forward to the long vaca
tion, the juniors presented warm-weather
fashions to the student body at a fashion
luncheon, April 24, in a travel atmosphere
featuring scenes of Europe, Hawaii and
South America.
Unusually sunny days brought a burst of
athletic activity to the end of April. The
College for Men met us in a tennis tourna
ment, and mariners staged a sailing regatta.
University bowling teams were organized
and met weekly. The women's annual pingpong tournament was concluded on rainy
days which precluded outside sports.
The latter part of May was given over to
parties honoring the graduates. The sopho
mores presented the annual Bal des Fleurs
for the seniors, and the new and old studentbody officers of both the College for Men
and the College for Women were guests of
honor at the University Ball. Bishop Buddy
celebrated Mass for the graduating classes
of the Law School, the College for Men
and the College for Women and afterwards
invited the students to be his guests at
breakfast.
Crowning all of these activities came the
Baccalaureate Mass the morning of May 25
and the graduation ceremonies that after
noon.
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Confessional Box
and
Analyst's Couch
By

FR. METHODIUS CIKRIT, M.D.

T

U

Philosophy Department
College for Men

pHERE is less conflict between
the confessional box and ana
lyst's couch than is popularly
assumed." This startling state

ment was made by the editor of Coronet
magazine as an introduction to an article
headed "What Do Catholics Believe About
Psychiatry?" by William G. Houseman1 in
the issue of March, 1958.2
On Feb. 28, Fr. Methodius Cikrit, B.S.,
M.A., S.T.L., M.D., professor of psychology
at the College for Men, University of San
Diego, discussed the Coronet article in an
interview on Radio KGB's Margie3 show.
The following are excerpts from the transscript of that interview:4
MARGIE: It is a distinct pleasure to
present Dr. Cikrit, Fr. Cikrit — spelled
C-i-k-r-i-t and pronounced Secret. Father, is
1 Houseman,

in answer to a letter from the editor
of Alcala concerning his religious and psychi
atric qualifications, replied on March 25: "For
a number of years, I have written articles in
the broad field of human behavior. As Articles
Editor at Look and as a staff writer at Life I
more or less specialized in human relations
features. In short, my qualifications stem largely
from the educational process which has been
necessary in order to write on religious and
psychiatric topics."
2pp. 108-112
'Miss Marjorie Rogers
4 Published here by kind permission of the man
agement of KGB.
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it correct to call you Father or Doctor or
either one?
FR. CIKRIT: Either one, as you please. I
am a Catholic priest and I also have the
degree of Doctor of Medicine.
MARGIE: Oh! Well, instead of saying
both, I'll say either one. But, Father, isn't
it a little unusual that a Catholic priest is
also an M.D. and a psychiatrist and a pro
fessor of psychology?
FR. CIKRIT: It is unusual, but there are
several in this country. ..
MARGIE: Before we get into this article,
Father, I want to ask your opinion on the
question of discussing religion on radio and
television. We've often been told never to
do it. But I have done it. I started out by
having a Catholic priest; he was so popular
that I had him on this program twice. At
one time I interviewed a rabbi and I have
also interviewed Protestant ministers. Of
course, we got many comments, which was
what we were after — not to exploit any
religion but just to explain the ways the
members of different faiths think. And I
think it's all right to do this. What do you
think about it, Father Cikrit?
FR. CIKRIT: I'm convinced that your stand
on such religious discussions is perfectly
reasonable. If faith, religion, is the most

ficent job. And now, Father, coming to our
subject, let me read a portion of this
Coronet article, "What Do Catholics Believe
About Psychiatry?":
"When Sigmund Freud declared, a half
century ago, that all religion was an
'obsessional neurosis,' one of history's
most spirited battles of the mind was
joined. Anyone who leaned vaguely
towards any religion promptly jumped on
the mild-mannered Viennese neurologist.

FR. CIKRIT
important thing in our lives, it should not
be something blind or suppressed. We
should be able to give a reason for our
Faith, as the Sacred Scriptures remind us
to do.
MARGIE: Thank you, Father. And now,
before discussing the Coronet article, will
you tell me something about the University
of San Diego and those fine-looking build
ings up on the hill? What is that area
called?
FR. CIKRIT: It's called Alcala Park. Its
elevated site overlooking Mission Valley
opposite Presidio Park reminds me of the
Athenian Acropolis in all its architectural
beauty and glory. But our Immaculata
Chapel, dedicated to the Virgin-Mother of
the God-Man, Jesus Christ, and rising
properly above all the other University
buildings, will give more glory to God than
the Parthenon ever did. We are beginning
to hear whispers that the University of San
Diego will one day be the Athens of
America. The University was founded in
1949 by His Excellency, Bishop Charles F.
Buddy, Bishop of San Diego. . .
MARGIE: He has indeed done a magni

"His biggest and most formidable an
tagonist was the Roman Catholic Church.
To Catholics, more than most, the allimportant stress he placed on man's
infantile sexual instincts had the horrify
ing impact of a rock flung through a
stained-glass window. ..
"What do present-day Catholics think
of psychiatry? A few fear it. Most are
suspicious of it. Some give it qualified
approval. Another few are militant
champions of it."5
From your experience as a psychologist
and psychiatrist, Father, what do Catholics
believe about psychiatry?
FR. CIKRIT: First of all, to true scientific
psychiatry, Catholics give their unqualified
approval. In fact, according to the article,6
Pope Pius XII has several times given his
expressed approval to true scientific psychi
atry, based on objective reality interpreted
rationally.
' Ibid,., p. 108.
6"(The Pope's) most comprehensive statement of
the official Catholic position was delivered
nearly five years ago when he stated that this
medical field [true scientific psychiatry] was
'capable of achieving precious results for medi
cine, for the knowledge of the soul in general,
for the religious dispositions of men and for
their development.' In a discourse a year earlier,
the Pope referred explicitly to psychoanalysis
and objected only (sic) to the 'pansexual
method of a certain school of psychoanalysis.'
The 'pansexual method' would seemingly apply
to the early Freudian stress on infantile sexual
instincts to the exclusion of all else. By impli
cation, it denied that man's basic urges included
endowments that made him superior to
animals." Op. cit., p. 110.
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But psychiatry is one thing, and Freudianism or Freudian psychoanalysis is quite
another. Pure white is never a very black
gray. The Coronet author identifies them.
That's his most serious, most fundamental
error. Such oft-repeated equating and
identifying of really scientific psychiatry
with the fake pseudo-scientific Freudian
psychoanalysis renders his reasoning and
his argument in favor of Freudianism use
less, unconvincing, ridiculous. It is just as
incorrect and invalid as if he were trying
to identify the whole of San Diego with one
of its streets, especially a dirty, slummy,
immoral street, and trying to convince us
that beautiful San Diego was nothing more
than Mud Alley and that these two dis
similar, disparate entities were really one
and the same thing.
Here is another invalid Freudian identi
fication. The Freudians have unjustly
appropriated a very ancient and a very
good Greek term, psychoanalysis, and bra
zenly and shamelessly identified it with
Freudianism, that is, with Freudian theories
and practices, which are mostly based on
falsehoods and fanciful, irrational moon
shine. Psychoanalysis, etymologically, in
its original Greek meaning, signifies a study
or investigation or dissection psychologic
ally of the psyche or soul and its behavior
and problems — an analysis and study
that is not something discovered by the
Freudians, but that has been done from
time immemorial — ever since a father
studied the behavior problems of his child
or his own.
This clever, cunning manipulation of
words is deceptive sophistry and incorrect
argumentation wherein a part is substituted
for the whole: where one system of psy
chiatry, Freudian, is identified with and
made to stand for all the systems of psychi
atry; where a counterfeit, pseudo-science is
masquerading as the true science of psychi
atry ; so that today, this word, psycho
analysis, which was unjustly appropriated
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by the Freudians and popularized through
their enormous literature (which is entirely
out of proportion to their scientific con
tributions), is popularly identified with
Freudianism. This we cannot tolerate, this
we condemn.
Why? Because Freudianism is about 95
per cent untrue. By the way, this is my
opinion, but I can substantiate it. We can
never approve the greater part of Freudian
ism without stultifying our reason, because
it is untrue, because it is against reason,
and reason is our God-given faculty for dis
covering truth.
On the other hand, we hold and teach
that modern psychiatry with all its reliable
findings — true analytical or depth psy
chiatry — these cannot, will not, never will
conflict with the teachings of Catholic
Christianity.
Why? Because truth is one, and God is
Truth, and all true things derive their
truthfulness ultimately from God. There
fore the valid teachings of psychiatry can
not fail to harmonize with Christian
theology, natural morality and philosophical
psychology. This true doctrine about
scientific psychiatry is wheat. Freudianism
is mostly chaff.
MARGIE: Pardon the pause. I think I was
just speechless, because that was put so
profoundly and yet so clearly, Father
Cikrit. Now tell us, "Is there less conflict
between the confessional box and analyst's
couch than is popularly assumed?"7
FR. CIKRIT: The Coronet editor puts this
startling, shocking statement right over the
title of the article. The comparison between
the confessional box and the analyst's couch
is often called and considered a true
analogy; but to a thinking Catholic such a
comparison is blasphemous, sacrilegious. It
makes him justly indignant. Why? Because
there is no bridge possible between the
two; and the author, expressly trying to
build this bridge between the netherworld
7

Op. cit., p. 108.

and heaven, fails, as fail he must, in his
ignoble effort. He should have stopped
right there, because each statement of his
makes matters worse.
Let me explain briefly our Catholic atti
tude. The confessional box to us signifies
the forgiving Christ, the Good Shepherd,
the Good Samaritan healing body and soul.
The Freudian couch signifies something
artificial, something overstuffed, overlaid,
expensive; like a sofa, man-invented and
man-fabricated, not God-created; like a
sofa, it may have a back and arms and a
prostrate body, but no soul.

since confession is a sacrament of Christ
and therefore belongs to the supernatural
order, which is a God-created reality denied
by the Freudians. Yet with their psycho
analyses these Godless Freudians try to
imitate and supplant Christ's sacrament that
forgives sin and restores the peace of Christ
in the penitent soul. When the Freudians
do that, they touch a sacred thing with
irreverent minds. And that's why I called
their pitiful caricature of Christ's consoling
sacrament blasphemous and sacrilegious.
Whatever the Freudians touch, they taint.
MARGIE: Father Cikrit, what did fellowtravelers with Freud think of the Freudian
theory that every religion was an "obses
sional neurosis?"

The definition of "couch" in Webster's8
aptly and nicely defines the Freudian psy
choanalytical couch. Webster's first defines
couch as "a bed or structure for repose or
sleep" and, I might add, for dying too —
because I am certain that some day Freudianism will die on its own couch. Secondly,
a couch is defined as "the burrow of an
otter," an aquatic fish-eating mammal that
has webbed and clawed feet and darkbrown fur. Thirdly, couch has an obsolete
meaning that the Freudians have revived
in our time: "the den of a beast."
A beast is an irrational, and therefore an
irresponsible, animal. And Freudians say
that man is an irrational animal, that he
does things unconsciously, that he is not
responsible for his acts. The Freudians
have made of man a beast. Webster's third
definition of "couch" most aptly applies to
the Freudian psychoanalytical couch. What
Freudians have made and think of man!
But, thank God, it is not true.
As for the confessional, we don't deny it
has a therapeutic value. We emphatically
affirm it. In normal cases, the confessional
frees man from sin and guilt, a thing that
the Freudians want to free man from but
can't. The confessional has a therapeutic,
curative value uniquely its own. It cannot
be compared with any other healing device,

"During the past thirty years, people
from all the civilized countries of the earth
have consulted me. I have treated many
numbers of patients, the largest number
being Protestants, a smaller number Jews
and not more than five or six believing
Catholics.
"Among all my patients in the second
half of life — that is to say, over 35 — there
has not been one whose problem in the last
resort was not that of finding a religious
outlook on life. It is safe to say that every
one of them fell ill because he had lost that
which the living religions of every age have
given to their followers, and none of them
has been really healed who did not regain
his religious outlook."

Webster's New Collegiate Dictionary (Spring
field, Mass.: Merriam, 1956).

®Modern Man in Search of a Soul (New York:
Harcourt, Brace, 1936), p. 264.

8

FR. CIKRIT: The best answer I can give
to your question, Margie, is that of Carl
Gustav Jung, a Swiss, born in Basle in
1875, one of the first disciples of Freud,
whom Freud wanted to make his successor
and heir. Jung broke away from Freud as
did most of Freud's early disciples. They
couldn't endure Freud's overemphasis on
sex, his pansexualism, as if the whole of
man were nothing else than sex. In 1936,
Jung made this statement:9
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MARGIE: Does any of Freud's theories,
however controversial, seriously conflict
with Catholic doctrine, Dr. Cikrit?
FR. CIKRIT: The first paragraph that you
read in this article: that all religions were
obsessional neuroses . . .
MARGIE: Of course, those are the words
of Sigmund Freud.
FR. CIKRIT: Yes, and all typical, classical
Freudians must submit and succumb to this
and to all the other weird, crazy, undemonstrated doctrines and theories of the un
scientific, unbelievably dogmatic, selfopinionated Freud. All Freudians must
yield assent and reason to Freudian dogmas,
not because they are true — most are
fanciful fallacies — but simply because the
master has said it. Ipse dixit. Talk about
dogmatism! They accuse the Pope of being
too dogmatic — every papal dogmatic
definition, actually very few in number, is
true and will remain eternally true — but
Freud and modern Freudians outpope the
Pope beyond the wildest imagination and
belief, demanding assent without proof to
their doctrinal and technical errors. If a
Freudian or patient would not submit, such
an impudent person would be excommuni
cated from this "unconscious" society.
It is this Freudian fraternity we have in
mind during this discussion. It is clearly
the intention of the author of the Coronet
article to sell Freudianism, a wolf in sheep's
disguise, to the irresponsive 20 per cent of
Catholic Americans.
MARGIE: Why do you suppose, Father
Cikrit, that Freud was so popular? Or was
he popular?
FR. CIKRIT: He was popular, and Freu
dianism is still somewhat popular. It is
estimated that perhaps 15,000 patients are
submitting to psychoanalysis at any one
time in the United States today. And well
over 100,000 have submitted to it already—
a total that is more than in all the other
countries the world over! Freudian psy
choanalysis is a fad. It has been a fad since
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its origin. And all the idle sophisticates
who wanted to be something and experience
something different, something realistic,
and had nothing else to do, submitted to
it. At least, that's what I've gathered from
the publicity they gave it.
And not only they. Freudianism is taught
in many institutions of higher learning. Of
9000 trained psychiatrists in the United
States, only about 625 are hard-core
analysts. Most of the others style themselves
"eclectic." They are pickers and choosers.
They select bits from the various theories
and systems of psychology and psychiatry.
But, de facto, the psychiatrists trained in
the last quarter-century in this country, and
virtually all those now in training, have a
philosophy and an outlook that are rooted
at least 70 per cent or more in concepts and
practices that spring straight from Freud.
And the results? Doubtful, at best;
serious, leading to psychoses, to insanity,
at their worst. If you doubt me, read
Clare Boothe Luce. She ran out of the
psychoanalyst's office for fear of really
becoming insane. And then we have the
opinions of objective, scientific psycholo
gists and psychiatrists — and this is my
opinion, too — who agree with Hans Jurgen
Eysenck, a bright and up-and-coming
British psychologist, who said:10
"I have yet to meet a Freudian who can
prove that there is a higher improvement
rate among neurotics who are psycho
analyzed. . . What evidence they do offer is
anecdotal. . . In mental cases of all types
about three-quarters will recover in about
the same period whether they have treat
ment or not."
Why then this mysterious popularity of
Freudianism, in spite of these tremendous
obstacles and questionable results? It is
due to sexual overemphasis, to unhealthy,
immoral sexual preoccupation. I think I
can answer your question best by a quota
tion from Emil Ludwig in his book Dr.
10

Time, April 23, 1956.

Freud. He claims that the popularity of
Freud is due to the fact that Freud made
it possible for people to talk about sex under
the guise of science. Said Ludwig:
"Freud's scientific label permits the
nicest girl to discuss intimate sexual details
with any man, the two stimulating each
other erotically during the talk while wear
ing poker faces, at the same time proving
themselves learned and liberated. What a
convenience in puritan America!"
MARGIE: I'd like to refer again to the
statement in the Coronet article on what
Catholics believe about psychiatry. The
author says: "But none of Freud's theories,
however controversial, seriously conflicts
with Catholic doctrine."11 This is not ex
actly true, then, is it, Father Cikrit?
FR. CIKRIT: That's an enormous false
hood. And the conflict between truth and
error, between fact and fancy, between
science and pseudo-science, between ration
ality and insanity, is most serious. Do these
opposites conflict? You be the judge. Here
there cannot be any compromise, any recon
cilement. Freud and orthodox Freudians
hold and teach: there is no God; there is no
God-Man, Christ; there is no spiritual,
rational soul in man; there is no free will;
no responsibility; no sin. This is crass
materialism with complete blindness to any
"p. Ill

spiritual realities. And it is absolute deter
minism: it says man's conduct is largely
motivated and determined by his uncon
scious — which the author of the Coronet
article calls Freud's most authentic dis
covery !
A person who loses his God loses his
mind. That's insanity, because that person
does not face objective reality. . .
MARGIE: I hate to interrupt you, Father,
but time is running out. Could you sum
marize briefly your attitude towards Freu
dian psychoanalysts and Freudianism?
FR. CIKRIT: I love the Freudians as men.
They are human beings, members of our
human family. I love them as members of
God's family, as brothers of Christ; but I
hate Freudianism like hell and like the
father of lies. The Freudian system is irra
tional because it is not based on reality and
its theories are usually not scientific, but
fanciful; and that is the reason why we
oppose it.
MARGIE: Though I usually do not make
any comments when I have a man of God
on this program, for fear that I might be
criticized, I do want to say that I agree
with you, Father Cikrit, and thank you so
much for one of the most informative inter
views I've ever had.
FR. CIKRIT: Thank you very much,
Margie. You have been most gracious.

Will Power
Can you:
1.
2.
3.
4.
5.
6.

Meet a friend who has a cold and not suggest your own sure-fire remedy?
Buy new shoelaces before the old ones break?
Clean out the attic without stopping to read the old magazines?
Pass an excavation without stopping to watch the power shovel at work?
Pass a "Wet Paint" sign and not touch the paint?
Resist the impulse to push the elevator button though others have already done so?

If you answer yes to more than five of these questions, you rate a Matusow Medal.
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The Lady
or
The Complex?
By

BARBARA ANN ROGERS, B.A.
1958 Graduate
College for Women

T

HE WALLS SWEATED moisture.
Fungi crouched in the cracks.
The boards were warped. Bread
mildewed in an hour. In the sum
mer one roasted. In winter one froze.
Several years ago it had been abandoned
and the vagabonds and evildoers housed
in the building at the city gate. Better
hygienic conditions prevailed there. But the
conditions in the Cachot were good enough
for this family.

I turned to the case record. More of the
same. The father, a laborer, was unem
ployed most of the time. When he had
work, too large a portion of his wretched
earnings went for cheap liquor, in a futile
attempt to still the gnawing hunger pangs.
His wife had known comfort in her youth
and was conscious that her social position
had been higher than her husband's. She
loved to see things clean and neat, but her
days were spent in a losing battle with her
sordid surroundings.
In other circumstances she would perhaps
have been an ideal mother but now she was
taut and snappy, frantic with worry, worn
down by hunger and cold and ceaseless
and fruitless toil, agonized over children's
pinched faces and pleading eyes. Too often
she seized the flexible cane with which she
beat the bedding, and swung the cane over
the shoulders of her cowering children.
There were three of these, two girls and
a boy; all lived with their parents in this
one tiny, dark, ill-ventilated room.

BARBARA ROGERS
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The oldest child, a girl, was the object
of my study. Gentle and sweet-tempered,
but awkward, sickly, slow to learn, she was
the butt of unthinkingly cruel jest both at
home and at school. Her teacher held her

up to public ridicule and tried the terrible
spur of sarcasm. This girl could not learn
even the little she needed to know in order
to realize her one longing, to receive her
First Communion.
And, as a ceaseless accompaniment to
hunger and cold, to continued failure, to
her patent inferiority of mind and body,
to her squalid surroundings, to her mother's
scoldings and naggings and beatings, to
the mockery of her brother and sister and
schoolmates, beat the harsh notes of that
pitiless malady, asthma, which bound and
choked her in its relentless, strangling grip.
Poverty, squalor, constant hunger, par
ental harshness, repeated failure, sibling
mockery, teacher contempt, schoolmate ridi
cule, nagging infirmity, crippling lack of
breath: every element in the classical pic
ture is here. It is the typical early history
of the juvenile delinquent, of the adult
criminal. In reality it served instead to
nurse the sanctity of St. Bernadette Soubirous and to begin her preparation for
canonization. You have already recognized
the unmarked quotation1 with which this
essay began.
Why did Bernadette become St. Berna
dette instead of No. 581794 in one of the
big French prisons, or an inmate in a
hospital for the mentally ill? What did
she have within her that protected her from
the influences that could have been expected
to drag her over the edge of the normal
into the abyss of the abnormal ? The answer
to the puzzle is the presence and the power
of her wonderful Lady, Mary, the Mother
of God.
Mary brought into Bernadette's life the
satisfaction of all those needs of the human
heart which cannot be denied without dis
aster: love, understanding, security, all
perhaps summed up in one •— love. The
basic need of a person is love, true love.
This love is not selfish, turning the per
1

Franz Werfel, The Song of Bernadette (New
York: Viking, 1942).

sonality inward on itself, seeking only to
receive. It is a love that is outgoing, living
to give, a love that pervades the whole
being, supports it, acts as a shield in time
of stress and danger. In spite of all out
ward appearances, Bernadette could never
feel that no one loved her, that she mattered
to no one, that she had no one on whom
to pour out her service.
Human beings wear themselves to shreds
flying from one thing to another in search
of some measure of satisfaction, never at
taining it. Ambition is a good and necessary
thing in its place, but when the heart is
set on sowing the whirlwind, then only the
hurricane can be reaped. Little wonder that
when barricades are raised against a pow
erful drive, a personality is injured, even
shattered. The person does not know where
to turn in his frustration.
Bernadette always knew where to turn.
She knew that no matter how things might
look she was sure of attaining her goal with
her Lady's help, for it was the true goal
blessed by God: her salvation and the salva
tion of others through her prayer. Even
though her own brother and sister laughed
at her, and the townspeople looked upon her
as a dreamer and a seeker after notoriety,
she did not falter. Always there was some
one of whose love and power she could
never doubt, someone whose brightness was
more real than the dark Cachot that was her
home.
What would our novelists of today have
done with a girl in Bernadette's environ
ment? Here is a sickly retarded child
brought up on the wrong side of the tracks
and deprived of all that girlhood holds
dear. She would certainly be consumed
with longing for the pretty things beyond
her reach. Perhaps she would do more
than long for velvet softness and glittering
luxury. She would take criminal steps to
acquire them. The end would be tragedy.
What of Bernadette? Her surroundings,
her privation bothered her not at all. She
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made no vain attempts to acquire material
goods, of which she felt no need. In her
secure possession she held treasures of far
greater worth. The Lady had promised her
eternal happiness in the world to come.
What Bernadette had is the normal birth
right of every Catholic child: a true devo
tion to the Mother of God, bringing with it
all the riches of the Church of which Mary
is the symbol and the glory. Mary is the
mother, always full of love for each of her
children, always powerful in protecting each
individual soul. She is not of this world and
therefore will not pass from us like the
earthly things we value too highly.
Each child, each adult desperately needs
an absolute, an unchanging, an unfailing
object of love, one in which trust and con
fidence can rest unhesitatingly and securely.
What Catholic mother or father can lament
inability to give children "what they should
have," when filial devotion to Mary lies
within the reach of all?
Why did Bernadette not become a neu
rotic? Why was she not adversely affected

by her environment? Modern popular belief
would hold for certain that children born
with the heredity of the Soubirous family
and raised in the environment of the Cachot
inevitably had to become delinquents. Mod
ern popular belief and, in too many cases,
even so-called scientific psychology are
ignorant of two other elements at work in
the formation of personality: the grace of
God and the free will of man.
Allers puts this thesis clearly and con
vincingly :2
"The only person who can be entirely
free from neurosis is the man whose life
is spent in genuine devotion to the natural
and the supernatural obligations of life and
who has steadfastly accepted and affirmed
his place in the order of creation. In
other words, beyond the neurotic there
stands only the saint. . . . Moral health, in
the strict sense, can develop only in the
soil of a saintly life, or at least a life that
aims at saintliness."
2 Rudolf

Allers, The Psychology of Character
(London: Sheed & Ward, 1939).

LIBRARY.—College for Men Library, shown here under construction, was dedicated
May 18, 1958, by Bishop Buddy.
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The School of Law
By

HOWARD S. DATTAN, LL.B.
Dean of the School of Law

F

OUR years have now elapsed since
the night of April 4, 1954, when
the University of San Diego School
of Law first opened its doors. These
have been years marked by considerable
progress, years of accomplishment. Every
vital youthful organization has its growing
pains, and we too have had our share of
these, but the important thing about such
pains is that they do mark the existence of
growth and development. It is time enough
to worry when everything appears to have
been accomplished and there are no new
problems to confront—that is the dangerous
time of maturity, and fortunately such a
time appears to be many many years hence.
The very existence of this magazine
which you are now reading marks another
step forward in the progress of the Univer
sity of San Diego, a step the editor and the
entire university may well be proud of.
A vital chapter in the history of San
Diego and of education in the United States
is being written here at Alcala Park. All
of us who are participating, faculty, admin
istration and student body, have a right to
be proud of the part we are taking in writ
ing it.
Four years ago the School of Law ad
mitted its first beginning class. At that
time school facilities, while perhaps ade
quate, could in no way compare with our
present spacious and airy buildings, which
not only are beautiful externally, but also
quiet, capacious and impressively designed
internally.
At present we in the School of Law look
forward with great anticipation to our first
graduation ceremonies scheduled to take

place together with those held by the Col
lege for Men on June 1 of this year. This
will mark the entry into the legal life of
our community of the first lawyers grad
uated from our university. Five members
of that first class of 1954 and one member
of our second class of that year are to be
graduated, and I believe that every one of
them will bring great credit to the Univer
sity over the coming years.
Another event just as keenly anticipated
by the School of Law is the pending com
pletion of the new library building. Once
this building has been completed and the
law school library has been housed within
its splendid facilities, we can look forward
to even greater accomplishment within the
next four years.

DEAN DATTAN
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It is my conviction that a law school is
built upon three fundamentals: the prin
ciples for which it stands; the calibre of
its faculty; and its great working tool, its
library. Four years ago our law school had
no library. Now its library stands second
in the county only to the law library owned
by the county itself.
The four years past are behind us now,
and we now must look forward to the com
ing years and to the progress that they
promise. The next step in that progress is,
in my opinion, to obtain what is termed
"accreditation" by the California Commit
tee of Bar Examiners.
The difference between an accredited law
school in California and an unaccredited
one is perhaps magnified in the minds of
many persons. Essentially the only practical
difference may be that after completion of
the first year in an unaccredited law school
each student must take the first year law
students' examination, or "baby bar," as it
is often called. I personally do not view
this as any great handicap. The purpose
of this examination is to check the progress
of the student and to give him an oppor
tunity to determine if his law school is
giving him the education he deserves. As
such, the examination also gives the school
a continuous check on the quality of its
instruction. Nor have our students any
cause to fear this examination. Our record
over the past three years shows that 100
per cent, 87 per cent and 100 per cent of
our students who took the examination
passed it. This compares extremely favor
ably with statewide statistics, which show
that less than 50 per cent of all those taking
this examination pass.
Otherwise accreditation or the lack of it
has perhaps no really practical disadvan
tages, assuming arguendo that this exami
nation is in fact a disadvantage. The law
school graduate from an unaccredited school
has every bit as good a standing to take the
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general bar examination as does any other
law school graduate.
However, such practical aspects are in
my mind relatively unimportant. Accredita
tion is only a passing hurdle on the way
to creating here in San Diego at Alcala
Park a law school that is second to none in
the United States in the quality of the edu
cation offered to the students, in the quality
of those students and finally, in that all
important respect, the quality of the fin
ished product. That product is a lawyer
who is not only an educated man, but also
a whole man, a man who looks upon his
profession as an integral and vital part of
the life of the entire community, city, state
and nation.
I anticipate that in the coming academic
year the law school will become a school
fully accredited by the California Commit
tee of Bar Examiners. I can promise that
under the leadership, guidance and inspira
tion of such men as Bishop Charles F.
Buddy, LL.D., of San Diego, Founder and
President of the University, and Msgr.
James T. Booth, J.C.D., Regent of the
School of Law, we are already well on our
way to attaining our larger goals.
After accreditation, or perhaps even con
currently therewith, I anticipate that our
next step will be the establishment of a
day law school, which will be run in con
junction with our already established night
school.
It is my thought that a night law school
fulfills a precious duty to the community,
a duty that should never be forgotten. It
is only the night law school that can offer
educational opportunities to those who for
one reason or- another, usually economic,
are unable to take advantage of a full day
time program, but who nevertheless deserve
an opportunity to further their education
towards so worthwhile a goal. Those who
attend night law school while supporting
themselves and their families are usually
characterized by remarkable determination

and by the ability to work hard over long
periods of time, and I would not be at all
surprised to find that they more than any
one else appreciate the privileges and re
sponsibilities of the legal profession. Grad
uates of night law schools have for over
100 years distinguished themselves in the
legal and political life of the United States.
Nevertheless, a day law school offers ad
vantages to the student of the law that a
night school cannot. Very obviously there
is more opportunity for the leisurely study
of law if one's entire time is devoted to it;
there is time to explore some of the tribu
taries of the main stream; energies run
higher during the day and can be concen
trated by students solely on studies, whereas
the night student is spending his daytime
energies on making a living.
Another great advantage that the fulltime day student has over his nighttime
contemporary is the constant association
with his fellow students; being able to dis
cuss law constantly, he gets the ideas of
many others, not just his own and those of
his instructor, who in class is mostly con
fined to covering the basic ground, for that

alone takes up almost all classtime in a field
so vast and rapidly growing as the law.
Also, we here in San Diego are in one
of our country's fastest growing cities and
over 100 miles from the nearest day law
school, in Los Angeles. The phenomenal
local growth of the past decade will continue
and with it the actual need for a day law
school to meet the educational demands of
the many young persons who live here and
will continue to if they can get a legal
education.
It is therefore my earnest hope and
desire that a sufficient number of applicants
to warrant a day school in law at the Uni
versity of San Diego will be forthcoming
and that the school will then build its repu
tation upon its achievements, just as the
night school has done.
There is no doubt that we will encounter
more growing pains in the future, but we
will recognize them for what they are, live
with them and outgrow them as we progress
side by side with the College for Men and
the College for Women and the School of
Theology towards the great university of
the future that will assuredly be here before
we know it.

Next Question
From Radio Free Europe comes a Hungarian story about a Communist instruction
school lecture on national income. Hungary, said the Russian commissar, has 867,016 cows,
2,389,534 pigs and 18,033,122 chickens. After the lecture, the commissar asked for questions.
Comrade Kovacs at the back of the room timidly raised his hand and asked:
"If there are really so many cows, where are the beef and the milk? If there are
really so many pigs, where is the pork? If there really is so much poultry, where are the
eggs?"
The commissar declared the meeting closed and announced he would answer these
valuable questions the following week. At the next meeting, he said:
"Hungary has 867,016 cows, and the meat goes to the workers' canteens, the milk
is sent to the hospitals, and pork is available for consumption, and the eggs are sent to
the market. Any more questions?"
"Yes," cried a voice from the rear. "Now we know what you do with the meat and
the milk and the eggs. But what did you do with Comrade Kovacs?"
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IE SUBTLY CORROSIVE influ
ence of Communist indoctrination
upon the minds of those who live
with no certainties and who have
no settled, well-founded view of life may in
the end prove far more destructive of the
United States than sabotage by an army of
professional revolutionaries.
Since the title that these victims of Soviet
exploitation value most is "Liberal," it is
necessary to consider precisely what this
highly esteemed—though much abused—word means. It is necessary to draw a clear
distinction between those forms of liber
alism that are morally good and those that
are morally bad.
The ancient Greeks distinguished between
the liberal and the servile arts. Liberal arts
were those which free men pursued, such
as philosophy and politics. Servile arts were
assigned to the care of slaves. Later, in the
days of Roman greatness, many well-edu
cated slaves engaged in the liberal arts.
Nevertheless, the basic element in the con
cept of "liberal" survived, since whoever
engaged in the liberal arts had to be free
from something—in this case, from the
necessity of earning a livelihood through
menial toil.
Coming down to more recent centuries,
we find that the word "liberal" has acquired
a variety of meanings. For some persons,
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the term "liberalism" has taken on a
vaguely sentimental connotation as a sort
of rough synonym for anything decent,
humane, kind or faintly virtuous. Not all
significations of the word "liberal," how
ever, are so inoffensive, even when they
are vacuous and futile. Some of them are
very sinister and bode ill for the future of
Western civilization.
Modern liberals may first be divided into
religious "Liberals" and moral "Liberals."
These embrace many shades and varieties,
but all of them share one common charac
teristic: they all want to be free from some
or all religious and moral restraints.1
Some religious "Liberals" are content
with being free from the restraint of any
organized church. Others go further in
their demands for false liberty of cons
cience. They will not tolerate the dictates
of an objective moral order, preferring to
work out their spiritual destinies in the
unlimited secrecy of their own minds. They
are moral relativists, for whom no absolute
objective values exist.
There is yet a more extreme group of
moral "Liberals" who loudly proclaim
man's "right" to freedom from moral
John H. Hallowell, Main Currents in Modern
Political Thought (New York: Henry Holt &
Co., 1950). Section IV, "The Crisis of Our
Times," evaluates many characteristics of con
temporary religious and moral liberalism.

restraints of any kind whatsoever. For these
libertines of modern society, even the light
restrictions of contemporary pagan custom
are unbearably heavy.
Then we have intellectual "Liberals."
These "think" that the recognition of a
suprahuman power is a violation of the
"integrity" of the individual. They desire
above all to be free from any force outside
themselves or, at least, outside that vaguely
sentimental ideal known as "humanity."
The modern intellectual "Liberal" demands
the right to be the sole master of his fate
and to have no captain of his soul other
than his own unfettered will.
Rosalind Murray has brilliantly described
this type in The Good Pagans Failure.
She finds the perfect embodiment of the
intellectual "Liberal" in the type of modern
university professor who strives to excel
in urbanity, "scholarship" and complete
reliance on his own power of intellect.2
It might be argued that there was no
great distinction between intellectual "Lib
erals" and religious and moral "Liberals."
This objection is not invalid. On the other
hand, not all religious and moral "Liberals"

are intellectuals. To attempt a revolt against
God does not require a Ph.D. degree or
the ability to compose scholarly essays.'
Economic "Liberals" constitute the third
main division. This group seeks freedom
from governmental restraint of private
enterprise. Another name for them is
laissez - faire "Liberals," which simply
means, "Government, please leave us
alone."
Economic liberalism achieved its great
est prominence during the formative years
of modern capitalist society. Even today,
however, some ruggedly individualistic
businessmen, as well as some trade-union
leaders, still believe that this extreme "phil
osophy" of industry and commerce is the
only solution to contemporary world affairs.
Modern political liberalism came into
being as a form of protest against the
excesses of economic liberalism. Since polit
ical "Liberals" regard their cherished goal
of restraint of privilege as virtually un
achievable unless government controls the
financial giants of capitalism, many politi
cal "Liberals" harbor varying degrees of
sympathy for some kind of socialism or
collectivism.
We must never forget, however, that it
is not absolutely necessary for a political
"Liberal" to become a Socialist. Provided
he bases his program of social reform upon
a sound philosophy of man and seeks legiti
2

FR. NOLAN

Rosalind Murray, The Good Pagan's Failure
(New York: Longmans, Green, 1948). The
thesis of this extraordinarily enlightening book
is that only the total Christian can meet the
challenge of the total barbarian as exemplified
in Hitler and Stalin. The "good pagan" or
cultured modern "Liberal," on the other hand,
stands confused and helpless as he sees his
cherished earthbound values swept away in the
tumult of 20th-century revolution. For him the
contemporary world becomes, perforce, a dismal
prospect of ever-narrowing horizons.

' Enlightening material on some intellectual "Lib
erals" can be found in Chapter 7, "Stalin's
Entry into Education," of Louis Francis Budenz's The Cry Is Peace (Chicago: Regnery,
1952).
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mate democratic change, he can success
fully avoid the excesses of a Socialist state.4
The fifth main division of modern "Lib
erals" is the one that must give us most
concern. This class of "Liberals" may
undermine our democratic institutions more
effectively than any amount of sabotage
or other use of force and violence by pro
fessional revolutionaries. These "Liberals"
have come to be known by various names,
the most accurate of which appears to be
totalitarian "Liberal." Should this appel
lation look like a contradiction in terms,
the fault must be sought, not in the words
themselves, but in the persons to whom they
must be applied.
While "Liberals" may become devotees
of totalitarianism in different ways, most
of them take first to the paths of religious,
moral, or intellectual liberalism. They begin
by totally rejecting the objective moral
order or by reducing it to an empty form
ula of vacuous, though perhaps nominally
inoffensive, cliches. Next they continue on
their confused journey by placing un
bounded reliance on the irrepressible good
ness of "humanity" (not, of course, the
intrinsic goodness of human nature, since
any reference to nature smacks of scholas
tic obscurantism) and on "humanity's"
indestructible capacity for "progress."
Even for a few years after the catas
trophe of World War I, it seemed that this
humanitarian philosophy of life might
prove adequate to the needs of post-war
pagan society. However, the fundamental
emptiness of this humanitarianism was
revealed, and its most cherished illusions
shattered, in the rise of Hitler's racial bar
barism. Well - b red but thoroughly un
founded sentimentality stood no chance
against the storm trooper's nailed boot. If
4

Nicholas S. Timasheff, Three Worlds (Milwau
kee: Bruce, 1946) provides a readable analysis,
not only of true liberalism, but also of Com
munist and Fascist totalitarianism. See also
Emmet J. Hughes, The Church and the Liberal
Society (Princeton: Princeton University Press,
1944), Chapter 15, "The Faith of Democracy."
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the confused "Liberal" was to survive, he
had to embrace a sterner rule of life. A
few of them returned to well-tested forms
of belief, but most of them preferred to
make their act of faith in the Marxist sub
stitute for religion and objective morality.
There are several reasons why many
befuddled liberals chose the totalitarian way
of communism and not the Christian way.'
In the first place, communism is a manmade substitute for religion. As such, it
does not violate the "integrity of human
ity" by requiring submission to the com
mandments of a suprahuman Being. It is,
moreover, completely earthbound in its
materialism and in its exclusive interest in
the things of sense. This makes it con
genial to the "Liberal" who has come to
identify everything spiritual with the
ghostly and ethereal fantasies that "science"
cannot measure.
True, some disconcerting rumors are
afloat to the effect that this man-made reli
gion of Marx, Lenin, Stalin and Khrushchev
may lead to a hell on earth rather than to
a heaven. But when you talk it over with
a "progressive," you discover that concen
tration camps and slave labor and MVD
liquidations are only the malicious gossip
of "Fascist reactionaries."
In securer times, such pathetic self-decep
tion on the part of confused "Liberals"
might awaken only pity in the hearts of
less gullible citizens. For some years past,
however, this sad befuddlement has pro
vided a happy hunting ground for cynical
Communist agitators, who despise the very
innocents they deceive.6
This eager acceptance of Communist
deceit by muddled "Liberals" can be under
stood only as an extremely complicated
' William Roepke, "The Malady of Progressivism," Freeman 1:687-91, July 30, 1951, compe
tently outlines certain steps by which many
moral "Liberals" move towards totalitarianism.
6

Eugene Lyons, The Red Decade (Indianapolis:
Bobbs-Merrill, 1941), has colorfully delineated
the case histories of some of these innocents
during their formative years.

species of contemporary superstition, which
withers away before the cold scrutiny of
logical analysis. Its proper place is among
the myths and legends of the rationalism
of the 20th century.
Unfortunately, this self-imposed ignor
ance affects not only totalitarian "Liberals,"
but also the saner members of the com
munities among whom they circulate. Let
us, therefore, consider some of the deceits
that hardhearted comrades foist upon soft
headed innocents.
1. Communism is an idea. Therefore it
cannot be stopped by any display of force.
Since the muddled "Liberal" delights in
the designation of "rationalist," he can
easily be charmed, if not completely hypno
tized, by the suggestion that he is in fullest
contact with the "ideas" of the future.
Their spell is all the more overpowering
because the muddled "Liberal" is not
exactly sure what an idea is. But if the
idea should happen to be of Communist
origin, it will assuredly possess magical
properties untouchable by bourgeois force.
Hence all legal efforts of capitalist coun
tries to take appropriate, forceful measures
to safeguard existence are—by definition—
futile. Yet while he vehemently condemns
every display of "bourgeois force" to
restrain Communist conspiratorial activity,
the totalitarian "Liberal" blandly refuses
to admit the glaring fact that Soviet force,
and not Communist ideas, has been the
decisive factor behind the Iron and Bamboo
Curtains.7
2. The challenge of communism can be
met only by social reform. This myth of
muddled liberalism presupposes that Soviet
power has succeeded only because of un
solved social evils. Actually, extreme social
inequities had existed in certain countries
for centuries before the rise of commun
ism. Take China. What made communism
7

For this and the superstition of the "lost 'Lib
eral,' " see William Henry Chamberlain, "Fal
lacies about Communism," Freeman 1:628-30,
July 2, 1951.

triumph in China was not the absence of
social reform, but the intrusion of a group
of professional revolutionaries who had
been trained in the Soviet Union to aggra
vate those evils. Mao's professional revo
lutionary army succeeded only because it
knew how to impose its ruthless will upon
defenseless peasants whom it is now griev
ously maltreating.
3. Let's clean up our own backyard first.
This tempting distraction is but a variation
of the deceit of social reform. By enticing
"progressives" to concentrate their zeal and
emotional anxieties upon those injustices
which can be detected in every country on
earth, Communist propagandists hope to
make the public forget all about Russia's
imperialist exploitations. Thus while "Lib
erals" are engaged in cleansing the mote
from the eye of Western democracy, Com
munist conspirators can busy themselves
with building the beam of further Soviet
aggression.
Sometimes this Communist deception has
been effectively used on sincerely apostolicminded Catholics, some of whom find it
much "nicer" to debate the nuances of

Citizenship
There are no American Communists
—only Communists in America. There
are no French or Chinese Communists
—only Communists in France or in
China.—GEORGE MEANY.
papal encyclicals than to engage in antiCommunist action. Esoteric discussion
always has its intellectual gratifications.
Prudent counter-Communist activity can be
very prosaic and unappealing. Communist
conspirators, however, never complain
about neglect of effective action, whether
by apostolic-minded Catholics or by con
fused rationalists.
4. The American Communist Party is
only a political party. This is one of the

39

most firmly entrenched superstitions of the
anti-anti-Communist. No matter how con
spiratorial the activities of the Communist
Party may appear to the FBI, the confused
"Liberal" knows that they are only debates
about "unpopular ideas." Restraint of
these well-organized "discussions" would
amount to "thought control," a fate worse
than death.
Philip Selznick has well analyzed the
fallacy of regarding the American Com
munist Party as a political group.8 He
insists that "party" be qualified by its
appropriate adjective, which is not "politi
cal," but "combat." Although Lenin fully
understood that his army of professional
revolutionaries was in no true sense a
political party, he also realized the tremen
dous propaganda value of this designation.
Selznick's analysis shows that Communist
parties must be renamed combat parties.
Then they can be evaluated as combat
teams, as units of a military organization
prepared to attain its objectives by means
of force and violence. To the totalitarian
"Liberal," however, these combat teams
constitute nothing more threatening than
a species of currently unpopular political
discussion groups.
5. Something ought to be done about
communism, but ... By means of this
deceit a totalitarian "Liberal" can talk out
of both sides of his mouth at the same time.
While pleading firm theoretical opposition
to Communist conspiracy, he counters with
the charge that there is no safe, practical
way to restrain it.9 Thus it is better to run
the risk of extinction than to permit the
slightest curtailment of "liberty."10
Philip Selznick, The Organizational Weapon:
A Study of Bolshevik Strategy and Tactics
(New York: McGraw-Hill, 1952).
9 Irving Kristol, "Civil Liberties, 1952—A Study
in Confusion," Commentary 13:228-36, March,
1952; Louis Waldman, "Defects of the Mundt
Bill," Netv Leader 31:7, May 22, 1948.
10 Such is the general contention of pseudoLiberal books like Alan Barth's The Loyalty
of Free Men (New York: Viking, 1951) and
Francis Biddle's The Fear of Freedom (New
York: Doubleday, 1951).

8
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6. Everybody has a right to a govern
ment job. All will agree that no competent
person should be deprived of government
employment for reasons of national origin,
race or creed. Nevertheless, every alert
government must strive to protect itself
from poor security risks, not to mention
downright disloyalty.
In opposition to this legitimate desire
for self-defense, the confused "Liberal"
argues that loyalty is too abstract a con
cept to permit of workable definition and
that no human person is good enough to
evaluate the security risk of another
mortal.11
Minor inconveniences to a few Commun
ists and their friends can cause confused
"Liberals" no end of grief and anguish.
On the other hand, the most serious threats
to the safety of tens of millions of American
citizens leave them quite unmoved. Surely,
this phenomenon of twisted sympathies will
some day provide an intriguing subject
for psychological research.
7. Nobody can incur guilt by association
with Communists. To put across this amaz
ing deception, Communist agitators begin
by appealing to the American principle
that guilt is personal, not hereditary or by
accidental association (as it was in Nazi
Germany and is today in the Soviet Union
and its satellite countries). Next they mes
merize the innocents with conundrums, such
as, "Deliberate association with Fascists
makes one guilty, but deliberate association
with Communists makes one as pure as the
driven snow."
In the affairs of their private lives (as
opposed to their totalitarian lives), the
innocents almost invariably apply the test
of guilt by association. For example, they
are not put at ease to learn that the cashier
of their bank consorts with gamblers or
that their daughters are out frolicking with
the town scoundrels. On the other hand,
these same "Liberals" feel that nothing but
11

Biddle, op. cit., pp. 196, 249-52.

honor can accrue from defending the
"rights" of Communists and from belonging
to front organizations. The irony is that
the hardhearted comrades do not themselves
practice this naive faith of the totalitarian
"Liberal."
What he never seems to understand is
that those who defend Communists and
their conspiratorial actions and deceits are
not merely guilty by association, but also
personally guilty.12 However, since the

Realism
It is the continued oppression and
enslavement of the peoples of the satellite
states that is sowing the seeds of a big
war. War is horrible to contemplate,
but the horrors of war have never pre
vented men from fighting where their
very liberties are at stake — against
slavery and for human freedom. Realism
commands the West to say frankly to
the Russians that they are playing with
fire, that they are engaging in acts of
aggression which, if not abandoned, will
inevitably lead to a world war.—DAVID
LAWRENCE.

norm for judging opinions may be sum
marized thus:
It is perfectly good form to use the most
irresponsible and fallacious language in
attacking conservatives and "Fascists."13
But it is entirely impermissible for anybody
to misplace a period, or even a comma, in
referring to Communists and their sympa
thizers.
Thus the mere mention of the name of
the late Sen. Joseph R. McCarthy will cause
the totalitarian "Liberal" to seethe with
total rage. But he will shrug off with indif
ference the wildest actions against conserv
atives and "Fascists."
"Human sympathy" and a "sense of fair
play" compel him to give party propagand
ists the benefit of every doubt, no matter
how slanderous or how subversive their
declamations may sound to ordinary Amer
icans. But let a person even so much as
censure one slight segment of the Moscow
line, and he will be subjected to the sharp
est scrutiny, if not full-fledged vilification.
All of this is in perfectly good form, since
totalitarian "Liberals" "know" that all gov
ernment investigators are at heart bedeviled
witch-hunters.

8. The double standard for judging
opinions and accusations. This equivocal

The story would be incomplete without
some consideration of the reaction of the
totalitarian "Liberal" to the repentant Com
munist. Here is where we see the "Liberal"
at his worst. He condemns Budenz, Bentley
and Chambers. He defends Alger Hiss. He
cheers Hiss—as if Hiss' persistence in trea
son were an act of virtue.14 The totalitarian
"Liberal's" defense of Hiss is the panic of
a guilty conscience trying to rationalize its
betrayal of our country, hoping to regain
peace of soul by destroying virtue. In some
respects the condemnation of Whittaker

A situation may arise in which militant antiCommunists must remain in a party-line organ
ization (for example, a labor union) to rescue
it from the clutches of the comrades. Such
militant anti-Communists will make clear the
purpose of their association with the organiza
tion and will not permit their names to be
used as bait for exploiting innocents.

" Fascist is the standard code word in proCommunist circles for anybody who displeases
the Party. A penetrating expose of this dis
honest anti-anti-Communist use of the term
appears in Daniel James' "The Liberalism of
Suicide," New Leader 34:14-17, Aug. 27, 1951.
14 Ralph de Toledano and Victor Lasky, Seeds of
Treason (New York: Funk & Wagnalls, 1950).

totalitarian "Liberal" has only the vaguest
notions about personal moral responsibili
ties, we can hardly expect him to admit
the existence of personal guilt, unless he
happens to suffer material damage because
of it. Where Communists are concerned,
this accident is of course impossible, since
the only crime they can be guilty of is the
entertainment of unpleasant thoughts.

12
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Chambers and the defense of Alger Hiss
marked the totalitarian "Liberal's" lowest
degradation.15
There is yet another main division of
Liberals — ethical Liberals. This group
alone truly deserves the title of Liberal,
since it alone can free mankind from the
tyranny of man.
As Cochrane has so well pointed out in
Christianity and Classical Culture, the an
cient pagan world never arrived at a con
cept of true liberalism because it never
understood how all men were fundamentally
children of God.16 Unless the modern "Lib
eral" is prepared to admit this primary fact
of human existence, he cannot successfully
argue against the ruthless challenge of Com
munist barbarism. It is man's dependence
on God as Creator that endows him with
certain rights inviolable by any other crea
ture. As a creature of God, man has funda
mental obligations that he must fulfill before
he ventures forth to conquer the natural
resources of the earth or develop the refine
ments of civilization. These prior obliga
tions which he has to his Creator bestow
on him corresponding rights with which no
created being may interfere.
15

16

"Erudite Radicals Cannot Forgive an AntiCommunist" (editorial), Saturday Evening Post
224:10, March 1, 1952. See also Louis Francis
Budenz, The Cry Is Peace, Chap. 6, "Smearing
the Ex-Communists" (Chicago: Regnery, 1952).
Charles Norris Cochrane, Christianity and Clas
sical Culture (New York: Oxford University
Press, 1944).

Nowadays many "Liberals" think them
selves smart and sophisticated as they snick
er at the famous preamble to our country's
Declaration of Independence: "We hold
these truths to be self-evident, that all men
are created ..." But unless this eloquent
introduction to our own political tradition
is true, there is no such thing as a valid
human right. Might would prevail in a
jungle of endless strife. And the Com
munist philosophy that the individual counts
for nothing would be the logical conclusion
of the modern rejection of the objective
moral order.
The contemporary pagan "Liberal" may
bitterly lament the destruction of the gen
teel values to which he clings; but unless
he possesses greater physical might than
the Soviet Union and the other Communist
powers, he is doomed to dismal extinction.
His only prospect is to face his undigni
fied liquidation gracefully, if he can. The
appropriate epitaph for his tragic and futile
existence has already been composed:
Life's but a walking shadow; a poor
player,
That struts and frets his hour upon the
stage,
And then is heard no more: it is a tale
Told by an idiot, full of sound and
fury,
Signifying nothing.17
17

William Shakespeare, Macbeth, V, 5, 24-28.

Stalin Knew
Nobody knows for sure what is going on in the twisted mind of the Kremlin, but the
best conjecture puts the finger on Germany as the proximate cause of Russia's intensified
propaganda of peaceful coexistence and phony disarmament. Back on Nov. 28, 1943, Stalin
summed it up when he said to his friends Winston and Franklin at Teheran: "Let us think
for a moment what would be the worst thing that could happen to us." History has not
described the awful thoughts of a brandy shortage and leaving the White House that must
have flashed across the other two leaders' minds, but history prophetically recorded the
tragedy Stalin said would be the worst: "Germany's recovery."—Paul Burton.
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IR CEDRIC HARDWICKE recently1
made the shrewd but poignant
observation that what we were see
ing in the theatre today was the
entertainment, not of a relaxed people, but
of a tense, taut people. Audiences, he says,
must ache to see some nice people who like
each other. Sir Cedric misses a "sense of
gaiety" in the theatre. The two biggest
hits in the theatre and in the movies today,
he says, are "My Fair Lady" and "Around
the World in Eighty Days." Both about
nice people.

Is college theatre trying to emulate the
Broadway trend of the ugly, sordid situa
tion? This seems to be the era of the
psychologically maladjusted, both on Broad
way and off. Seemingly for purposes of
prestige alone, the campus theatre too
frequently offers Tennessee Williams, Wil
liam Inge or Arthur Miller. It would have
to be a long- and well-established college
group that could consistently attract audi
ences to see these plays. A new dramatic
group of collegians would run up a financial
deficit on even the best of these plays, a
deficit that would frustrate the most eager
of business advisers.
Audiences simply do not enjoy the
unpleasant, especially when presented by
college students, whose life and energy
would seem to warrant an offering packed
with Sir Cedric's rejuvenating "sense of
gaiety." Audiences will not return to see
further presentations by a group known for
its ultra-serious psychological dramas.
In the first place, it very rarely happens
that a college group has the talent or train
ing that would do justice to the foremost
serious dramatists, such as Anderson,
O'Neill, Sherwood. Seldom, if ever, could
college actors effect the purgation that is
the essential factor of every true tragedy.

FR. LANPHIER

1 " An

Actor Stakes His Claim," Theatre Arts,
Feb., 1958, p. 66.
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Despite the sincerity of effort shown,
audiences outside of doting relatives and
friends would not feel inclined to view such
inadequate histrionics more often than their
loyalty would demand.
Perhaps it was unfair to mention that
triumvirate of great dramatists, at least
Anderson and Sherwood, because they
could hardly be classed as sordid or sulkily
psychological. Advanced collegians could
handle them successfully, provided the best
facilities in staging and costuming were
available. O'Neill for college dramatists is
out of the question, except perhaps for "Ah,
Wilderness" and "Days Without End," both
of which have their ugly moments.
Unfortunately, for Sir Cedric's thesis, the
gay, bright, pleasant play is too rarely
written. A mere glance at the current
Broadway offerings will establish this.
Even what could have been a clever
comedy about pleasant people, "Visit to a

Small Planet" by Gore Vidal, ruins itself
by scenes that are completely out of good
taste.
The college producer must search long
and hard for dramas that are worthwhile
and of average audience appeal. These need
not be comedies. Serious selections and
even cleverly contrived mysteries can enter
tain an audience and make it feel better
for having spent those two hours with that
vivacious, energetic and completely enjoy
able cast. Shaw once said that you could
make people cry by hitting them in the
stomach, but making them laugh was much
harder.
So, "Which way, College Drama?" To
the pleasant and uplifting, we trust. It can
be done without too great a financial strain.
Witness Thornton Wilder's "Our Town,"
Paul Vincent Carroll's "Shadow and Sub
stance" and that all-time best of comedies,
John Patrick's "Hasty Heart." College
theatre needs more shows like these.

I
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C URTAIN CALL, 'ROOM SERVICE'
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CyVIasquers
By

JOHN H. MARKLEY
Sophomore, College for Men

T

HE active Alcala Masquers have
completed another highly success
ful year of dramatic hits and
social get-togethers. During the
past year, this energetic drama group staged
four productions and also hosted the Uni
versity's annual Mardi Gras Ball.
During the summer session, the Masquers
presented John Patrick's delightful comedy,
"The Hasty Heart," starring Ronald House
in the role of the dour young Scot. Joseph
DiTomaso played the jolly and highly in
quisitive Tommy. Others in the cast were
Charles Franklin, Charles Dattilo, Clement

Batt, Jose Robledano, Ronald Fuller, Frank
Nacozy and Bette Statton.
"Room Service," the hilarious three-act
farce by John Murray and Allen Boretz,
was staged in the fall. A lively cast of 14
was headed by Anthony Piazza and Ronald
Crise. Ron House, Joe DiTomaso and
Charlie Franklin again played important
roles, and completing the cast were James
Wargin, Barry Vinyard, Richard Shea,
Michael Smith, John Bowman, Michael
Miller, Richard Roesner, Doria Schuetz and
Mary McDonald.
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JOHN MARKLEY
The second annual spectacular Passion
Play, "The Betrayal," came next. With a
colorfully costumed cast of 125, the drama
of Christ's Passion was presented in the
beautiful outdoor organ pavilion of Balboa
Park on Palm Sunday. The city organist,
Douglas Ian Duncan, played the inspiring
background music, and an audience of over
3500 enthusiastic San Diegans warmed to
the thrilling portrayal of Christ's trials and
His via dolorosa.
William Franklin once again played
Pilate, McKenzie Cook was Nicodemus,
and Ronald Gardon proved an impressive
Christus. Barry Vinyard was a forthright
Caiphas, and Ron House received an ova

tion for his dramatic Judas scene. Highschool guest star Paul Metcalf gave the
most moving performance of the afternoon
as Gratus, Pilate's son.
As we go to press, the Masquers are
in rehearsal for what promises to be a
sparkling, fun-filled "Minstrel Mirthquake,"
to be produced in our own More Hall audi
torium on the evenings of May 15, 17
and 18.
Tony Piazza is doing the Mr. Interlocutor
stint. Barry Vinyard, James O'Leary, Joe
DiTomaso and Ron House are endmen, and
Robert Werden and Hugo Soto have the
solo spots. Other Gentlemen-of-the-Chorus
are Bernard Novack, Donald Gilmore, Pat
rick O'Connor, Donald Giesing, Dick Shea,
James Wilson, Allen Paderewski, Bill Frank
lin, Thomas Faherty, Lonnie Springer, Nor
man Reeder, Paul Callaghan and John
Bowman.
For the fall semester, club officers of
the Alcala Masquers were: Tom Faherty,
president; John Markley, vice-president;
Robert Gengler, secretary; Bill Franklin,
treasurer; and Tony Piazza, sergeant at
arms.
In the spring, the officers were: Tony
Piazza, president; John Markley, vicepresident; Joe DiTomaso, secretary; Ron
Crise, treasurer; and Charlie Franklin,
sergeant at arms.
The Mardi Gras committee consisted of
Tony Piazza (chairman), Joe DiTomaso,
Michael Ferson, Ron House, John Markley
and Jim Wargin.

Through Mud up a Mountain
Politics in our age must be irritating, because it is not pretty. The men are small.
The ways are vulgar. Honor, respect, probity, seem to have disappeared. But there have
been other eras like this and they are corrected as men regain humility and turn again to
God and God's law. So we must walk through the mud until we reach the hard gravel that
leads up the mountain—to the top where the light is clear, and small things are small and
greatness is great.—George Sokolsky.
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Hamlet—
Campus Idol
By

ROBERT C. WALSH, Ph.D.
English Department
College for Men

O

VER the centuries the character
of Hamlet has been subjected to
countless analysis and interpreta
tion ; the play has been presented
in costuming of the Middle Ages, in the
doublet and hose of Shakespeare's own day,
in the picturesque attire of Victorian times,1
in modern dress without scenery. It appears
lhat the subject has been thoroughly cov
ered.

And yet, such is the magnitude of
Shakespeare's creative power, the possibili
ties seem infinite, the facets still to be
explored without apparent end. One aspect
of Hamlet only lightly touched upon here
tofore is the Prince of Denmark as a college
student, ostensibly "on leave of absence"
from the University of Wittenberg.
Since Shakespeare constantly delineated
his characters in the reflection of his own
era, Hamlet is here principally considered
as a 17th-century student,2 with some addi
tional comment on his 20th-century poten
tiality.
1 The

so-called GI production of Maurice Evans,
on tour in both European and Japanese
"theatres" of the last World War, was costumed
like a Strauss opera, the gentlemen in 19thcentury military uniform, the ladies in hoop
skirts.

2

The original Hamlet was a pseudo-historical
figure, first mentioned in a major way by Saxo
Grammaticus, a Danish historian of the 13th
century.

In the university of Shakespeare's day
Hamlet would have been regarded as a
typical Renaissance figure, akin in some
respects to Leonardo da Vinci and Michel
angelo, the emphasis on intellectual acumen,
striking individuality and impressive ver
satility.
In the university of today Hamlet would
be an "all-around" man, a youth of attrac
tive social assets, of profound mind, of
physical prowess. In a modern American
university he can be visualized as an idol
of the campus, personally popular, a philo
sophy major, a student director of the
dramatic group, the captain and star of the
fencing team.
It may be argued that the foregoing
conception scarcely fits the Hamlet of
Shakespeare's play, the brooding, cynical
young prince of stage tradition, the morose
man in black so much out of harmony with
all the color and splendor of the court
about him.
But this is the Hamlet away from his
college and his friends, torn first between
grief for his father's death and revulsion
against his mother's hasty remarriage; then
later confused and distracted by the unwel
come task of revenge imposed upon him by
the spirit of his father.
This is the Hamlet forced to remain in
Elsinore by the suspicious Claudius, who is
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afraid to let the Prince out of his sight,
but who hides his wariness and fear in
facile language:
For your intent
In going back to school in Wittenberg,
It is most retrograde to our desire.3
This traditional "melancholy Dane," so
long associated with the play's production,
is hardly the Hamlet of the University of
Wittenberg. Nor is he the Hamlet who
welcomes his schoolfellow Horatio or even
his false college friends, Rosencrantz and
Guildenstern. And he is not the Hamlet
who greets the players, who revises and
directs the play-within-the-play, who quips
with Polonius and the Gravedigger, who
fences against Laertes with dexterity and
precision. This other Hamlet, the Prince
who was student at the University, has
seldom been given the attention he deserves.
Just two short months before the opening
of the play, Hamlet had been called back to
Elsinore from the University of Witten
berg. The young Prince and student at
that time was not the dour, almost peevish
misanthrope who appears in the second
scene. This earlier Hamlet is depicted for
us by Ophelia, just after his violent out
burst in the first part of Act III, the scene
in which he consigns her to a nunnery and
inveighs against all womankind.
Ophelia believes him to be mad and,
after he leaves, she recalls the Hamlet who
must have been known and admired by his
fellow students at the University:
0 what a noble mind is here o'erthrown.
The courtier's, scholar s, soldier s, eye,
tongue, sword;
The expectancy and rose of the fair
state,
The glass of fashion and the mold of
form,
The observed of all observers ... 4
31,

ii, 112-114.
III, i, 159-163.
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A courtier, a scholar and a soldier—the
beau ideal of the Renaissance. Only in
momentary flashes is this side of Hamlet's
nature revealed in the play, principally in
scenes with his schoolfellows. It is evident
that Hamlet at the court in Elsinore and
Hamlet at the University in Wittenberg
were two different and distinct personalities.
Hamlet, in his first appearance, is the
one discordant note in all the pomp and
grandeur of the court. He is repelled by
his uncle's mention of "son," he is irritable
towards his mother, he ignores the sound
advice of Claudius on protracted mourning
for a dead father. Left alone, he broods on
suicide and on his mother's inconstancy.
Thus far, nothing of the hail-fellow-wellmet, popular man of the college.
But, with the entrance of Horatio, the
Hamlet of the University is suddenly
revealed. With genuine warmth he greets
his schoolfellow, addresses him as "my good
friend" and inquires at once about Wit
tenberg.
The two officers, Bernardo and Marcellus, are then recognized before Hamlet
again mentions the University:
Ham. .. . But what, in faith, make you
from Wittenberg?
Hor. A truant disposition, good my
lord.
Ham. I w ould not have your enemy say
so,
Nor shall you do mine ear that
violence
To make it truster of your own
report
Against yourself: I know you are
no truant.'
This is Hamlet as Horatio knows him, the
genial, personable, democratic Prince of the
realm, obviously the admiration of his
schoolfellows. An interesting by-product of
the above conversation is Hamlet's com
mentary on attendance at classes. Horatio
jokingly designates himself as a "truant,"
'I, ii, 168-173.

but Hamlet knows his friend better, knows
that he would never cut classes except for
a serious reason. Thus by implication the
Prince's own standards of attendance are
expressed.
It is obvious that Hamlet is longing to
return to his college. Even with his false
friends Rosencrantz and Guildenstern, em
ployed by the King as spies, Hamlet is
warm and cordial, at least before he dis
covers their true purposes.
As with Horatio, there is vivacity and
sincerity in Hamlet's greeting:
My excellent good friends! How dost
thou, Guildenstern? Ah, Rosencrantz!
Good lads, how do ye both?6

only at irregular intervals in the play. He
is the Prince who so graciously welcomes
the players in Act II; who so cleverly
makes Polonius the butt of his jokes in
Acts II and III; who so ironically loses
out in the battle of wits with the Gravedigger in Act V. But it is essentially in
the scenes with his closest friend Horatio
that this other side of Hamlet's nature is
most truly revealed.
Horatio, his fellow student, is the one
man to whom Hamlet can speak with per
fect assurance and freedom:
Ham. Horatio, thou art e'en as just a
TflClTh
As e'er my conversation cop'd
withal.
Hor. O, my dear lord,—
Ham.
Nay, do not think I flatter;
For what advancement may I
hope from thee
That no revenue hast but thy
good spirits,
To feed and clothe thee? . . .
Give me that man
That is not passion's slave, and
I will wear him
In my heart's core, ay, in my
heart of heart,
As / do thee.7
This is again Hamlet of the University.
Cannot one almost irresistibly conclude,
the genuine Hamlet?

DR. WALSH
The idle remarks and badinage that
follow are in the universal tradition of
college reunion and good fellowship. Ham
let for the moment is gay and carefree,
a brief picture of social life at the Univer
sity. But it is not for long. As soon as
he realizes that these two are part of the
King's plot against him, Hamlet is again
cynical and morose.
The Hamlet of the University reappears
6II,

ii, 228-230.

Hypothetical though they may be, it is
logical enough to draw conclusions from
the play, not only as to Hamlet's personality
as a University student, but even to his
activities there.
What subject in the curriculum would
have been of most fascination to Hamlet?
And, especially if Hamlet were living today,
what would be his extra-curricular in
terests?
In Shakespeare's day and long before,
the college curriculum was, of course,
7 III,

ii, 59-79.
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largely devoted to the classical languages
and to mathematics. Major and minor sub
jects, on the other hand, are modern
conceptions. Yet, fantastic as it may seem,
to think of Hamlet as a philosophy major
requires no great effort of the imagination.
Philosophy had been part of the university
curriculum since the 13th century. And it
would be difficult indeed to select a char
acter from all literature more introspective,
more attuned to the life of the mind, than
Hamlet. A man of thought rather than a
man of action, he has often been considered
as the static hero of a static play. In fact,
so much has already been written on this
aspect of his nature that few instances need
be cited here.
Philosophical self-analysis is the keynote
of his familiar soliloquies, concerned as they
are primarily with the problem of life as
opposed to death.
In the first,8 profoundly shocked by his
mother's hasty remarriage to his uncle,
repelled by the frailty of woman, he virtu
ally prays for death.
In a lesser known soliloquy,9 frustrated
by his own inaction, he rouses himself by
witnessing the passage of an army, about
to fight for a trivial cause, of which the
men in the ranks know nothing.
In the best remembered of his soliloquies
he argues for and against self-destruction,
concluding ironically with a commentary
on his own character more pointed than
any to be found in all the vast libraries of
Shakespearean criticism:
Thus conscience does make cowards of
us all,
And thus the native hue of resolution
Is sicklied o'er with the pale cast of
thought,
And enterprises of great pith and mo
ment
81,

ii, 129-159.
iii, 32-66.

9IV,
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With this regard their currents turn
awry,
And lose the name of action.10
Hamlet's thoughts on religion and the life
beyond death are interesting, if somewhat
contradictory.
When informed by Horatio that the older
Hamlet's spirit is stalking the ramparts at
Elsinore, the young Prince does not seem
to doubt; yet later he considers the possi
bility of a demon in his father's garb and
still later, in his celebrated soliloquy, he
refers to death as
The undiscover'd country from whose
bourne
No traveller returns ..."
These apparently conflicting ideas simply
underscore Hamlet's uncertain mind. Al
though traces of Catholicism, Protestantism,
Atheism and Deism run through his dis
ordered brain, he is fundamentally an
agnostic. He demands proof. As he points
out in his soliloquy at the close of Act II,
there must be grounds more relevant to
an accusation of murder than the mere
word of a supposedly supernatural visitor
from another world.
Hamlet's realization of how limited man's
knowledge is finds truest expression in his
oft-quoted retort to Horatio, who stands
amazed at the strange conduct of the Prince
in continuing his colloquy with a ghost now
below the level of the ground:
There are more things in heaven and
earth, Horatio,
Than are dreamt of in our philosophy.12
The appearance of the Ghost in the play
reflects the religious and philosophical be
liefs of Shakespeare's own time.13 In this
respect it is Horatio rather than Hamlet
who represents the attitude of the university
io III, i, 83-88.
"Ill, i, 79-80.
121, v, 166-167.
"For a discussion of these themes cf. W. W.
Greg, "Hamlet's Hallucination," Modern Lan
guage Review, Vol. VII; and J. Dover Wilson,
What Happens in Hamlet, Cambridge Univer
sity Press, 1937.

man familiar with Reginald Scot's The
Discoverie of Witchcraft and who, there
fore, considers a ghost as the illusion of a
diseased mind.
The skeptical Horatio first assures the
officers on guard that the Ghost is but a
fantasy and will not appear; then, over
come with fear at the sight of the specter,
he cries out:
I'll cross it though it blast me. Stay,
illusionZ14
Hamlet, however, is not so positive. He
accepts Horatio's account without doubt but
later wavers between the Catholic doctrine
of purgatory and the then current Protest
ant belief in demonology.
Note the Prince's words as his father's
spirit first appears:
Angels and ministers of grace defend
us!
Be thou a spirit of health or goblin
damn'd,
Bring with thee airs from heaven or
blasts from hell,
Be thy intents wicked or charitable,
Thou com'st in such a questionable
shape
That I will speak to theeP
It is the Ghost himself who affirms the
Catholic belief as, in his opening words, he
seems to reassure Hamlet:
I am thy father s spirit
Doom'd for a certain term to walk the
night,
And in the day confin'd to fast in fires
Till the foul crimes done in my days of
nature
Are burnt and purg'd away.16
Following this clear allusion to purgatory,
the Ghost, later in the same scene, mentions
the last rites of the Church, the sacraments
of Holy Eucharist and extreme unction.17
As a spirit returned from purgatory, Hamlet
141,
"I,
161,
171,

i, 127.
iv, 39-44.
v, 9-13.
v, 77.

at first believes in the validity of his spectral
visitant. Even the incidental reference of
the Prince to St. Patrick much later in this
scene18 has often been linked to the old
legend of St. Patrick as the Keeper of
Purgatory.
Yet, as time passes and Hamlet finds
himself either unable or unwilling to take
action against Claudius, the original doubt
returns as he ponders:
The spirit that I have seen
May be the devil: and the devil hath
power
T'assume a pleasing shape; yea and
perhaps
Out of my weakness and my melan
choly,
As he is very potent with such spirits,
Abuses me to damn me.19
The above passage suggests a work on
demonology by Lavater, another book
widely read by university men in the 17th
century, but one with a distinctly Protestant
point of view.
This seems to linger with Hamlet when,
just before the play-within-the-play, he in
structs Horatio in reference to keeping close
watch on the King:
if his occulted guilt
Do not itself unkennel in one speech,
It is a damned ghost that we have seen,
And my imaginations are as foul
As Vulcan's stithy.20
Assuredly the one certainty about Hamlet
is his uncertainty. As a philosopher he
presents an insoluble enigma. But his keen,
many-sided mind would indicate that, as a
university student, of his day or of ours,
the metal most attractive would be phil
osophy.
There is yet another side to the wellrounded student—the interests beyond the
curriculum. Then, as now, dramatic groups
were most active in the universities, and
isi, v, 136.
19II, ii, 635-640.
20 III, ii, 85-89.
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here again Hamlet would most surely have
excelled.21 The advice of the Prince to the
players on techniques of acting has scarcely
been surpassed; many a screen or television
"personality" today could well use Hamlet's
dictum on histrionic restraint.
His intense fascination for the drama is
at once awakened when Hamlet is advised
that a group of players has arrived at the
court. He quickly reviews the typical
dramatic roles and then refers to the
children's companies, so popular in the
period of the first Elizabeth. When the
actors themselves appear, Hamlet greets
them with all the warmth and enthusiasm
that he had earlier shown to Horatio. Then
the Prince listens with rapt attention to the
First Player's lengthy speech, apparently
selected from an old play based on the fall
of Troy. The arrival of the players has for
the moment stirred Hamlet from his
lethargy.
His most striking commentary on drama
is, of course, the well-known advice to the
players.22 This suggests the university
Hamlet as dramatic coach rather than actor.
His broadside attack on blemishes in stage
technique is leveled at all theatrical produc
tions unworthy of the name, be they
amateur or professional, Elizabethan or
modern. He decries ranting and mouthing;
he scores the meaningless gesture.
Timeless are the suggestions in the fol
lowing passage:
. . . suit the action to the word, the
word to the action; with this special
observance, that you o'erstep not the
modesty of nature: for anything so
overdone is from the purpose of play
ing, whose end, both at the first and
There is an interesting discussion of Hamlet's
views on drama from the University viewpoint
in Marchette Chute, Shakespeare of London,
New York, Dutton, 1949, p. 227.
22 In many stage productions Hamlet is depicted
as having been rehearsing the players before he
begins his speech of advice.
21
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now, was and is, to hold, as 'twere, the
mirror up to nature . . .23
After the days of Hamlet and Shake
speare it was another century and more
before David Garrick trod the boards to
illustrate this kind of restraint in acting.
Hamlet continues in the same vein:
0, there be players that 1 have seen
play, and heard others praise, and that
highly . . . have so strutted and bel
lowed that I have thought some of
nature's journeymen had made men
and not made them well, they imitated
humanity so abominably.24
The dramatic group at the University of
Wittenberg, guided by a stage director who
could put these ideals into practice, might
well be called professional in the fullest
sense of the word.
Hamlet, moreover, is not only a director
but also a reviser of plays, like his creator
Shakespeare. He asks the First Player to
insert "some dozen or sixteen lines," which
ostensibly have been written by the Prince
himself.
One interpretation25 has the First Player
depicting Lucianus, the murderer in the
play-within-the-play. Following this line of
thought he is to recite the extra lines writ
ten by Hamlet, and therefore the Prince
addresses his entire speech of advice to this
one player. Hamlet's purpose is to prevent
the King from realizing that his own
murder of the elder Hamlet is being reenacted. If the stage murderer, Lucianus,
were to overplay his part, Claudius might
well see through Hamlet's stage machina
tions and stop the play before the poison
is poured into the sleeper's ears.
By this interpretation Hamlet typifies the
harried and nervous dramatic director
backstage, especially when Lucianus makes
his entrance and, forgetting Hamlet's ad
vice, starts to overact.
2' III, ii, 20-26.
"Ill, ii, 31-39.
25 This is Dover Wilson's.

This certainly gives significant meaning
to Hamlet's exclamation:
Begin, murderer; pox, leave thy dam
nable faces and begin.16
There is still one more side to Hamlet.
Popular and personable leader, student of
philosophy, coach of dramatics would seem
to be versatility enough. But the complete
man, from ancient Greece onward, did not
rest with intellectual achievement. Hamlet's
other qualities are fully supplemented by
his physical dexterity. In modern college
parlance he would be called a star athlete,
probably captain of his fencing team.
Throughout the Renaissance, men of the
aristocracy often carried swords and were
generally expert swordsmen. A fencing
match at that time might well have been
considered child's play, almost like a dress
rehearsal for duelling in earnest. Even so,
since a rapier was used wtihout a button
and with a blunted point, fencers wore
breastplate, skullcap and mail gloves. Un
protected parts of the body were open to
jarring thrusts. It was no parlor diversion.
In 1600 three methods of fencing were
in vogue: the sword and buckler, a holdover
from medieval warfare; the rapier and
glove; and the rapier and dagger.27 The
rapier and dagger were the most popular
in Shakespeare's time and are frequently
used in stage productions of Shakespeare.
Maurice Evans favors them for the last bout
only; in the screen version Laurence Olivier
held the two weapons throughout.
The fencing match in the play is, of
course, only presumably an athletic event
and actually a Machiavellian28 plot, planned
by Claudius to dispose of Hamlet by means
of a sharp-tipped foil, which is also
poisoned. In the event of failure Hamlet's
drink is likewise diluted with poison.
III, ii, 262-264.
Dover Wilson discusses these methods and the
match itself.
28 At least, Elizabethans would have called it
Machiavellian, since Machiavelli's The Prince
was at that time associated with stage sub
terfuge and intrigue.
26

27

From the build-up given to the match
between Hamlet and Laertes, the Prince
would be the underdog in modern sports
terminology, and his scoring of all the
points before the tragic interruption would
be termed an upset. For Laertes has
returned from France with such a fine
reputation as a swordsman that he is made
favorite in the wagering. Hamlet's skill
seems unknown. Some weeks preceding, he
had told Rosencrantz and Guildenstern that
he had "foregone all custom of exercise."29
But immediately before the match he is
quite confident of victory, as he remarks to
Horatio:
. . . since he (Laertes) went into
France, I have been in continual
practice; I sha ll win at the odds?0
The match is ready to begin as the court
watches. Osric, the foppish courtier, seems
to be the principal judge, since he presents
the foils and calls the hits. The two youthful
contestants try several foils for weight, and
when Laertes makes his selection, only
Claudius among the stage spectators knows
that this particular foil is sharp and treated
with poison; the others are witnessing what
they hope will be an exciting athletic con
test. But the spectators beyond the foot
lights, the theatre audience, know that
Hamlet is defending his life. This is sports
drama in the truest sense.
As the match opens, Laertes fences
furiously as part of the plan to tire Hamlet;
after several passes Hamlet claims a hit and
asks for judgment, which comes forthwith:
A hit, a very palpable hit?1
The King, even in this opening bout, is
so impressed with Hamlet's skill that, fearful
lest Laertes will not score a hit at all, now
proposes a toast and asks Hamlet to drink.
But the Prince, like any experienced athlete,
holds off a while and asks for another bout;
yet, judging from the Queen's remark, he
is breathing heavily.
II, ii, 308.
3" V, ii, 220-222.
31V, ii, 292.
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The match continues, but Laertes, though
still fencing with all the skill he can com
mand, has been taken completely off guard
by Hamlet's surprising agility and preci
sion. The Prince is the aggressor, and
Laertes, unable to defend himself, admits,
this time without waiting for the judge's
call, that he has been hit again.
The sports drama is all tension now.
Claudius and Laertes can only glance at
each other helplessly. The Queen has taken
the poisoned drink intended for Hamlet. As
the third bout begins, Laertes knows that
the match must be ended quickly, that his
only chance is a foul blow. The opportunity
comes when the foils are locked and Osric
declares the third bout a draw.
At this point the action has been vari
ously interpreted on the stage.32 Laertes,
between bouts, should touch Hamlet with
the poisoned tip when the Prince's guard is
down. Then Hamlet drops his own foil,
snatches the weapon of Laertes and pauses
32

Another interpretation, used in the screen ver
sion, is for Laertes, during a rest period, to
touch Hamlet's arm with the poisoned foil while
the Prince has his back turned. Hamlet then
continues the match, knocks the foil from
Laertes' hand, puts his foot on the foil and
hands his own foil to Laertes.

sardonically while Laertes can do nothing
but pick up the blunted foil. Hamlet then
attacks fiercely, and the helpless but
treacherous Laertes, unable to cope with
Hamlet's skill, is run through, as Hamlet,
now a dying man, wins the match as he
had predicted.
This is not only the end of the sports
drama, but virtually the end of the play.
After finally gaining revenge on his uncle,
Hamlet outlives Claudius and Laertes by a
matter of minutes only. Horatio helps him
to the throne and there, now King for a
moment, Hamlet speaks his dying words.
Had he lived, he would "have prov'd most
royally."33
Had his father's murder never been com
mitted, he would have returned to his
beloved University, there to fulfill his own
conception of the Renaissance man:
What a piece of work is a man! how
noble in reason! how infinite in
faculty! in form and moving how
express and admirable! in action how
like an angel! in apprehension how like
a god/34
33 V,
33II,

ii, 409.
ii, 315-319.

J. Patrick Henry
"Assuming a perfect dichotomy with no other choice, which would you choose: A war
that might destroy civilization as we know it; or complete surrender and capitulation to
world communism?" According to a letter in National Review, Jan. 4, 1958, a graduate
assistant in the Political Science department of Northwestern University posed this question
to his class of 40 budding young intellectuals and got 38 surrenderers and two fighters.
The same question posed to an American Literature class of 40 budding young
intellectuals at the College for Men, University of San Diego, got 39 fighters and one
surrenderer. He, a victim of postwar-combat fatigue, would have flunked the course anyway.
—Paul Burton.
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Football: 6-3
By

BILL THOMAS
Freshman, College for Men

T

HE University of San Diego's 1957
football season was a success.
There were several factors behind
this success: players, coaches,
boosters, administrative cooperation, faculty
members, fans, students, cheerers and even
a one-man band — all helped to give the
USD Pioneers a winning 6-3 season.

This was only the second season for
USD in intercollegiate athletics, and pos
sibly the achievements of small schools like
Notre Dame, West Point and Yale merit
headline priority for the moment. But win
ning six out of nine football games, in a
sophomore season against experienced oppo
sition, rates pardonable pride, self-congratu
lations and grateful bows to those respon
sible.

What counts after a game is not whether
you have won or lost but whether you can
pay your debts. The USD Pioneers are
indebted:
• To Bishop Charles F. Buddy, Founder
and President of the University, for his
confidence, patience and paternal under
standing of the exuberant dreams of ener
getic youth.
• To the Members of the Faculty for their
cooperation and careful distinction between
sinner and sin, cheering Mr. Touchdown
Saturday and giving him a "D" Monday.
• To Head Coach Bob McCutcheon and his
assistants Paul Platz and Cosimo Cutri
for a modified split-T, hours of bruising
practice, headaches, heartaches and oh my
aching back.
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• To the Boosters' Club for their faith in
USD and their freeway-alumni spirit of
cooperation, counsel and vicarious conso
lation.
• To the 18,000 students and fanatics who
watched the Pioneers' four home games and
cheered the team on to victory and defeat.
And the University is indebted to the
Pioneers for an average 26-15 winning
score, a season's total of 234 points to 135.
The Pioneers won their first two games,
coming from two touchdowns behind to
beat the Barstow Marines 20-13 on opening
night and then lashing Pomona College
40-7 three weeks later. In between came
a lashing from Arizona State (Flagstaff)
40-6 and a wintery blast from Montana
State 21-7.
USD's bench thinness was more notice
able in the 41-0 pasting by the Marine
Corps Recruit Depot than in any other
game. The Pioneers' 205-pound end-to-end
line had to give away 10 pounds per man
to the Leathernecks, and a second-quarter
injury to star quarterback Vern Valdez
didn't help any.
At midseason point, the Pioneers' record
was 2-3. From there on they never looked
back, winning their last four games in a
row. They crushed Camp Pendleton 54-0,
then flew south of the border to sadden
60,000 tumultuous fans in Mexico City's
enormous Olympic Stadium. On successive
Saturdays the Pioneers enervated Mexico
City's two powerhouses: University of
Mexico 27-13 and Mexico Polytechnic 53-0.
The last game of the season was some
what of a grudge fight. Pepperdine had
beaten San Diego State, and San Diego
State had been unable or unsomething to
fit USD into its schedule. So USD trounced
Pepperdine 27-0.
Among many magic moments during
the 1957 season, these were moments to
remember:
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• The 91-yard punt-return touchdown by
Ed Bunsic against Mexico Polytechnic.
• The 61-yard touchdown pass from Valdez
to Bob "Greased Lightning" Keyes against
the Barstow Marines.
• Endman C. G. Walker's circus catch of
Valdez' pass for our lone touchdown against
Montana State.
• Tackle Charlie Franklin's undaunted
defense against the heavyweights of the
Marine Corps Recruit Depot.
• Fullback Rudy Rudzinski's bruising fly
ing tackles of presumptuous Pepperdiners.
At season's close, Quarterback Valdez
and Tackle John Mulligan were voted by
the nation's top coaches and newsmen to
the 1957 Catholic All-American football
team. During the season the passing com
bination of Valdez to Walker earned weekly
recognition by the National Collegiate Ath
letic Bureau. And Valdez' 44.3 punting
average was in the top five among the small
colleges of the nation.
Mulligan also won the Gil Kuhn Award
for the best all-around player. End-ofseason awards for best lineman and best
back went to Center Jack Garofono and
Halfback Avalon Wright.
Of course, 1957 football wasn't all roses.
There were some thorns. There were inci
dents that weren't funny at the time. Just
before the opening game it wasn't funny
for the players and the coaches to have to
set up the bleachers and line Lane Field.
And it certainly wasn't funny using a
crowded bus for a halftime dressing room
at Arizona State and taking cold showers
in the Women's Gymnasium after the game.
These were growing pains. In years to
come, the 1957 Pioneers will look back and
laugh and stroke their gray beards and
remember when, as they watch their West
Coast Irish children.

CHECKING SYSTEMS.—Former Stanford Head Football Coach Chuck Taylor
and Pioneer Coach Bob McCutcheon compare systems at recent conference.

1957
USD 20—Barstow Marines 13
Arizona State (Flagstaff) 40 - U SD 6
Montana State 21 - USD 7
USD 40 - Pomona 7
Marine Corps Recruit Depot 41 - U SD 0
USD 54 - C amp Pendleton 0
USD 27 - U niversity of Mexico 13
USD 53 - M exico Polytechnic 0
LSD 27 • Pepperdine 0

1958
(AU home games except Pepperdine.)
Sept. 20—University of Mexico
Sept. 27—New Mexico Western
Oct. 4—Montana State
Oct. 11—Open
Oct. 18—Lewis & Clark
Oct. 25—Western Colorado State
Nov. 1—University of Nevada
Nov. 8—Open
Nov. 15—Pepperdine
Nov. 22—Idaho State
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Basketball: 14-11
By

BILL THOMAS

I

T wasn't a one-man show, but perhaps
the most accurate way of summarizing
the University of San Diego's 1957-58
basketball season would be to list the
accomplishments of Guard Ken Leslie, for
mer Olympian, twice a U.S. representative

After losing the opener to the Camp Pen
dleton Marines in Oceanside 82-61, the
Pioneers set out on a blazing 12-game win
string that carried the club through six
weeks of almost flawless basketball.
Led by Leslie (consistently scoring over
17 points per game) and Sophomore Hector
Sanchez, USD swept a five-game Southern
and Midwestern states tour, set 15 new team

1957-58

BILL THOMAS
at the Pan-American Games, three-time AilAmerican, 1957-58 Catholic All-American
and, if you'll pardon the academic intrusion,
an "A" student.
Head Coach Bob McCutcheon used his
captain and floor-manager Leslie to great
advantage at the start of the season by
installing a challenging fast-break offense.
But as the season rolled along, Bob was to
see his 1957-58 squad go from one extreme
to another, from an impressive winning
streak to a bewildering losing streak.

Camp Pendleton 82 - U SD 61
USD 67 - Bio la 63
USD 100 - La Verne 80
USD 77 - Luk e AFB 46
USD 84 - G rand Canyon 69
USD 75 - Ne w Mexico Military 60
USD 78 • St. Joseph's 64
USD 74 - S t. Mary of the Plains 33
USD 56 - Cal Poly (Pomona) 45
USD 89 - C amp Pendleton 82
USD 83 - Ba rstow Marines 58
USD 78 - N aval Training Center 71
USD 71 - Bar stow Marines 52
Cal Poly (San Luis Obispo) 86 - U SD 69
Westmont 76 - USD 64
Marine Corps Recruit Depot 89 - U SD 80
Pasadena 93 - U SD 70
Pepperdine 80 - USD 65
USD 83 - St. Joseph's 55
La Verne 63 - U SD 61
Westmont 70 - U SD 48
USD 93 - Gra nd Canyon 84
Riverside Builders 71 - U SD 62
Cal Poly (Pomona) 71 - US D 63
Biola 87 - U SD 79
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and individual scoring records, including
a new game mark of 100 points against
La Verne College, and bounced Pendleton
89-82 in a return engagement.
Then the streak reversed. USD lost 10
of its last 12 games and finished the season
with 14 wins and 11 losses.
When Leslie scored, the team morale
reached its peak. Then, at the midpoint
of the season, when he began to feel the
effects of carrying most of the scoring
load, the tailspin began.
To add to McCutcheon's plight, Centers
Lee Hammond and Paul Reynolds suffered
severe leg injuries, and soon after the team's
rebounding strength fell apart. It's interest
ing to note that eight of the 10 losses in

the second half of the season came during
road games.
Sanchez, Bob Maines and Dick Murray
all figure prominently in USD's basketball
plans for next season. Hector, a sophomore,
and Murray, a freshman, combined to aver
age 20 points a game; Maines picked up
considerably at the season's end and tallied
24 points against Biola in the last game.
In its 14-11 record, USD scored 1830
points to 1730, an average winning score
of 73-69. Leslie scored 421 points, an
average of 16.8 per game.
For the 1958-59 season, McCutcheon
hopes to hire a new coach for basketball.
He could use a few new Leslies.

TWO POINTS.—USD Center Paul Reynolds flips in basket against Marines.
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ALL-AMERICAN FORM.—Ken Leslie zeroes in with side-pocket shot in closing
seconds against La Verne College en route to 100-80 victory.
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THERE'S
NO PLACE
LIKE YURT
By

FR. JOHN B. BREMNER, M.S.
English Department
College for Men

A

BISON is a plyce where an Orstrylian washes his fyce. And a
yak is a shaggy moose. There
are 700,000 yaks in Outer Mon
golia, but no bison. There are no yaks in
Australia and no meese or mooses. That is,
Australia has nary a moose, which is sin
gularly correct and, like Outer Mongolia,
singularly unimportant.
Sumatra, however, has big elephants.
Elephants tear down telephone wires in
Sumatra and tangle them up like spaghetti
because elephants like to scratch their backs
against telephone poles. Telephone repair
men do not like this. Elephants in Sumatra
also rip up unburied oil pipes. Oil company
foremen in Sumatra do not like elephants.
There are no oil company foremen in
Outer Mongolia. If there were, they would
be Russian oil company foremen.
But there are yurts in Outer Mongolia.
A yurt is a tent made of unburied yak skin
and shaped like a wigwam. There are no
Indians in Outer Mongolia. If there were,
they would be Red Indians.
There are 900,000 Outer Mongolians in
Outer Mongolia and 700,000 yaks. They
all live in yurts. A yurt is divided into three
sections: one for yaks, one for the Russian
commissar and one for human beings. For
an Outer Mongolian, there's no place like
yurt.
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Outer Mongolian men take good care of
their yaks. They also take good care of
their women. An Outer Mongolian is con
sidered a cad if he strikes a woman in the
presence of friends. He is considered a fool
if he strikes a commissar. Outer Mongolians
do not like commissars, because Outer Mon
golians do not like Siberia, which is even
outer than Mongolia.
Outer Mongolians like yogurt. Yogurt is
clotted sour yak's milk. Yurted up all night
with Russian commissars, even the sweetest
yaks get sour and good and clotted.
Like the British, Outer Mongolians also
like tea. The British like tea because they
do not know how to make coffee. And
Americans like coffee because they do not
know how to make tea. But Outer Mon
golians like tea because they stew it with
yak meat, sheep fat, salt and scalded mare's
milk. Double double, toil and trouble, fire
burn and cauldron bubble, but Outer Mon
golian tea tastes so good that the more
puritanical Outer Mongolians wonder why
it isn't a sin. The milk is scalded, not the
mare.
The Russians want to get Outer Mongolia
into the United Nations. The Americans
do not want to get California or Texas into
the United Nations but the Americans are
ready to go along with the Russians on the
admission of Outer Mongolia and on many

other things, such as enslavement of Rus
sians, Hungarian rebellions, cultural ex
changes, Louis Armstrong, Robert Hope,
Childe Harold Stassen and no nuclear war
until Russia is good and ready. This is
what is known as peaceful coexistence.
The Nationalist Chinese say they will
veto Outer Mongolia to keep it out of the
United Nations. They say that it is a Soviet
colony and that the Soviets are not peaceloving. Therefore, they say, Outer Mon
golia cannot be a UN member, because the
UN Charter says members must be inde
pendent and peace-loving. This is what is
known as principle.
The Russians say they will veto non-Com
munist applicants to the United Nations if
the Russian colony of Outer Mongolia is
not admitted. This is what is known as
blackmail.
The Americans say they will not object
to Outer Mongolia, because the Americans
want in for non-Communist applicants. This
is what is known as expediency.
The Americans and many other UN mem
bers say that Nationalist China may be
ejected from its seat in the gathering of

international peace-lovers if the Chinese
Nationalists insist on applying moral prin
ciples to international diplomacy. This is
what is known as skulduggery.
The Chinese seat will then be given to
the peace-loving Chinese Communists, who,
according to the AFL - CIO Free Trade
Union Committee, have slaughtered over 20
million anti-Communist Chinese and have
another 12 million working in slave labor
camps as prisoners of the state, thus quali
fying Red China as a fit member to sit in
the United Nations alongside Soviet Russia.
This is what is known as justice.
Dr. T. F. Tsiang, Nationalist Chinese
delegate to the United Nations, puts it this
way: "The UN, for reasons of 'prudence,'
has closed its eyes and shut its ears to
the cries for freedom from the millions in
Eastern Europe. Now it is being pressured
into recognition of Communist China, into
shutting its ears to the cries of 400 million
oppressed Chinese. Should the UN, for the
sake of 'expediency,' help international
communism in making the chains of en
slavement stronger and heavier? I call it
blackmail. I c all it unconditional surrender
of the UN to the Soviet Union."
Like other steps in recent history's down
ward path of surrender to the Soviets, it
is also a crime committed in the name of
"prudence," a cardinal virtue so often con
fused with the vice of cowardly compromise.
When a man and his umbrella flew to
Munich 20 years ago, an old warhorse
snorted: "England has been offered a choice
between war and shame. She has chosen
shame and she will get war." Swift history
proved Warrior Churchill right.

FR. BREM NER

In the United States today there are
many who think this country is about to
make the same shameful choice. The na
tion's leaders and the nation's propaganda
millers, however, vigorously deny that
America's fight for world peace is an eitheror dilemma between shame and war. Ac
cording to the White House and Times
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Square, the nation is involved in a new
type of dilemma that has three horns, of
which the third is peaceful coexistence.
At presstime, nobody from Siberia was
immediately available for comment as the
world's statesmen and spokesmen debated
the pros and cons of peaceful coexistence
and another farcical conference at the sum
mit. Some called it "peace with honor."
Those who liked to call a club a club pre
ferred to dub America's foreign policy of
peaceful coexistence as "peace at any
price." Stripped of euphemistic semantics,
the issue boils down to this: Can you trust
a Communist? But fresh memories of con
ferences at Yalta, Panmunjom, Berlin and
Geneva fade into a conveniently forgotten
past for today's planners of a brave new
peacefully coexisting world.
Two weeks before he was first elected
President, Dwight D. Eisenhower vowed:
"Our determination must go beyond the
negative concept of containment to the
positive concept of expanding by peaceful
means the areas of freedom. If this is not
done, we will once again find ourselves at
war. It must be done. It can be done."
Over the more than five years since these
campaign words were spoken, the United
States has not even approached the concept
of containment, let alone gone beyond it to
the concept of liberation. U.S. policy has
followed the line of least resistance — the
concept of concessions, the concept of con
ferences, the concept of peaceful coexist
ence.
Since 1952, this has been the appease
ment picture:
• Sellout in Korea after a war we didn't
fight to win, against an enemy whose land
we treated as privileged sanctuary.
• Acquiescence in Geneva over Indochina,
where first we shook a fist and then a
finger.
• Operation Bended Knee in Peiping,
where we watched humiliated while a
Swede made servile intercession with the
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Red master on behalf of the United States
of America.
• Protection with the shield of American
civil liberties of those traitors in our midst
whose very mission was to take away our
civil liberties.
• Censure of the not very couth Senator
who stood as the symbol of patriotic Ameri
can determination to rout out the Com
munists and communism's unwitting hand
maidens; condemnation of this American
who too ruthlessly identified future Ameri
can enslavement with present American
compromise.
• Gross stupidity in showering Red Tito
with dollars, thus strengthening his grip
on an oppressed and persecuted nation —
all in the blind and contradictory belief
that there are two kinds of Communists.
• Weakening of Eisenhower's forthright
stand on Formosa by his subsequent request
to the futile UN to negotiate a ceasefire,
which entailed further compromise.
• Bargaining in diplomatic talks behind
the scenes, thus conveying an impression of
eventual readiness to appease.
• Tragically chicken-hearted deafness to
the pleas of tragically lion-hearted Hun
garian patriots.
From inside and outside the UN, from
Republicans and Democrats, from magazine
scribes and television pharisees, in foreign
chancelleries and in Congress itself, there
today still shrills the cry of "flexibility."
There are some Americans, however,
whose memory goes back 13 years to the
time we flexibly sacrificed a loyal fighting
ally, Free Poland, in the vain hope of
placating Stalin and winning a peace.
"But we're not dealing with Stalin now,"
wishfully think the coexisters. "When Stalin
died, something suddenly happened to the
Russian character that might make every
thing different. Anyhow, the only other
choice is nuclear war. So we must obviously
learn to live peacefully with our enemies.

Soon we'll be backed by sufficient armed
strength to be able to sit down and nego
tiate with the Russians.
"Man to man, I don't like the Reds any
more than you do. Why, some of my best
friends aren't Communists. Rut let's face
it, friend. You and I have to exist on
the same planet with them, so we might as
well exist peacefully. Otherwise, pal, there'll
be war, and you wouldn't want that, would
you?
"Take Mohammedanism and Christian
ity. They coexist. So do Protestants and
Catholics. And Jews and Gentiles. They're
all on the same planet and they all peace
fully coexist. They disagree with each other
but they don't wage wars."
From the Siberian section of the planet,
there's nobody around to comment on this
realism or on the subject of human rights.
There's nobody here from Siberia to explain
to the peaceful coexister that Christianity
and communism are irreconcilable contra
dictories and cannot coexist in peace. Peace
with communism is as ultimately impossible
as coexistence with cancer.
There's the heart of the matter. American
foreign and domestic policy doesn't see the
problem as a war between Christianity and
communism, but as a war between the "free
world" and Soviet imperialism. The policy
is doomed to failure because the U.S. does
not know her enemy. She has been trying
to fight Soviet imperialism. She has not
been fighting communism.
From his ivory tower, Cyrus Sulzberger,
son of the publisher of the New York Times,
proclaims: "It is not the task of U.S. for
eign policy to oppose communism as an
ideology. Our tradition is to allow any
country to choose its own form of govern
ment. What we oppose is enslavement by
outside powers. Legitimately we cannot
object to communism as such. But we can
and do object to Soviet imperialism." (Em
phasis added.)

There it is. In one paragraph, Sulzberger
summarizes and endorses the basic mistake
in the official U.S. policy on communism.
In so many words, he speaks on behalf of
all the political experts and newspaper
pundits who shape and direct the U.S. line
and U.S. public opinion.
Note the line again: "Legitimately we
cannot object to communism as such. But we
can and do object to Soviet imperialism."
It is the line of aid to Tito, the line of
containment, the line of peaceful coexist
ence. It means that you can live peaceably

Darling D aughter
From our Siberian correspondent
comes the sad story of the Russian
mother condemned to the salt mines for
her bitter denunciation of the Soviet
government. It seems that one day while
she was violently criticizing the Kremlin,
her son furiously wrote down what she
said. As her final "Down with the
Party" rang out across the room, her
son shut his notebook, stood up and
stalked out of the house.
His kid sister, anxiously observing all
of this, followed him outside and caught
up with him. "Nikita, my brother!" she
cried. "Where are you going?"
"To Party Headquarters, dear sister,"
he replied, "to report the shocking sub
versive statements we've just heard?
"But Nikita," she pleaded, "youve
done enough for the Party. You turned
Papa in. Let me turn in Mama."
with communism as long as communism
seeks no other worlds to conquer.
But the issue isn't Soviet imperialism.
The issue isn't nuclear war. It isn't peaceful
coexistence. It isn't even democracy. The
issue is justice. The issue is charity. The
issue is Christ. And with Christ there can
be no tepidity. With Christ there can be
no compromise.
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If you see the fight against communism
as a struggle between democracy and to
talitarianism, there's a case for peaceful
coexistence. But there is no peaceful co
existence possible if the fight is between
Christianity and communism. Christianity
is essentially good; communism is essen
tially evil. But democracy isn't necessarily
good; totalitarianism isn't necessarily evil.
Christianity can never be evil; communism
can never be good. But democracy can be
good or evil; and so can totalitarianism.
Christianity would not be Christianity if
it were evil; communism would not be com
munism if it were good. Government by
the people, however, would still be democ
racy if it were evil; and government by a
benign dictator could be good government,
though it would still be totalitarianism.
Herein lies the explanation for much
of the "free world's" muddled thinking on
communism and the "cold war" and summit
conferences and peaceful coexistence. For
there can never be peace as long as there
is communism. There can never be peace
until the struggle is recognized for what
it is: a war between theism and atheism,
between Christ and anti-Christ, between
love and hate, between divine freedom and
Godless slavery. Democracy isn't God.
Christ is. Totalitarianism isn't anti-Christ.
Communism is.
A Communist is a Communist is a Com
munist, whether he is in Moscow or Peiping
or Belgrade or Washington. Our war is not
merely with Soviet imperialism. It is a war
with communism as such. And if our rulers
and writers and professors and jurists had
"legitimately objected to communism as
such" and had taught the nation to do so,
there would have been no Mao, no Tito, no
satellite nations, no Hiss — and on and on
through the whole sad story down the long
Red line from Litvinov to Lattimore, from
Yalta to the Yalu, from the dilly days of
infatuation with "the great Russian experi
ment" down to our own deluded days of
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peaceful coexistence. But it's not too late,
Mr. Sulzberger, Mr. Murrow, Mr. Steven
son and Mr. President — if we know our
enemy.
You can't love anything until you know
it first. And you can't hate something till
you know what that something is. Com
munism you can't hate unless you know
what communism is: its ends and means,
its designs and techniques — above all, the
guises it hides behind to ensnare the un
wary. The enemies of God and His Church
you can't repulse if you don't know who
those enemies are. Your divine rights of
freedom and happiness you can't preserve
if you can't detect either the guileless igno-

Summit L eap
In 1931, at Moscow's Lenin School
of Political Warfare, Dmitri Manuilsky,
who in 1949 was to chair the UN
Security Council, sounded this warning:
"War to the hilt between communism
and capitalism is inevitable. Today, of
course, we are not strong enough to
attack. Our time will come in 20 or 30
years. To win, we shall need the element
of surprise. The bourgeoisie will have
to be put to sleep. So we shall begin by
launching the most spectacular peace
movement on record. There will be
electrifying overtures and unheard-of
concessions. The capitalistic countries,
stupid and decadent, will rejoice to
cooperate in their own destruction. They
will leap at another chance to be friends.
As soon as their guard is down, we shall
smash them with our clenched fists."
ranee or the diabolic cleverness of those
who would enchain those rights in the name
of peace and all things holy.
Your crewcut grays as you plow through
a couple of dozen newspapers and a score
of magazines every week. Your stomach
knots as you digest the speeches and hand

outs and clips that weigh down the mailman
daily. Your ulcers ooze as you worry why
kind Uncle Sam allows his ingrate nephews
to publish and circulate the Red dailies and
the pro-Red weeklies and the anti-anti-Red
reviews. Your breath burns as you spell
out the suave lies and specious treachery of
the agnostic experts in the learned journals.
Rut it's all part of "keeping up with the
news." It's all part of getting the facts,
analyzing the trends, hacking through the
wordy fat to uncover the bones of the news
makers. It's all part of knowing your enemy.
You try to see it all as an apostolate, a
vocation, a way of life dedicated to truth
in the service of Him Who is the Way, the
Life and the Truth. But you sometimes
wonder what political news interpretation
has to do with eternity. Then you gaze
around the globe and meet the sad eyes
of the millions deprived of free life and
human happiness precisely because they
and their fellowmen weren't awake to what
was happening, weren't aware of the news
behind the news until it was too late.
Warned God: "For there shall arise false
Christs and false prophets and shall show
great signs and wonders, insomuch as to
deceive (if possible) even the elect."
So you plow through the papers and the
magazines and the speeches and you watch
the television propagandists. You read the
false prophets. You study their signs and
wonders. Left, right, center. You take it
in, on guard lest you be taken in. You sift.
You weed party from politics, self-interest
from statesmanship. You make mistakes.
You're not infallible. But you try to dis
charge a responsibility. Human, you love
it when the fans applaud. Human, you
grieve when pride is wounded.
You open your third pack of cigarettes
and you re-read the hundreds of thousands
of words you've written on the year's news.
You're not surprised that most of your
deathless emoting was on communism. At
the risk of your lungs, you open another

pack. At the risk of oversimplification, you
try to nut out a clear statement of incon
trovertible facts:
1. By nature, communism is anti-God
and anti-man. Godly man must therefore
fight it.
2. Communism's goal is to control the
world; half that goal has already been
reached; free man must therefore fight
to regain this half and retain the other.
3. The Reds aim to make new conquests:
by stepping up infiltration and subversion
in the free half of the world; by fomenting
trouble in non-Communist areas under the
guise of anti-colonialism; by fighting antiCommunist resistance, particularly in the
U.S., via a propaganda campaign in the
name of civil rights; by using the UN as
a propaganda forum to divide and sun
der; by promoting trade with the West
to strengthen Russian agriculture and
industry.
4. The Reds aim to consolidate their
past conquests: by peddling the propaganda
of peaceful coexistence; by convincing the
satellite peoples that resistance is useless
and liberation impossible because the two
sides of the Iron Curtain are now going
to exist together peacefully; by keeping
Germany divided until infiltration ripens
the time to take it over; by scuttling the
North Atlantic Treaty Organization; by
outlawing nuclear weapons; by finagling
for one-sided disarmament.
War, then? No, we don't declare war.
Neither preventive nor liberative. Nor
police action nor nuclear holocaust. What,
then? This then:
1. We immediately tell Russia, Red
China, Yugoslavia and the satellites that
their governments do not represent the
peoples governed and that therefore the
United States, conceived in liberty, refuses
to have any truck with the Red leaders.
2. We

terminate

diplomatic

relations

with these governments.
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3. We recognize the satellites' Governments-in-exile.
4. We tell
membership
that we quit
the satellites

the UN that its "peace-loving"
requirement is a farce and
unless Russia, Yugoslavia and
are expelled.

5. We adhere to a strict embargo on all
trade (strategic and "non-strategic," direct
and "indirect") with Communist nations.
6. We cancel aid to nations that trade
with Communist nations.
7. We immediately cancel aid to Tito.
8. We invite Nehru, Nasser, U Nu and
the "neutralists" to declare themselves in
unequivocal language and unequivocal
deeds.
9. We invite Israel to earn our friendship
by ceasing her trade with Russia and by
keeping her 10-year-old unkept promises
to repatriate the Arab refugees and inter
nationalize the city of Jerusalem and the
sacred shrines in the land of God's birth.
10. We outlaw communism at home and
serve notice on all Party members and
collaborators that their crime is treason and
will be punished accordingly.
11. We give moral backing and under
ground aid to all anti-Communist resistance
movements.
12. We serve notice on Russia and Red
China that one more step on the road to
world domination will be met by force.
13. We invite our "traditional allies" to
cooperate in this program.
An idealistic program. Perhaps. But the
history of compromise with communism has
been a history of loss. And the few ex
amples of no-compromise resistance have
been the only times communism has been
defeated.
So it's an idealistic program. Politics,
the "Liberals" tell you, is a science of
realism. You have to face facts. Okay.
Let's face facts. Let's face the fact that
the present American program of "competi-
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POLAND
Augurs that watched archaic birds
Such plumed prodigies might read,
The eagles that were double-faced,
The eagle that was black indeed;
And when the battle-birds went down
And in their track the vultures come,
We know what pardon and what peace
Will keep our little masters dumb.
The men that sell what others make,
As vultures eat what others slay,
Will prove in matching plume with plume
That naught is black and all is grey;
Grey as those dingy doves that once,
By money-changers palmed and priced,
Amid the crash of tables flapped
And huddled from the wrath of C hrist.
But raised for ever for a sign
Since God made anger glorious,
Where eagles black and vultures grey
Flocked back about the heroic house,
Where war is holier than peace,
Where hate is holier than love,
Shone terrible as the Holy Ghost
An eagle whiter than a dove.
—G. K. CHESTERTON
tive coexistence" and compromise will never
solve the problem of communism and will
but delay the showdown and make it more
horrible than it would be now. Let's face
the fact that continuance of the present
American policy towards communism will
inexorably aid:
1. Consolidation of Red conquests in
Eastern Europe and the Far East.
2. Successful Red infiltration of nonCommunist nations.
3. Ultimate Red domination of the whole
world.
Let's take our pick. Real idealism now.
Or real slavery for our children. And by

then it will be too late. Ask a Pole or a
Hungarian. Ask Cardinal Stepinac.
Pope Pius XII puts it thus: "The whole
human race is allowing itself to be driven
into two opposing camps, for Christ and
against Christ. The human race is involved
today in a supreme crisis, which will issue
in its salvation by Christ or its utter destruc
tion. The faithful in the West pray in
common with those behind the Iron Curtain
who still raise their hands to God — they
are far from few — that all may become
united, completely free to fully harmonize
personal and public life with God's will."
The Pope says our prayer must be that
those who want to build a world without
God may "find a road back from the cold
night of Godlessness to the Sun of Truth,
Justice and Love." Satellites' reaching for
the moon is fine, but on our knees we can
help them reach heaven.
So we sing a song of liberation, a lamen
tation beseeching justice and charity for
the millions who lament in vain, for Chris
tian captives sick and sunless who in labor
camps repine, like a race in sunken cities,
like a nation in a mine, where many a one
grows witless in his quiet room in hell, and
a yellow face looks inward through the lat
tice of his cell.

• Confidence in God, the God Who loves
us, the God Who said, "If you love Me,
keep My commandments."
• Prayer to God, the God Who told us to
pray, the God Who hears our prayer-— not
if we say "Lord, Lord," but if we "do the
will of My Father."
• Enlightened leadership, moral, dauntless,
uncompromising.
• Public awareness of the enemy and of
his methods and goals.
• Encouragement of persevering resistance
among the victims of oppression.
• Recovery of faith in a personal God, the
Legislator and Judge to Whom we all —
statesman and citizen — must one day give
an account of our works.
• Recovery of a faith that is the only source
of the moral courage needed to solve the
world's problems.

On our knees or at whatever other joints
we pray, whether in classroom, factory,
store, office or White House, let these be
our anchors to save the world from ship

Here the sermon endeth, but may the
melody linger on. You're fresh out of cig
arettes. The air is thick. Thick is your
tired mind. But you sincerely resolve to
tackle Red propaganda and weak compro
mise and foolish fellow-traveling whenever
you encounter them. You're only a tiny
tadpole in a mighty pond. But get enough
of these tadpoles awake and kicking and
you could drown the croaking chorus from
the frogs of Aristophanes.
God on your side, you could change the
world. Twelve men did it once. They coined

wreck :

the word apostolate.

From Neck Up
"Suppose the Russians decide to leave some day," said a Czech citizen during a call
on the Communist mayor of his village. "What will you do?
Boasted the mayor: "The glorious Red Army will never leave Czechoslovakia. But
if they ever did, I would just put my hat on and . . .
"Put your hat on?" interrupted the citizen. "On what? '
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Forty Years
and
Forty Quarantines
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FR. JOHN R. QUINN, S.T.L.

W

Professor of Dogmatic Theology
School of Theology

HEN he breaks a neighbor's
window, a boy has to do two
things. He has to tell the neigh
bor he is sorry, and he has to
replace the window. It is much the same
when a man commits a sin. He must be
sorry for the sin but he also has to make
up for it.
The sacrament of penance is the means
of reconciliation between the sinner and
God. Through it the broken friendship be
tween God and His prodigal sons is revived.
Even so, the forgiven sinner still has to
make up for his sin. There are three ways
of liquidating his debt of satisfaction: in
dulgences, good works and purgatory.
Since the Council of Trent1 solemnly de
fined that indulgences were of value to the
faithful, it may prove beneficial to recon
sider the main elements of the Church's
teaching on this point.
A hundred years before the Reformation,
John Hus and Wycliff rejected the doctrine
of indulgences. Their teachings were duly
condemned by the Council of Constance and
the decrees of Pope Martin V.2 After this,
the incident was all but forgotten for a
century until Martin Luther strode into the
theatre of controversy.
1 Denzinger,

Enchiridion Symbolorum (Herder,
1948), n. 989.
2 Denzinger, op.cit., nn. 622, 676, 677, 678.
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Laying the axe to the root, Luther re
duced the whole supernatural organism to
a dead and deathly extrinsicism. According
to Luther, man's sins are never taken away.
They are overlooked, covered over, as it
were, by the cloak of Christ's merits. This
results in the lugubrious pessimism that
makes of man a being thoroughly corrupt
and incapable of any good, all of whose
acts are sins except for the one act of trust
and faith known to Catholic theology as
fides fiducialis}
Since man can do nothing good, accord
ing to Luther, it is sheer hypocrisy to speak
of good works for the removal of temporal
punishment, and it is irrelevant to postulate
indulgences. Complete salvation, after all,
is achieved by the one simple act of faith
and trust. Luther thus arrived at a concept
of indulgences that was consonant with his
fundamental theological principles. The in
dulgence could be nothing more than a
mitigation of some canonical penance im
posed by Church authority. It therefore has
nothing to do with the reduction of man's
debt of satisfaction before God.4
Subsequently, the Protestant position
made its influence felt in the theology of
3C/r.

J. Maritain, Three Reformers (New York:
Scribner's, 1950), Part I, Section II, "A Spir
itual Drama."
4 Denzinger, op.cit., nn. 757-762.

the lifting of a penalty in the external forum
or, at most, the mitigation of a penance
imposed in sacramental confession, then it
was certainly not beneficial to the faithful
but rather to their detriment.
The reason is that by lifting or mitigating
the penance, the Church would be encour
aging the faithful to omit penitential works
which are also meritorious in this life. The
faithful would then leave the business of
satisfaction for their sins until the next life.
And in purgatory the satisfaction is much
more painful than any works of penance
undertaken in this life and is, besides,
totally devoid of merit.
The Church could not in this case urge
the faithful to take advantage of indulg
ences as a great spiritual benefit. So it
is that Pope Leo X condemned this teaching
of Luther, and the censure was reiterated
by Pius VI in his condemnation of the false
synod of Pistoia.7
As for the separatist Oriental view which
identifies the remission of sin and of tem
poral punishment, Catholic theologians hold
beyond cavil that sin is forgiven only
through the sacrament of penance received
either re or voto.
This means mortal sin. But what about
venial sin? We know that the sacrament is
not necessary for the remission of venial
sin. Is it possible, then, to hold that an
indulgence is the remission of venial sin?
To arrive at an answer to this question,
we must first observe that sin involves two
things, the guilt of sin and the debt of mak
ing up for the sin. These two elements are
called reatus culpae and reatus poenae.
It is true that there are a few theologians
who identify these two elements in the case
of venial sin. For them, in other words,
venial sin is nothing more than a reatus
poenae.* If you thus understand venial sin
as reatus poenae, you could consequently
7Denzinger,

op.cit., nn. 757-762; 1540-1543.
Galtier, S.J., De Paenitentia (Rome,
1950); "Appendix De Indulgentiis," c. 2, thesis
50, n. 603.
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the separated Oriental churches, principally
through the agency of the 18th-century Rus
sian theologian, Prokopovic, who had strong
leanings towards Protestant teachings.5 The
Oriental separatists, of course, have not
embraced the Lutheran extrinsicism. But
against the background of that extrinsicism
they have come to deny indulgences al
together on the grounds that the entire debt
of temporal punishment is always liquidated
through the sacrament of penance. The
remission of sin and of temporal punish
ment thereby become inseparable.
Such, briefly, is the panorama of mis
conception. The teaching of the Catholic
Church differs considerably from these
views.
Luther's teaching has it that the indulg
ence is merely the waiving of a good work
imposed by ecclesiastical authority on a
public sinner. St. Thomas, three centuries
earlier, had already pointed out the incon
gruity of such a concept.6 He observed that
if the indulgence were nothing more than
5M.

Gordillo, S.J., Compendium Theologiae Orientalis (Rome, 1950), c. 2, art. II, p. 37; c. 6,
art. I, p. 164.
6Summa Theologica, Supplementum, Q. 25, a. 1, c.
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understand an indulgence as the remission
of venial sin. Notice, though, that those
who hold this theory of venial sin exclude
reatus culpae. Therefore, even in this hy
pothesis an indulgence is not the remission
of sin in the strict sense.
Most theologians, however, take a dim
view of this theory of venial sin, as well
as of its application to the doctrine of
indulgences.
Finally, what of the possibility of identi
fying the indulgence with the remission of
the eternal punishment due to mortal sin?
This is excluded because mortal sin and the
debt of eternal punishment are inseparable.
When the sin is forgiven, the debt of eternal
punishment is also cancelled. And since
mortal sin can be forgiven only in depend
ence on the sacrament of penance, it follows
that the debt of eternal punishment can be
remitted only in conjunction with the sacra
ment, thus leaving no room for the opera
tion of indulgences.
We have now considered and rejected
two extreme positions. The first represents
what we might call an ultra-intrinsicism:
the indulgence penetrates the very abyss of
conscience to the point of being the remis
sion of sin. The second represents, converse
ly, an extreme extrinsicism: the indulgence
is merely an external thing in no way tan
gent upon the precincts of conscience. We
may now approach the positive side of the
analysis.
The Catholic doctrine of indulgences pre
supposes three things:
1. The existence of a treasury of super
abundant satisfaction due to the merits of
Christ and the saints.
2. The power of the keys, which enables
the Pope and Bishops to have authoritative
access to this treasury.
3. The previous remission of sin.
This in mind, we can formulate the fol
lowing definition of an indulgence: it is the
cancellation or reduction of the debt of
temporal punishment remaining after the
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sin is forgiven, a cancellation or reduction
effected by the Church ex opere operato
through a grant from the treasury of merit
and satisfaction to which the Church has
access by reason of the power of the keys.9
Because the Church is a Body, there is a
union among her members whereby the
abundance of one can aid the deficiency
of others.
St. Paul, for example, writes in his letter
to the Colossians: "I am glad of my suffer
ings on your behalf, as, in this mortal frame
of mine, I help'to pay off the debt that the
afflictions of Christ leave still to be paid,
for the sake of his body, the Church."10 He
clearly states that his sufferings are on be
half of the Colossians and that they are for
the good of Christ's body, the Church.
Furthermore, it is evident that the satis
faction of Christ is infinite and in no way
applicable to Himself since He was "holy
and guiltless and undefiled, not reckoned
among us sinners, lifted high above all the
heavens."11
Likewise the saints did many acts of
penance and reparation that far exceeded
in many cases the satisfaction required by
their own sins.
It is not difficult, then, to understand
the justification of the Church's teaching
about the treasury of merit and satisfaction.
When we say that an indulgence is a
grant from the treasury of the Church in
favor of one of her members, it is com
parable to a man's writing a check on his
account.
Let us say he holds an account of a mil
lion dollars and he writes a check for $500
for his brother, who is in debt to that
amount. The millionaire has drawn the
sum from his holdings and turned it over
to his brother, who takes it as payment for
his personal debt.
9 Cjr. Billot, De Ecclesiae Sacramentis, torn. II
(Rome, 1947), ed. octava; "De Indulgentiis,"
p. 227.
10 Colossians 1:24.
11 Hebrews 7:26.

The Church, in the case of the indulgence,
draws from the treasury of merit and satis
faction and conveys the measure of the
withdrawal to the credit of one of her mem
bers for the total or partial liquidation of
his debt of satisfaction or reatus poenae.
It is clear, then, that an indulgence is
not merely a dispensation from the obliga
tion of making up for sin. Rather it is the
supplying of the wherewithal to the sinner
to comply with his obligation, just as the
millionaire gave his brother a sum of money
towards the extinction of his brother's debt.
He did not simply remove the obligation of
satisfying his brother's debt.
St. Thomas, with his characteristic sim
plicity, puts it this way, "... iste qui
indulgentias suscipit, non absolvitur, simpliciter loquendo, a debito poenae: sed
datur sibi unde debitum solvat."12
We have stated that an indulgence works
ex opere operato. This means that the meas
ure of temporal punishment removed is not
determined by the measure of the recipient's
disposition, fervor or piety. It means that
whoever fulfills the requirement for gaining
the indulgence receives the indulgence as
proffered.
If two men say a prayer to which an in
dulgence of 50 days is attached, and one
says the prayer with great recollection and
devotion whereas the other says it with dis
traction and lack of devotion, both gain the
indulgence in equal measure.

since the Church has control of that treas
ure, the measure of cancellation or reduc
tion is the measure of the Church's grant,
not the devotion or effort of the recipient.13
It now becomes clear that an indulgence
qua talis does not increase one's merit or
sanctifying grace. Its function is purely
negative: the reduction or cancellation of
the debt of temporal punishment.
It is true that the Church requires some
good work, usually a prayer of some kind,
as a condition for gaining an indulgence.
In this case, performing the good work, say
ing the prayer, is a meritorious act and as
such effects an increase of sanctifying grace.
But the prayer is not the indulgence. It is
only a condition required for gaining the
indulgence.
This conclusion permits us to place in
dulgences in their proper place in the hier
archy of objective values. The indulgence
is a great advantage and a great benefit.
But it is not the greatest. The formal func
tion of the indulgence is negative, the re
moval of temporal punishment. Temporal
punishment is an obstacle that retards the
achievement of man's final destiny, the
vision of God face to face. The indulgence,
then, does not confer a higher measure of
beatitude. It merely hastens the possession
of that measure of beatitude which is com
mensurate with the measure of grace at the
moment of death.

The reason is that the indulgence is grant
ed by the Church authoritatively through
an exercise of her power of the keys and
consequently the measure of the grant de
pends on the will of the Church, which
grants the indulgence.

Prayers and good works are of greater
value for increasing grace and thereby in
creasing one's eternal happiness. But the
indulgence is of greater value than private
acts of reparation, prayer or good works,
for hastening the achievement of one's
eternal reward.

This is the teaching of St. Thomas. He
reasons that the cause of the cancellation
or reduction of the temporal punishment is
the merit or treasure of the Church. Hence,

The one complements the other, and they
work together for the accomplishment of
the one purpose of our existence, the glory
of God through the salvation of our souls.

12loc.cit.,

13/oc.cit.,

ad 2um.

a. 2, c.
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Clsniqma. Uahbohum, CjiucifohmiL.

A

CHRISTIAN gentleman is an educated man. If the only language essential for an
educated man is dog or kitchen Latin, as somebody surely must have once said, then
anyone who has real trouble with this crossword is neither Christian nor gentle
manly. There may perhaps be something fallacious about this logic because the
solution to the crossword may also demand a smattering of theological, scriptural, liturgical,
historical, geographical, classical and semantic knowledge. But, granted all this and an
elementary understanding of crossword technique, there's no enigma.

Were we unsure of our readers' Christianity and gentlemanliness, we would announce:
"De omnibus solutionibus a nobis acceptis in festo Sancti Joannis Baptistae decernendum erit.
Qui problema recte solvisse inventi erunt, eis tot libros quot decern argenteis veneunt praemio
donabimus." We announce it, anyway.

J/ianAv&M

£L

1. Festum hoc supponebatur ante annum
sanctum.
6. Frater niger huic imperat ut Salvatorem
laudet.
10. De vel anglico repetito facta est terra.
11. Nec contio mixta fit unio.
12. Catholicis quibus non licet dare extremam unctionem sine nobis.

UsUdkalijDL
1. Dilectio subvertit urbem.
2. O tu qui Gregorium Magnum secutus
es!
3. Ut audiatur, filia a piis parentibus est.
4. Prophetae pater incredulus factus est
scriptor paganus.
5. Pro cunctis currit.
7. Ubi invenit Paulus timores.

13. Festum maximum infinitum.

8. Apostolus talem episcopum excludit.

14. Felix Quintus ante pontificatum Deum
amare jubet.

9. Hanc salutaverunt patres in civitate
Dianae.

16. Quid tandem de mortuis fit?

14. In sede sancta non sancte sederunt.

18. Tremens factus sum ego et timeo.
20. Sibilantem cunctorum vidit Joseph.

15. Homines scribendis et querelis audiendis damnati.

21. Avis amici Pauli uxor, absente ilia.

17. Novus eris sed miscendo fac omnes.

23. Hie fit Simon Petrus, illic vincitur
Paulus.

19. Nihil ducenti est ego nihil homicidium.

26. Currebant duo simul, ait ille alius
discipulus, non autem ita.

20. Semper est per omnia haec horum.
22. Filius Isaac, dempto quinquaginta.

28. Tege subverso fit opus est ei.

24. Si plures essent 9-verticalia, ita salutaremus.

29. Metropolitanus in medio Occidenti.

25. Sed nonne omnis pontifex est?

27. Huic si ratio accedit, mors adest.
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MEATBALL
By

JAMES J. LaBRIE

I

Freshman, College for Men

T was June 15, 1956. The place, Fort
Ord, Calif. It was six o'clock in the
morning and the temperature was 40°.
The fog was so thick I couldn't see
the men standing in ranks with me. We
had just reported to our basic training
company.

A sergeant who had the face of a beagle
and the voice of a lion told us in not-so-nice
words that we were now in F company,
the sharpest, most gung-ho outfit in the
whole regiment. We would keep it the
sharpest by picking up all the weeds on
the company street. We would keep it the
most gung-ho by always running, not walk
ing. Double time, he called it.
As we moved out to start pulling weeds,
a big monster came up behind me and
drawled: "You don't want to do this here
stuff, do you? What say me and you bug
out o' here and get us some relaxin'?"
I started to say it would be too risky but,
before I could answer, he pushed me around
the building and across the street into an
other company area. It was too late to go
back, he said, so we went to the Service
Club and had coffee.
He introduced himself as Wayne E.
Schonert. "But jus' call me Meatball," he
grinned. He was Will Stockdale II. He had
no time for sergeants.
Meatball was a farmer from Moses Lake,
Wash. He was six feet five inches and he
had more muscles on his back than I had
in legs and arms combined.
"Don't worry none about us buggin' out,"
he said. "They have chow at 11:30, and
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we'll slip back in the chow line and them
stooges won't know the difference."
It worked.
This was my first meeting with Meatball
Schonert, and all through basic training he
proved to be a valuable ally when there
was a chance to bug out. He had the knack
of giving training sergeants a "What, me
worry?" look when asked to do anything.
They thought he was too dumb to be of
any harm.
He was very strong and he was very lazy.
We took a physical fitness test, which con
sisted of push-ups, squat-jumps, pull-ups,
running and a few other killers that I can't
remember.
Meatball did one half of one push-up.
He ran the slowest time in the whole com
pany by two minutes. He did two squatjumps. One musclebound sergeant who had
been in the airborne did 25 pull-ups. The
highest possible score was 11. I did two.
Meatball did 39.
"Pretty weak sergeants they got around
here," said Meatball.
If there is one phase of basic training
that could be called the most important,
it is marksmanship. The Army spends
weeks training its men to shoot properly.
Naturally, we were told over and over by
the cadre, there would be no one who would
bolo. Everyone would qualify on the range.
F company would be the highest scoring
company on post.
The big day came. We were firing for
record on the KD (Known Distance) Range.
Meatball was firing next to me. He didn't
care whether he qualified or not. We were

at the 300-yard line in the kneeling position.
I remarked to him that in this position
I couldn't shoot for beans. He promptly
fired eight straight bullseyes into my target.
I was the only one in the company who
possibled in the 300-yard kneeling position.
At the 500-yard line, Meatball decided
that the 100-yard tower needed some venti
lation. He fired eight rounds into that. Out
of a possible 250 points, Meatball got 59.
"I guess I jus' can't shoot this here gun
right, Sarge," he explained.
One of the most publicized phases of
infantry basic is the crawling of the infiltra
tion course. This involves crawling under

JIM LaBRIE
machine-gun fire through obstacles like logs
and ditches and some barbed wire thrown
in for the further enjoyment of the troops.
The only good the infiltration course does
you is to get you and your rifle full of sand.

We were to crawl it four times. After the
first time, Meatball had had enough. He
told me to follow him. I did. We got on
board the chow truck which was headed
back into the company area — five miles
that the other troops had to walk. We lied
our way into the barracks, had an early
shower and got our rifles cleaned.
During the second week of basic, we
were out in the field on a map-reading
problem. We were told that there would
be a night problem. We would not get back
into the company area until 3 a.m. Meatball
said he would have none of this, either.
When the chow truck came out to distribute
dinner, we again boarded it and had an
other good night's sleep.
It was on a Sunday, and Meatball was
writing a letter to one of four girls he
usually writes to. He asked me how to spell
"think." I asked him if he had ever been
graduated from high school.
"Yeah," he replied, "but only because
the principal was a little squirt and he
thought I'd beat him up if he didn't grad
uate me."
When basic training was oyer, most of
the company split up to go to different
schools throughout the country. Meatball
went to Fort Sill, Okla. I stayed at Ord.
We shook hands for the last time. My
crushed hand hanging limp, he boarded
the bus and yelled back, "Don't get caught
doin' anythin' I would do."
I didn't.
Come the third world war and the whole
human race is blasted into the skies, if God
should will one man to remain alive and
start a new race, that man will be Meatball.
He'll start a new race, all right. It'll be a
race of bug-outs.

Shrdlu
"We regret very much," a Texas paper once apologized, "a typographical error
Tuesday that caused us to say, 'John Kennedy is a member of the defective branch of the
police force.' We should have said, 'John Kennedy is a member of the detective branch of the
police farce,' of course."
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HE AIM OF metaphysics is not
merely knowledge of being in gen
eral, but also knowledge of the
principles of being, particularly
of its extrinsic principles, the separated
substances. Natural knowledge of such
principles must of necessity be negative,
and the more determinately negative it
becomes, the more closely does it approach
reality.
St. Thomas, in the Prooemium to his
Commentary on Aristotle's Metaphysics,
states that when several things are ordered
to one end, one of them must be directive
of the others. But all the sciences and arts
are ordered to the perfection of man. There
fore one of them must direct the others.
But that science which is most intellectual,
i.e., the science that treats of those things
which are most intelligible, is the one
that is naturally fitted to direct the others.1

However, "intelligible" can be taken in
three ways:2
1. As to the order of intellection. Those
things which give the intellect certitude are
said to be intelligible. But the certitude of
science is attained by the intellect through
causes. In the Posterior Analytics, Aristotle
says that we possess science of a thing in
an absolute manner, as opposed to knowl1 "Sicut

docet Philosophus in Politicis suis,
quando aliqua plura ordinantur ad unum,
oportet unum eorum esse regulans, sive regens,
et alia regulata, sive recta . . . Omnes autem
scientiae et artes ordinantur in unum, scilicet ad
hominis perfectionem, quae est ejus beatitudo.
Unde necesse est, quod una earum sit aliarum
omnium rectrix . . . scientia debet esse naturaliter aliarum regulatrix, quae maxime intellectualis est. Haec autem est, quae circa maxime
intelligibilia versatur." (Prooemium in Metaph.)
2 Prooemium in Metaph.
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edge in a purely accidental way, when we
know the cause of a thing precisely as its
cause.3 Therefore, knowledge of causes is
said to be most intellectual.
2. As to comparison between intellect
and sense. Intellectual knowledge differs
from sense knowledge in that intellectual
knowledge is of universals whereas sense
knowledge is of particulars. Therefore, that
science is most intellectual which is con
cerned with principles that are most uni
versal.
3. As to the very knowledge of the in
tellect. Those things are most intelligible
which are most separated from matter. For
there must be a proportion between the
intelligible and the intellect, since the intel
lect and the intelligible in act are one. But
the intellect is an immaterial faculty.4
Therefore the object of intellectual knowl
edge must be immaterial. Now, those things
are most separated from matter which are
abstracted not only from signate matter but
also from all sensible matter.
Our intellect can abstract from matter
in three ways:5
1. There are certain objects of specula
tion that depend on matter according to
being, for they cannot exist except in
matter. These are distinguished in that
they depend on matter both really and
according to reason, as do those things
'"Scire autem opinamur unumquodque simpliciter, sed non sophistico modo, quod est secun
dum accidens, cum causam arbitramur cognoscere propter quam res est: et quoniam illius
causa est. . . ." (Post. Anal. I, c. 2, 71b8)
4/n III de Anima, lect. 7, nn. 684-686; la. q. 76,
a. 1,c.
5 In de Trinitate, q. 5, a. 1, c.; la, q. 85, a. 1,
ad 2.

in whose definition sensible matter is in
cluded. Consequently, they cannot be under
stood without sensible matter, as in the
definition of man it is necessary to include
flesh and bones. Things of that kind, i.e.,
things abstracted only from individual sen
sible matter, are considered in the study of
nature.
2. Others, although dependent upon mat
ter according to being, are not so dependent
according to reason, for sensible matter is
not included in their definition. Such is
the case with lines and numbers, which are
treated in mathematics.

eral, i.e., the genus ends, of which the
separated substances are the common and
universal causes. This science is known
as divine science, metaphysics, or first
philosophy.
Divine science, because it i£ principally
concerned with knowledge of God; meta
physics, because it comes after physics in
the order of learning, since we must proceed
from the sensible to the intelligible; and

3. Still others are not dependent on mat
ter according to being, because they can
exist without matter. For either they are
never found in matter, as God and the
angels, or they are sometimes in matter
and at other times not, as substance, quality,
potency, act, one, many and other such
things.
Therefore, the science that is character
ized by the third mode of abstraction is
the most intellectual.
However, the threefold consideration of
the intelligible must be attributed to one
science, not to many. For on the one hand
the separated substances are the universal
and first causes of being,6 whereas on the
other hand the same science must consider
the proper causes of a genus and the genus
itself, because science is not perfected ex
cept through knowledge of first principles.7
Therefore, the same science must consider
the separated substances and being in gen
6"Et quia illud quod est principium essendi

omnibus, oportet esse maxime ens, ut dicitur
II Metaph.; ideo hujusmodi principia oportet
esse completissima, et propter hoc oportet ea
esse maxime actu, ut nihil, vel minimum
habeant de potentia, quia actus est prior et
potentior potentia, ut dicitur X Metaph. Et
propter hoc oportet esse ea sine materia quae
est potentia, et absque motu qui est actus existentis in potentia, et hujusmodi sunt res divinae: quia si divinum alicubi existit, in tali
natura immateriali et immobili maxime existit,
ut dicitur VI Metaph." (In de Trinitate, q. 5,
a. 4, c.)
7 In I Physicorum, lect. 1, n. 7.

DR. CREM
first philosophy, because from it other
sciences receive their principles.8
Yet it must be understood that although
this science considers both being in general
and the separated substances, only being is
its subject.9 For the subject of a science
is that whose causes and properties we are
seeking, and not the causes themselves.
Knowledge of the causes is the end to which
the consideration of the science pertains.
There are two kinds of principles:10
(1) Certain ones are in themselves com
plete natures and yet are principles of
other things; such are studied not only
& In de Trinitate, q. 5, a. 1, c.
in Metaph.
10 In de Trinitate, q. 5, a. 4, c.
9Prooemium
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by sciences considering them as principles,
but they also have a distinct science of
their own; and (2) others are not com
plete natures in themselves, but are only
principles of natures; these are considered
only by that science which treats of the
things of which they are the principles.
Just as there are common principles of
each determinate genus of being, so there
are common principles of being in general.
These may be called universal in two
ways:11 (1) As to predication, as when we
say that "form" is universal because it is
predicated of any form whatever; and (2)
as to causality, as when Aristotle said of
the sun that it was the universal principle
of all generation.
It is of fundamental importance to make
this distinction because universality of pre
dication is in the logical order and is
concerned either with one and the same
being viewed in different ways, as when
we say that health is caused by the doctor
and the artist, or with one thing predicated
of many, as when we call man and horse
animals.
But universality of causality is in the real
order and deals with beings differing in
number, as when Aristotle said that man
and the sun generated man; man being
the proper cause, and the sun the universal
cause. In the order of predication the uni
versal is first known and most certain, but
according to a knowledge that is confused
and essentially imperfect inasmuch as it is
potential and indeterminate. In the order
of causality the universal is known last and
with less certitude, yet knowledge of it is
more perfect.
The reason why in the order of predica
tion we know universals first is that our
intellect proceeds from potency to act.
Consequently, we first know a thing in a
general way and under a certain confusion
before knowing it distinctly, for confused
11 In
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de Trinitate, q. 5, a. 4, c.

knowledge is intermediate between pure
potency and perfect act.
It is important to note that confusion is
not opposed to certitude, but to distinctness.
For example, we can know with certitude
that man is animal, but this is confused
knowledge rather than distinct knowledge,
for it is not a complete knowledge of man
up to his ultimate difference, since "animal"
contains "rational" only in potency. This
kind of knowledge is imperfect, for what
we desire is distinct knowledge.12
It must be remembered that here we are
speaking of intellectual knowledge. Con
sequently, this in no way denies that sense
knowledge, which is only of the singular,
precedes intellectual knowledge, which is of
the universal. However, even in sense
knowledge we first know things confusedly,
as when we see something moving at a
distance and call it an animal, but at closer
range we are able to perceive that it is a
man.
In the order of causality, by "universal"
we do not mean a being viewed under a
universal or general aspect, but rather, a
superior being exerting a causality of
universal scope. Hence, such universals are
known last and with less certitude, because
they are most in act and thereby dispro
portionate to our intellect which must
proceed from potency to act. Yet this
knowledge is more perfect, because it is
better to have probable knowledge of more
noble things than certain knowledge of
inferior things.
It was failure to make this distinction
that caused Plato to posit his universal
ideas as causes of all being. He held
universals to be extrinsic as well as intrinsic
principles of things — substances separate
and distinct from sensible things, yet con
stituting the substance of sensible things
12".

. . Non habetur perfecta scientia de re,
quousque perveniatur ad speciem specialissimam; quia ille qui scit aliquid in genere,
nondum habet perfectam scientiam de re."
(In II Metaph., lect. 4, n. 323)

insofar as sensible things participated in
them. The universals caused all being but
were also first and best known, and from
them all else could be deduced.
"Principle" can be taken in many ways.13
There are principles that are prior simply
and according to nature, and these are
universals in causation. There are others
that are prior by reason of an order to
something extrinsic but yet are of them
selves posterior. Of these, some are prior
as to knowledge and are known as univer
sals in predication.
Universals in predication do not con
stitute the substance of things.14 It is im
possible that anything that is predicated
universally be a substance, for the sub
stance of each is proper to each and cannot
inhere in others. But the universal is
common to many. Consequently, it would
have to be the substance of many, and this
cannot be, for substance in the sense of a
first substance, e.g., Socrates, can neither
be in nor be said of anything.
Since the separated substances are
principles of being and also natures com
plete in themselves, they can be considered
in two ways: in one way according as they
are universal principles; and in another
way according as they are certain things
in themselves.
However, principles of this kind, although
in themselves most knowable, are not the
most knowable in relation to our intellect.
For those things which are most knowable
according to nature are the least knowable
to us.15 Now, those things are most knowable in themselves which have most being,
because each thing is knowable insofar as it
has being. But those things have most being
which are most in act. Therefore, such
things are most knowable in themselves.
Yet they are the least knowable to us,
because the principle of our knowledge is
In V Metaph., lect. 13, n. 936.
In VII Metaph., lect. 13, n. 1572.
15/n / Physicorum, lect. 1, n. 7.

from sensible things, which are material
and intelligible only in potency.
The reason why we must proceed in
this fashion is that the human mind is the
lowest in the order of intellectual sub
stances, participating least of all in intel
lectual power, and consequently is sub
stantially united to a body. Although
the intellectual power is not the act of a
corporeal organ, it has a natural aptitude
to know truth by means of abstraction
from corporeal and sensible things, which
are the least knowable in themselves because
of their matter.
Because this mode of knowing truth befits
the nature of the human soul or form which
is the act of a body, it is impossible for
the soul, while united to the body, to know
truth except by means of abstraction from
phantasms. But it is impossible to know
the quiddity of immaterial substances
through abstraction, because they are dis
proportionate to sensible substances. There
fore, it is impossible for the human soul
united to the body to apprehend the
quiddity of the separated substances.16
Consequently, the separated substances
are studied by philosophers only insofar as
they are agent principles of all things. Their
consideration according as they are things
in themselves pertains to the subject matter
of sacred theology.
Being in general cannot be the subject
of any of the particular sciences, for they
consider being, not insofar as it is being,
but as a certain kind of being}7 Hence, it
must pertain to a common science to con
sider being in general. This science is
metaphysics.
From this it follows that metaphysics
considers first principles. Since metaphy
sics is the science of being as such, it
considers first principles of science, i.e.,
principles of demonstration. For whatever
inheres in alt beings and not only in some

13

16In II Metaph., lect. 1, n. 285.
17 In IV Metaph., lect. 1, n. 532.
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genera of being pertains to this considera
tion.18 But those principles which are used
in all the sciences are of being insofar as
it is being. First principles of demonstra
tion are such principles. Consequently,
they pertain to being insofar as it is being.
These principles are common conceptions
of all things from which all demonstration
proceeds. They are universal principles,
not in the-order of causality, but in the
order of predication. Hence, they are prior
in the order of knowledge and consequently
used by all the sciences. Yet their con
sideration belongs principally to meta
physics since these principles belong per se
to being insofar as it is being; just as the
term being is used in all the sciences,
although the consideration of being as such
pertains to metaphysics.
It is from metaphysics that other sciences
receive such principles. This does not deny
that the other sciences come first in the
order of learning, for many things are
determined therein that are then used in
metaphysics, such as the notions of genera
tion, corruption and motion, which are
proper to philosophy of nature. However,
this involves no circularity, for the prin
ciples that metaphysics gives to the other
sciences neither prove, nor are proved by,
the principles received from the other
sciences. Rather, such principles are proved
by other principles that are per se nota.19
Universal intrinsic principles are not the
only principles considered by metaphysics,
for there are two kinds of intellectual pro
cesses.20
One is according to reason and remains
in the realm of intrinsic causality, pro
ceeding from particular to universal forms.
Therefore, since the more universal things
are those common to all beings, the term
of this process is the consideration of being
and of the attributes of being insofar as it
is being.
n* Ibid., lect. 5, n. 590.
19 In de Trinitate, q. 5, a. 1, ad. 9.
Ibid, q. 6, a. 1, c.

20
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The other kind of process is according
to things and in the realm of extrinsic
causality. Here the passage is from effects
to causes, and the term is knowledge of
the supreme and simplest causes, which are
the separated substances.
Every science considers the proper prin
ciples and causes of its subject. But the
principles of being in general are the first
and highest causes, i.e., the separated sub
stances.21 For all substance is either being
of itself, viz., if it is form alone; or, if it is
composed of matter and form, it is being
by its form.22 Consequently, the highest
among forms is the principle of all being.23
This form is none other than the substance
of God, which is the principal concern of
metaphysics. For this reason, metaphysics
is also called divine science.24
Such substances are not universals as
Plato said, but singulars; yet we can have
intellectual knowledge of them because they
are immaterial.25 Intelligibility, however,
is incompatible within the material singular,
viz., not as a singular, but as a singular that
owes its individuation to matter.26 There
fore, when we say that we cannot have
science of the singular, we mean of the
material singular; for there is no reason
why an immaterial singular should not be
most intelligible.
Although the end, i.e., the good, of our
intellect is knowledge of the separated
substances, we cannot know them as to
what they are in themselves, as to their
quiddity.27 Here it is necessary to dis
tinguish a twofold manner of knowing.28
In one way we know whether a thing is
(an est), and in another way, what a thing
is (quid est). In order to know what a
In IV Metaph., lect. 1, n. 533.
In III Metaph.. lect. 4, n. 384.
23". . . Quanto aliquid est simplicius et formalius
in entibus, tanto est nobilius et prills et magis
causa aliorum." (In XI Metaph., lect. 7, n. 2263)
24 In de Trinitate, q. 4, lect. 2.
25 In II! Metaph., lect. 14, n. 528.
26 la, q. 86, a. 1, ad 3.
27 In II Metaph., lect. 1, n. 286.
28 In de Trinitate, q. 6, a. 3, c.
21
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The Everlasting Man
If we are not of those who begin by invoking a divine Trinity, we must nonetheless
invoke a human Trinity; and see that triangle repeated everywhere in the pattern of
the world. For the highest event in history, to which all history looks forward and
leads up, is only something that is at once the reversal and the renewal of that triangle.
Or rather, it is the one triangle superimposed so as to intersect the other, making a
sacred pentacle, of which, in a mightier sense than that of the magicians, the fiends
are afraid. The Old Trinity was of father and mother and child and is called the
human family. The new is of child and mother and father and has the name of the
Holy Family. It is in no way altered except in being entirely reversed; just as the
world it transformed was not in the least different, except in being turned upside down.
—G. K. Chesterton.

thing is, our intellect must penetrate into
the quiddity or essence of the thing itself,
either immediately or through the media
tion of such things that sufficiently reveal
its essential nature.
However, in this life our intellect cannot
immediately attain to the divine essence
or to the other separated essences, because
immediately it reaches only to phantasms.
Thus, our intellect is able to attain directly
the quiddity of a sensible thing, but not of
an intelligible thing.
Neither can we attain to these essences
mediately, i.e., through the effects that they
produce in inferior things, for such effects
do not adequate the power of their causes.
effects:29

There are two kinds of
those
which are adequate to the power of their
cause, and through such effects the power
of a cause is fully known, and consequently
its essence also; secondly, those which lack
such quality. Through this kind of effect
it is not possible to comprehend fully the
power of the agent, and consequently not
its essence either; but regarding the cause
it can be known only that it exists.
If the effect is adequate to its cause, the
quiddity of the effect is taken as the prin
ciple for demonstrating the existence of the
29

In de Trinitate, q. 1, a. 2, c.

cause and for investigating its quiddity
from those of its properties which are
discernible.
If, however, the effect is not adequate to
its cause, then the effect is the principle
for demonstrating the existence of the cause
and certain conditions of its existence, but
the quiddity of the cause will always remain
unknown. This is what occurs with respect
to the separated substances.30 In such cases,
knowledge of the effect substitutes for
knowledge of the quiddity of the cause.31
Thus, for us to have a science of divine
things it is not necessary that we first know
what God is.32
Yet we cannot know whether a thing is
without also knowing what it is in some
way, either with perfect knowledge or with
a confused knowledge.33 Therefore, we are
unable to know whether God and the other
separated substances exist, unless we know,
after a fashion, what they are under a
certain confusion.
This knowledge of God is attained in
three ways: (1) by knowing the progres
l°lbid., q. 6, a. 4, ad 2.
31". . . Necesse est non solum praecognoscere
prima principia conclusioni, sed etiam ea magis
cognoscere, quam conclusionem." (In I Post.
Anal., Iect. 6, n. 2)
52 In de Trinitate, q. 2, a. 2, ad 2.
33 In de Trinitate, q. 6, a. 3, c.
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sion of the effect from its cause—in this
way we know God's relationship to crea
tures, viz., that He is the cause of all things;
(2) inasmuch as we know that every agent
produces something like to itself in some
way, so that there must be a certain con
sequent similitude of the effect to its cause;
and (3) by seeing the failure on the part of
the effect to attain to an adequate likeness
of its cause. For God differs from creatures
in that He is in no way part of them and
He supersedes them all.34
Thus it is that our natural knowledge of
God and the other separated substances is
negative as to what they are in themselves.35
For our knowledge of such beings cannot
be through the concept of any genus,
because God is in no genus; and the other
separated substances, although in a certain
genus, are not in the same genus as sensible
things, except logically.36 Also, God has no
accidents of any kind, and whatever acci
dents the other separated substances have
are unknown to us as to their proper nature.
Hence, with respect to these substances,
in place of knowledge of the genus, we have
34/6id.,

q. 1, a. 2, c.; la, q. 12, a. 12, c.
35". . . Cum de divinis possimus scire quid non
sint, et non quid sint." (In de Trinitale, q. 2,
a. 1, ad 4)
36 "Et quamvis logice considerando (substantiae
separatae) conveniant cum istis sensibilibus in
genere remoto, quod est substantia, natural iter
tamen loquendo non conveniunt in eodem
genere . . . Logicus enim considerat absolute
intentiones, secundum quas nihil prohibet convenire materialia immaterialibus . . . Sed
naturalis et philosophus primus considerant
essentias secundum quod habent esse in rebus,
et ideo ubi inveniunt diversum modum potentiae
et actus, et per hoc diversum modum essendi,
dicunt esse diversa genere." (In de Trinitate,
q. 6, a. 3, c.) —In II Post. Anal., lect. 6, n. 4.

knowledge by negation,37 as, for example,
when we know that they are immaterial.
And the more negations we know about
them, the less confused is our knowledge
of them; for through subsequent negations
the first negation is contracted and deter
mined, as a remote genus is contracted and
determined by differences. Furthermore, in
place of accidents we have their relation
ships to sensible substances, either accord
ing to the relation of cause to effect, or a
relation of eminence.
Consequently, it can be said that in
divine science "what we know God is not"
takes the place of a knowledge of what He
is; for just as one thing can be distinguished
from others by what it is, so also it can be
distinguished by what it is not.38
In conclusion, it may be useful to con
sider an example drawn from the arts. All
the craftsmen working on a house have
their proper ends, as for example, the brick
layer to make the walls. Yet they have a
common ultimate end, which is the build
ing of the house. To this end they are
directed by the architect.
There is a parallel in the speculative
order: each science has its proper end, yet
all the sciences ultimately are ordered to
the end of metaphysics. This end is not
merely the consideration of the subject of
metaphysics, being in general, but prin
cipally a study of the causes of its subject,
the separated substances.39 Thus it is that
even all natural knowledge has for its ulti
mate end the knowledge of God.
In X Metaph., lect. 4, n. 1990.
In de Trinitate, q. 2, a. 2, ad 2.
39 In VII Metaph., lect. 2, n. 1300 ff.
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Credit with God
When one comes close to death, the exaggerations of life seem so silly. So, everybody
knows you. So, everybody recognizes you. So, when you go into a restaurant, you get a
table. You might even get credit in a bank. But what of credit with God?—George Sokolsky.
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With Insults, I Remain
Your Obedient Servant
By

FR. ALFRED F. GEIMER, M.S. in L.S.
Assistant Librarian
College for Men

S

EARCHING through some imprints
from Columbia, S. C., in the Rare
Book room in the Library of
Congress, I recently1 came across
some original Civil War documents that are
masterpieces of polite invective. Little
known to the general public, these docu
ments also shed light on the bitter contro
versy between Gen. William Tecumseh
Sherman of the Union Army and Gen.
Wade Hampton of the Confederate States
Army. The documents include an exchange
of letters between the two generals concern
ing the burning and destruction of
Columbia in 1865. Columbia was the heart
of the Confederacy and it was General
Hampton's hometown.

Eight years after the sack of Columbia,
General Hampton wrote a letter to the
editor of the Baltimore Enquirer, in which
he said:2
"A mixed commission on American
and British claims is now holding its
sessions in Washington, and before the
tribunal will soon be brought cases in
volving the question of the destruction of
the city of Columbia, S. C., in February,
1865 . . .
"This controversy has been forced
upon me for the second time, by General
W. T. Sherman's reckless disregard of
truth in his assaults upon me, before 'the
1 Fa ther

Geimer received his Master's degree in
Library Science from the Catholic University of
America early this year.—Ed.
2 The letter was originally published in the Balti
more Enquirer of June 24, 1873.

mixed commission;' and if the testimony
which will be produced shall prove how
utterly unworthy of credit his assertions
are, he will have no one to blame except
himself. He shall be dealt with in the
manner that all defamers deserve . . .
"On the night of the 17th of February,
1865, Columbia was burned to the
ground, after it had been in full posses
sion of the federal troops for ten hours.
. . . No one there doubted, or doubts, to
whom the guilt attaches, and it was with
surprise and indignation that my fellowcitizens saw the charge in Sherman's
report, published in April, 1865, that the
destruction had been caused by myself.
"In this report the following language
is used (by General Sherman): 'General
Wade Hampton, who commanded the
Confederate rear guard of cavalry, had
in anticipation of our capture of Colum
bia, ordered that all cotton, public and
private, should be moved into the streets
and fired to prevent our making use of
it. Some of the piles of cotton were burn
ing (when the Federal troops entered the
city) especially one in the very heart of
the city, near the courthouse, but the fire
was partially subdued by the labor of our
soldiers. Before one single public build
ing had been fired by order, the smould
ering fires, set by Hampton's order, were
enkindled by the wind and communi
cated to the buildings around. I disclaim
on my part any agency in the fire, but
on the contrary claim that we saved of
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Columbia what remains unconsumed, and
without hesitation I charge General Wade
Hampton with having burned his own
city of Columbia, not with malicious
intent, or as the manifestation of a silly
stoicism, but from folly and want of
sense, in filling it with lint cotton and
tinder.'
"This was the insulting charge first
made by Sherman, and made in the most
offensive terms, at a time when I was a
prisoner of war, under parole, and thus
unable to meet it in the only manner it
deserved.
"But one mode of answering was open
to me, and the one least agreeable to my
wishes, that of denouncing it as false in

FR. GEIMER
the public prints, and this was done on
the 19th of June, 1865, in the following
terms:3
" 'It would be difficult, if not impos
sible, to express in an equal number of
paragraphs, a greater number of false
hoods than are contained in the above
3Cf .

Wade Hampton, The Burning of Columbia
(Charleston, S. C.: Walker, Evans & Cogswell,
1888), p. 3.
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extracts. There is not one word of truth
in all that has been quoted except the
statement that I "commanded the Con
federate rear guard of cavalry." I did
not order any cotton moved into the
streets and fired ... I left the city after
the head of Sherman's column entered it,
and I assert what can be proved by
thousands, that not one bale of cotton
was on fire when he took possession of
the city. His assertion to the contrary is
false, and he knows it to be so.'
"These extracts from my letter will be
sufficient to show how the charge made
by Sherman was met . . . No answer to
my denial was made by Sherman, and he
has rested quietly under the denunciation
until the present moment, when an ex
amination before the mixed commission
has afforded him the opportunity to
reiterate his falsehoods on oath officially,
and as he supposes, safely."
Two notarized statements by fellow Con
federate officers attest to the truth of
General Hampton's denial of guilt and sub
sequently led the "mixed commission" to
completely exonerate General Hampton of
the alleged arson.
The first statement was sworn to by Capt.
Rawlins Loundes, Adjutant General. It was
dated Aug. 15, 1866, from Charleston, S. C.,
and addressed to Chancellor J. J. Carroll,
chairman of the Committee for Investiga
tion of the Burning of Columbia. The
statement ran:4
"Sir: Seeing that you have called for
testimony in reference to the destruction
of Columbia by fire, on the night of
February 17, 1865, I beg to make the
following statement:
" 'Soon after General Hampton as
sumed command of the cavalry, which he
did on the morning of the 17th of
February, he told me that General
[Pierre Gustave Toutant] Beauregard
had determined not to burn the cotton, as
4C/.

op. cit.

the Yankees had destroyed the railroad,
and he directed me to issue an order that
no cotton should be fired. This I did at
once, and when I left Columbia, which I
did after the entrance of the Federal
troops, not one bale of cotton was burn
ing, nor had one been fired by our
troops.'"
(Signed) Rawlins Lound.es
Captain and Adjutant General
Sworn to this 13th day of August, 1866,
(Signed) Charles H. Simonton,
Notary Public
The second statement was sworn to by
Gen. M. C. Butler, who commanded the
division of cavalry that were the last Con
federate troops in Columbia before its
occupation by the Federals. The statement
was dated Aug. 20, 1866, from the Edge
field District, S. C. It said:5
"Before me, S. B. Griffin, a notary
public, personally came M. C. Butler, a
major general in the late Confederate
army, who being duly sworn, says that
he commanded a division of cavalry at
the evacuation of Columbia by the Con
federate forces on the morning of the
17th of February, A.D. 1865, just before
its occupation by the Federal forces
under General Sherman . . . that he was
personally present with the rear squadron
of his division, which was the rear guard,
and that no cotton was burning as far as
he could observe, and would likely have
been set on fire without his knowledge
or orders . . . That all cotton which this
deponent saw in passing through the
streets was piled in packed bales in the
middle of the street, and was not fired,
or disturbed, or scattered by the Confed
erate troops."
(Signed) M. C. Butler
Sworn to before me this 20th day of
August, A.D., 1866.
(Signed) S. B. Griffin, Notary Public.
5Cf.

op. cit.

The following statement was made by
General Beauregard in reply to a letter from
General Hampton regarding the above
matter :6
"The above statement of General Hamp
ton relative to the order issued by me at
Columbia, South Carolina, not to burn
the cotton in that city, is perfectly true
and correct. The only thing on fire at
the time of the evacuation was the depot
building of the South Carolina Railroad,
which caught fire accidentally from the
explosion of some ammunition ordered to
be sent towards Charlotte, South Caro
lina."
(Signed) G. T. Beauregard
This testimony is corroborated by the
Mayor of Columbia, T. J. Goodwyn, in a
statement before D. B. Miller, notary public,
on Nov. 3, 1866:7
"There was no allusion made to General
Hampton, to accident or to cotton. It is
perfectly absurd in charging General
Hampton with burning of Columbia.
Every man living in the city was his
admirer and friend, and knew it (sic)
would impoverish them and their chil
dren, and bring us all near to starvation
and ruin. The soldiers of General Sher
man's Army burned Columbia."
(Signed) T. J. Goodwyn
Late Mayor of the City of Columbia
Sworn to before me, 3rd November, 1866.
(Signed) D. B. Miller, C.C.P.
Ex officio Magistrate
Of course, the bitterness between General
Sherman and General Hampton was just as
rank during the war itself. Witness the fol
lowing letter from General Sherman to
General Hampton regarding the alleged
murder of General Sherman's foraging
parties; the letter is addressed to "Lieut.
Gen. Wade Hampton, Commanding Cavalry
6Cf.
7Cf.

op. cit.
op. cit.
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Force, C. T. A." and is dated Feb. 24, 1865,
a week after the Federal occupation of
Columbia :8
"General: It is officially reported to me
that our foraging parties are murdered
after capture and labelled 'Death to All
Foragers.' (There is) one instance of a
lieutenant and seven men near Chesterville, and another of twenty near a ravine
eighty rods from the main road, about
three miles from Feasterville. I have
ordered a similar number of prisoners in
our hands to be disposed of in like
manner.. .
"I merely assert our war right to
forage, and my resolve to protect any
foragers to the extent of life for life.
"/ am, with respect, your obedient
servant,"9
(Signed) W. T. Sherman
Major General, U.S.A.
General Hampton's reply, equally tart, is
not quite as courteous:10
"General (Sherman): Your communi
cation of the 24th instant reached me
today. In it you state that it has been
gCf. op. cit.
'Emphasis added.
10Cf. op. cit.

officially reported that your foraging
parties were murdered after capture, and
you go on to say that you had 'ordered a
similar number of prisoners' in your
hands 'to be disposed of in like manner.'
That is to say, you have ordered a
number of Confederate soldiers to be
'murdered' ... In reference to the state
ment you made regarding the death of
your foragers, I have only to say that I
know nothing of it, that no orders (were)
given by me authorizing the killing of
prisoners after capture . . .
"In conclusion, I have only to request
that whenever you have any of my men
'disposed of' or 'murdered,' for the terms
appear to be synonymous with you, you
will let me hear of it, in order that I may
know what action to take in the matter.
In the meantime I shall hold fifty-six of
your men as hostages for those you have
ordered to be executed.
"I am yours,"
(Signed) Wade Hampton
Lieutenant General
General Beauregard and the Confederate
Congress sustained General Hampton's de
cision. Fortunately, General Sherman did
not carry out his threat.

No Room in Inn
A Negro walked into a high-toned church in Georgia and asked the rector: "Sir, may
I join your church?"
"My good man," replied the diplomatic minister, "where do you live?"
"On the other side of the tracks," answered the Negro.
"Then don't you think," said the minister, "that it would be wise for you to join a
church in your own neighborhood?"
The Negro insisted that the high-toned church was the church of his choice, so the
minister stalled him with: "Well, suppose you go home and pray about this important step."
Home the Negro went and prayed. A week later he came back to the rector and
said: "Sir, I went home and prayed to the Lord, as you told me. I asked Him how I could
get into this church, and He appeared to me and said, 'Why do you ask Me how to get into
that church? Why, man, for 20 years I've been trying to get into that church and I haven't
succeeded yet.'"
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Ach, Tight!
By

ROLF C. SMITH

"A

Freshman, College for Men

CH, MRS. SMITH, American boys are no good for
nothing. Never work. Lazy
Taugenichts. Good time.
German boys work hard. Worked when
I was nine. Butcher's apprentice. Worked
hard. Look at me. Strong like a bull."
I stuck my head out of the back room
of our store to see what was going on. The
gnomelike visitor flexed his paint-spattered
arm for my mother. "That's not calf's

ROLF SMITH
meat, Mrs. Smith," he said. "Fifty-six years
old."
Then my mother saw me. "Mr. Reimers,
this is my son Rolf. Rolf, Mr. Reimers is
looking for a boy to help him on a paint
job."
The wizened old German painter grabbed

my hand and yanked it up and down twice.
He stared hard at me from gander-blue
eyes. "Bueno. You work hard? Tomorrow
you be at my mailbox at eight o'clock. Be
sure and bring lunch. Here, I make a map."
He gave me the envelope he had scrawled
the map on, picked up the half-gallon of
ruby port he had bought from my mother
and trotted out the door. I had just landed
my first job.
Max was born in Kiel. He came to
America 26 years ago. He ran an apart
ment house in New York, then came to
Escondido. He bought land and planted
avocados, using seed instead of seedlings
because it was cheaper. He bought more
land and became rich. When the market
broke he would not part with his ranches.
That's why he took up painting.
For as long as I've known him, the only
things he has ever worn were a pair of
painter's overalls with nothing underneath,
a red Sears and Roebuck neckerchief
around his stringy neck and some old
houseshoes. When it got hot he put a wet
washrag on his balding head. When it was
cold he pinned a bath towel around his
shoulders with a safety-pin and drank ruby
port and brandy. He smoked a stemless
pipe which he stuffed with his cigar butts
and he didn't have a tooth in his mouth.
The first day I worked for him, I found
him parked in his car down by his mailbox.
The car was the oldest, most beat-up con
traption I have ever seen. It was a 1936
Willys, the original paint-job long since
gone, along with one fender. Two long
painting ladders were lashed where the
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fender should have been. It sat there wait
ing as patiently as an old milk horse.
Max saw me and squeaked from the
front seat: "Run, Rolf. Already we're late."
I climbed in back and got comfortable
among the turpentine buckets, paint cans,
old rags, paint brushes, burlap sacks, dust
and odd tools of the painter's trade (non
union).
Max picked up a small sledge hammer
and smashed at the starter. The Willys
leaped forward.
"Like a sewing machine, Rolf. Best car
I ever owned. Twenty years."
As we jerked over the road to Rancho
Santa Fe at full 15 m.p.h., he pointed out
sights of interest. "Twenty-three years ago
I painted that house, Rolf. Tight. Ach, so
tight. All the time watching me. Okies.
Talk crazy. 'Grcnnqt! Grcnnqt! Grcnnqt!'
"See that white house? Stucco paint.
Needs new job. See, it's streaking. Last
guy didn't do it right. No painter. Louse.
Faul! Won't let me do it. 'Too much, Max.
Later, Maxie.' Cheap. Rich. No good."
He pointed. "Old lady over there every
time try to kiss me. Kiss, kiss, kiss. 'Do
you like some tea, Max?' Rich. Crazy.
Three times I painted her house already.
Fat daughter. Oh, so fat.
"Over there, see the roof? What a job.
I spray her last week. So beautiful. Good

job. But tight. French-Jew. Big car. Two.
Never work for Frenchman, Rolf. Com
munist. Tight."
"Good morning." This to a man water
ing his lawn. "Captain Roseberry. Drinks
too much. Navy. Not wine. Hard stuff.
All the time drink. Daughter too. Like fish.
Crazy in the head."
We finally got where we were going.
An old house stood under some eucalyptus
trees. Max hopped out and began dragging
paint cans from the car. Evidently the
house needed paint fast. "Quick, here comes
the old man. Unload the car so he thinks
you are hard worker." Max unloaded even
faster.
A kindly-looking man walked up, said
"Good morning" and walked on. "Tight,
Rolf," whispered Max. "Did you see his
eyes? Walks like a cat. Hypocrite. Tries
for to sneak up and find us sleeping. Not
so much paint, Rolf. $6.21 a gallon. Watch
out the holes. Painting is tricky. Easy.
Easy."
We worked straight through till after
dark. We couldn't see the paint any more.
Max always worked till after dark. "Never
get rich sleeping, Rolf," he used to say.
I worked for him for two years. Always
till after dark. I never slept and I never
got rich. Ach, tight. So tight.

Three, Please
Thomas A. Edison once gave a poker quiz to prospective employees. "You're down
to your last ten dollars," Edison told the job-hunters, "and you have no chance of getting
more. You're playing poker with a stranger. He stays pat on the first hand. You draw to a
pair of eights and make three. There's 50 cents in the pot, and the stranger bets a quarter.
What do you do?"
Some answered: "See him."
Others said: "Raise."
Edison gave the job to the man who replied: "Don't play cards with strangers."
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DUALISM
in

THOMISM
By

FR. THEODORE TWAROG, M.A.
Philosophy Department
College for Men

G

OD is infinite simplicity. All things
proceeding from Him, however,
reveal ever - in creasing composi
tion. To understand the profound
dualism in all things that are not God
makes the metaphysicist's task less arduous
and more easily understood.
It is the purpose of this article to survey
the whole field of being, in an attempt to
grasp the dualistic structures of finite things
and to view them in relation to the Infinite
Being.

God is infinitely simple. This means
there is no composition in God; neither
that of substance and accident, matter and
form, nor that of essence and existence.1 No
composition exists in God, because He does
not receive perfection in the orders of activ
ity, essence and existence. Though all other
beings in this metaphysical hierarchy de
rive whatever perfection they have from
God, His perfection is underived.
The perfection that underlies all others,
and without which they are meaningless, is
existence. To exist, to stand outside of
nothing, belongs to God absolutely. To
suppose that God had received existence
would lead us to introduce composition in
1

Cf. St. Thomas Aquinas, Summa Theologica, la
Pars, q. 3, a. 2, 4 and 6.

God. It would prompt us to ask from whom
this existence was received. But in God this
is impossible. God's essence is existence.
God is lpsum Esse, as St. Thomas repeat
edly reminds us.2
Since God is the inexhaustible plenitude
of existence we can understand how it is
possible for Him to share His perfection by
imparting it to essences. In doing so, He
creates finite beings. He draws them out
of nothing, both their essence and their
existence.' The creative act effects the first
composition found in all creatures without
exception. All finite beings have received
their existence from Subsistent Existence.
Op. cit., Ia Pars, q. 3, a. 4; I Sent., dist. 8. q. 4,
a. 1, 2; q. 5, a. 2; dist. 34, q. 1, a. 1; II, dist. 1,
q. 1, a. 1; Contra Gentiles. I, 22, 52: Qq. Disp.,
De Potentia. q. 7, a. 2: De Spirit. Creat., a. 1;
Compend. Theol., c. II; Opusc. XXXVII, De
Quatuor Oppos., c. 4; De Ente et Essentia, c. 5.
3 "La creation n'est pas l'accession a l'existence
actuelle d'une essence douee jusqu alors, et de
toute eternite, d'une certaine existence essentielle. La creation, c'est un commencement absolu; avant quelle se produisit, non seulement la
creature n'avait pas d'existence, mais elle n avait
pas d'essence; elle n'etait ricn du tout; par la
creation, ce n'est pas seulement l'existence qui
est produite, mais aussi I'essence. Par facte
meme qui attribue l'existence a la quiddite, ecrit
le Doctor Communis, ce n'est pas seulement l'ex
istence qui est dite creee, c'est aussi la quiddite
meme, car avant de posseder l'existence^ celle-ci
n'est rien." Pierre Duhem, Le Systeme du
Monde, vol. 5, p. 506.
2
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In having received existence, they are
clearly and irrevocably distinguished from
Him Who has not received existence, be
cause He is Existence Itself.
Now what do we mean by essence? Aris
totle defines it as the whatness of a being.4
The essence of a tree is that by which a
tree is a tree and not a man.
In his Philosophy of Being, Fr. Henri
Renard, S.J., remarks: "Existence, or 'to
be,' cannot, it is true, be defined, for defin-

and the notion of a hundred existing dol
lars, as Kant himself maintains.6
Unless a being is discovered whose es
sence is existence, existence must be other
than essence, entering into composition
with it.7
In God, that by which He is what He is,
is that by which He exists. The same can
not be said of any finite being. The first
and greatest order of being known natur
ally, the order of existence, reveals consum
mate identity of essence and existence in
God. It unbares the dualism of essence and
existence as really distinct principles in
every existing finite thing.
The essences to which God communicates
existence, in order to diffuse His good
ness,8 are not all simple; some manifest
composition. Since angels are essentially
pure spirits, they have no matter in their
essential constitution. Their essences are
pure forms, not limited by any matter into
which they can be received. Hence angels
cannot be individuated by matter related
to a designated quantity. They can differ
from each other only by reason of a spe
cific difference in their forms.
Consequently, St. Thomas insists that an
gels are not numerically distinct within the

FR. TWAR OG
ition requires intelligibility, but intelligibilty demands essence. Nor are we able to
conceive 'to be' strictly, except as an actu
ation of the essence. We can say, however,
that the 'to be' is that by which something
is or exists; and that while the essence tells
us what a thing is, existence tells us whether
it is."'
If a characteristic does not belong to an
essence, it must enter into composition with
it. Existence does not pertain to essence.
There is no difference in concept between
the notion of a hundred non-existing dollars
4 M etaphysica, 1017a.
'p. 50.
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6Kritik

der Reinen Vernunft, Die Transzendentale Dialektik, II, 3, (4).
7 St. Thomas writes: "His visis, patet quomodo
essentia invenitur in diversis. Invenitur autem
triplex modus hahendi essentiam in substantiis:
(a) Aliquid enim est, sicut Deus, cujus essentia
est ipsum suum esse; et ideo inveniuntur aliqui
philogophi dicentes quod Deus non habet essen
tiam: quia essentia ejus non est aliud quam esse
ejus . . . (b) Secundo modo invenitur essentia
in substantiis creatis intellectual ibus, in quibus
est aliud esse quam essentia ipsarum, quamvis
essentia sit sine materia; unde esse earum non
est absolutum, sed receptum, et ideo limitatum
et finitum ad capacitatem naturae recipientis:
sed natura vel quidditas earum est absoluta, non
recepta in aliqua materia . . . (c) Tertio modo
essentia invenitur in substantiis compositis ex
materia et forma, in quibus et esse est recep
tum et finitum, propter quod et ab alio esse
habent: et iterum natura vel quidditas earum
recepta est in materia signata." De Ente et
Essentia, c. 6.
8Cf. H. Dagneaux, Lecons de Metaphysique, pp.
362-363.

same species, but numerically distinct spe
cifically. Each angel constitutes a species
of its own and possesses unlimited perfec
tion within that species.9
Since all beings in the corporeal world
are composed of matter and form, their es
sences are not simple, but composed. Spe
cifically, individual physical beings fall
into one of these four categories: mineral,
plant, beast, man.
The substantial, or first, form of the
matter may be inorganic, as in minerals;
or endowed with life, as in plants and
higher forms. The form of life may not
include the perfection of sense perception,
as in plants; or it may include it, as in
brutes. The soul may not give the being the
power to grasp the essence of things; or it
may confer this supreme perfection, as it
does upon man alone. Man alone has the
power to think and act rationally.
The higher form, it will be observed, con
tains the lower forms virtually, not for
mally. Man has only one soul by means of
which he walks, hears and thinks.10
In all physical beings we find composi
tion of essence and of existence. They are
all essentially composed of matter and form.
Since first forms drawn from the potency
of matter are either inorganic or organic
or sensitive, whereas the soul or first form
infused into matter is rational, four types
of physical beings result: mineral, plant,
brute, man. These various species are
properly called philosophical species11 based
as they are upon essential differences be
tween corporeal substances.
Beasts may be subdivided into air, water
and land animals. But these species are
based upon accidental differences. They
envisage beasts as related to their immedi
ate surroundings. Consequently they are
not philosophical but scientific species.
Summa Theologica, la Pars, q. 50, a. 4.
cit.. Ia Pars, q. 76, a. 4.
11 This distinction is occasionally restricted to the
organic world. Cf. F. Palmes, Psychologia, pp.
767-768.

9

l0Oi).

They abound in all four categories of cor
poreal substances.
There are many individuals within each
of the philosophical species because by
reason of the specific form itself indivi
duals are the same, not different. Because
the form received into matter is ordered to
this quantity rather than to the other, an
individual arises within the species, differ
ing from another member of the same class
of beings. Whereas the second order of
being, the order of essence, reveals no com
position in the angelic essence, it manifests
composition of matter and form in every
physical being, whether mineral, plant,
beast or man himself.
It should be noted that the dependence of
form upon matter is intrinsic in the min
eral, plant and beast. However, in man,
form depends upon matter only extrinsically, because man's soul is capable of pro
ducing operations proper to a spiritual
principle. The human soul is not nega
tively but positively immaterial. Without
matter, the soul of a man can exist; not so
the soul of a beast.
An existing essence, if a substance, has
the virtue of existing in itself, not in an
other as in a subject of inherence. More
over, it is capable of being perfected by
accidents. Since the activity of the Divine
Being is not really distinct from the prin
ciple of that activity, no composition of
substance and accidents exists in God.
To assert the contrary would mean that
God could receive the perfection proper to
accidents. Reason tells us that since a man's
faculties are not always in act, they cannot
be identified with his soul, which is always
in act with respect to the body that it in
forms. But to suppose that the absolutely
pure Act has faculties that are sometimes
not in act is to introduce composition in
God.
But someone may say that when God
creates He exercises His will; and that
when He annihilates He stops exercising
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His will with respect to the annihilated
thing. Therefore, says the objector, God is
not always creating.
But creating puts no perfection in God.
It confers perfection upon the thing being
created. Why then does God create? He
creates to communicate His goodness, not
to receive it.12
In all essences that receive existence,
whether simple or composite, we have sub
stances perfected by accidents. An angel's
intellect and will do not constitute its es
sence. They are perfections of its substance,
as are its thoughts and volitions. Since
matter does not enter into the essential con
stitution of an angel, none of the accidents
received or produced by it involves matter.
None of them is a mixed perfection, i.e.,
mixed with matter. We may conclude that
an angel, though simple in the order of es
sence, manifests composition in the orders
of existence and activity.
Physical beings are substances that re
ceive and produce accidents. In receiving
existence, their matter receives form; the
composite of matter and form, or substance,
in turn receives accidental perfections (the
first of which is quantity) and produces
accidents.
All four kinds of mobile being receive
quantity, but the accidents they produce
depend upon the relative perfection of their
substantial forms. Thus a mineral con
tracts and expands, a plant grows and a
beast produces sensation. Man alone thinks
and wills. All produce mixed perfections.
Man alone posits formal perfections, the
operations of thinking and willing.
Formal accidents are purely spiritual in
nature, having no intrinsic dependence
"We speak of the act of creation, a phrase that,
on account of the association of the word 'act'
with the actions of creatures, may perhaps seem
to suggest an act that is not continuous, but that
is one out of a succession of actions ... (It is
obvious that) creative act is not of this kind
(because) ... it is nothing else than the eternal
will of God diffusing its own goodness. It is
therefore, in itself, not successive, but eternal."
Modern Thomistic Philosophy, vol. 2, p. 335.

12
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upon matter. Mixed perfections, on the
contrary, imply a composition of matter
and form in their very make-up. They are
secondary forms impressed upon secondary
matter. Remove matter, and they cease to
exist. Bodily shape offers an excellent ex
ample. Remove quantity, in which it in
heres, and bodily shape becomes unintel
ligible.
Physical beings are composed in the
orders of existence, essence and activity.
Since they are furthest removed from the
Divine Simplicity, it is no wonder they
contain such inherent limitations, an in
trinsic dualism in every one of the three
orders of being.
We have descended from Divine Sim
plicity to human composition. How are we
to ascend to that ineffable Unity which is
Ipsum Esse? Our ascent begins with the
facts of experience, the familiar realities of
everyday life. To start the journey by deny
ing the facts of experience cuts us off from
the things to be explained.
I was short a year ago; I am tall today.
I was fat a month ago; I am not fat today.
Shortness and fatness come and go, but I
remain. There is a composition of form
and subject in me. Whereas tallness exists
in me, I do not exist in something else.15 I
am a composite of substance and accidents.
But what am /? Youthfulness, strength,
resourcefulness may be denied of me with
"En effet, les phenomenes que nous percevons
existent ou n'existent pas dans un sujet; si non,
ils existent en eux-memes et done ils sont en
realite des substances; si oui, ce sujet existe en
lui-meme ou dans un autre, mais en ce dernier
cas, il faut arriver enfin a un sujet qui existe
en soi, a une substance existante: car jamais des
phenomenes, des accidents ne sauraient par leur
reunion constituer quelque chose d'existant en
soi, puisque, a la difference par exemple des
fusils mis en faisceaux, des enfants assis en rond
sur les genoux les uns des autres, ils n'ont naturellement aucune aptitude meme partielle a
se tenir, a exister seuls. Ce raisonnement nous
oblige done a formuler un principe premier,
celui de substance, qui decoule necessairement du
principe d'identite et s'enonce ainsi: 'Tout phenomene exige un etre qui existe en soi, tout
changement suppose un sujet qui demeure.'" H.
Collin, Manuel de Philosophic Thomisle, vol. 1,
pp. 125-126.

13

out any loss of my essential prerogatives. If
someone denies that I am an animal ca
pable of grasping the essence of things, my
essence has dissolved in his mind. I may
not have strength at all times but I am pos
sessed of animality and rationality. They
are essential to me inasmuch as I am such
a substance.
Is my substance a simple essence or a
composite? Experience tells me that many
men exist, sharing the nature of rational
animal. If essence means pure form, i.e.,
manness, without reference to matter, how
can there be many men? The individual
must consequently be composed of a sub
ject and the form manness. His substance
is composed of matter and form. Man and
all physical beings manifest composition in
the order of essence.
Reason cannot prove the existence of an
gels.14 The existence of purely spiritual
creatures is known through the light of su
pernatural revelation. Enough is known
about them to assure us that they have no
matter in them. Yet Sacred Scripture in
forms us that there are many angels. To
explain the difficulty posed by these supernaturally revealed facts, St. Thomas insists
that the difference between one angel and
another is not like the difference between
one human being and another. Peter and
Paul differ numerically, not specifically.
Both are rational animals. One angel dif
fers from another as a brute differs from a
man; and man differs from brute specifi
cally as well as numerically."
When we say men exist, we are stating a
fact. When I affirm my own existence, I
am stating a fact. Is my essence (rational
animal) really distinct from existence or
not? To answer this question properly, it is
important to recall that form is related to
matter as existence is related to essence.
Since many things share the form manness,
Cf. Summa Theologica, la Pars, q. 50, a. 1.
cit., Ia Pars, q. 50, a. 4: Contra Gentiles,
II, 93; De Spirit. Great., a. 8; Q. de Anirna, a. 3;
De Ente et Essentia, c. 5.

14

15 Op.

I must be composed of the form manness
and a subject into which it was received.
Since many things have existence in com
mon, I must be composed of existence and
a subject or essence into which existence
has been received.
What holds true of the individual human
being is true of all physical beings. If there
are to be many existing things, this can be
only because existence has been received
into subjective potencies (essences) really
distinct from it. Existence is multiplied not
by reason of itself but by reason of the es
sences or subjects into which it is received.
Since all finite beings are composed of
essence and existence, existence has been
impressed upon essence either by a being
in whom no such composition exists or by
a being in whom essence is really distinct
from existence.
If the former alternative is admitted, the
existence of God is asserted. If the latter
alternative is urged, the composition of the
second being will demand explanation, as
will that of the third, fourth, fifth, etc. If
an endless series is urged upon us, none of
the beings, taken separately or together, of
fers an adequate explanation that anything
exists. We are dealing with an effect that
has no proportionate cause.
The one remaining thing to do is to shut
our eyes to the fact that we exist. Since
this procedure postulates a "reason" that
does not explain facts but explains them
away, we reject it. What are we then to
affirm? God, Subsistent Existence, Ipsum
Esse, exists.
What is the most important reason for
understanding the dualism in finite beings?
The chain of reasoning that begins with the
distinction between matter and form as real
principles existing only in the composite
itself (e.g., marble and shape in a statue)
leads us to the discovery of Him Who is
Infinite Simplicity, Ipsum Esse, the Alpha
and Omega of all things.

95

BAUDELAIRE
By

FR. CORNELIUS CRONIN, M.A.
English Department
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N Feb 18, 1866, 11 years after the
condemnation of Les Fleurs du
Mai, Baudelaire wrote to M. Ancelle: "Faut-il vous dire a vous,
qui ne l'avez pas plus devine que les autres,
que, dans ce livre atroce, j'ai mis toute ma
pensee, tout mon coeur, toute ma religion
(travestie), toute ma haine? ... II est vrai
que j'ecrirai le contraire, que je jurerai mes
grands dieux que c'est un livre d'art pur,
de singerie, de jonglerie, et je mentirai
comme un-arracheur de dents."1

Again, in a Projet de Preface that Baude
laire wrote but did not publish, we find
these words: ". . . la phrase poetique peut
imiter (et par la elle touche a l'art musical
et a la science mathematique) la ligne horizontale, la ligne droite ascendante, la ligne
droite descendante; elle peut monter a pic
vers le ciel, sans essoufflement, ou descendre
perpendiculairement vers l'enfer avec la
velocite de toute pesanteiir: elle peut suivre
la spirale, decrire la parabole, ou le zigzag
figurant une serie d'angles superposes. La
poesie se rattache aux arts de la peinture,
de la cuisine et du cosmetique, par la pos
sibility d'exprimer toute sensation de suavite
ou d'amertume, de beatitude ou d'horreur,
par 1'accouplement de tel substantif avec
tel adjectif, analogue ou contraire."2
Sound, color, smell or perfume, lines
(curved, straight or otherwise) form a great
part of the material used by Baudelaire in
the construction of his poems. He used them
most successfully in portraying "sa pensee,
1 "Les

Fleurs du Mai" et Poesies Diverses, ed.
George Roth (Paris: Larousse, 1927).
2 op.cit., p. 183.
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son coeur, sa religion (travestie) et sa
haine."
In "Harmonie du Soir" we have an ex
ample of Baudelaire's theory that "les parfums, les couleurs et les sons se repondent."
The image in this poem is that the scents,
colors and sounds of evening, blending to
gether, turn in languorous, melancholy
rhythm like the dancer made giddy by the
measure of a waltz. Perfume ("chaque fleur
s'evapore ainsi qu'un encensoir") melts into
sound ("le violon fremit comme un coeur
qu'on afflige"), sound into sight ("le soleil
s'est noye dans son sang qui se fige") and
all form a harmony perceived by "un coeur
tendre qui hait le neant vaste et noir."
In form the poem is a pantoum, a genre
first introduced by Victor Hugo in Les
Orientales.

The second and fourth lines

of each stanza are repeated as the first and
third lines of the next stanza. This repeti
tion and the consequent use of two rhymes
only (fern, tige, fige; masc. encensoir, reposoir) give a waltz rhythm to which the
dominant "r" sound contributes.
The poem illustrates certain aspects of
Baudelaire's work. First of all, he conveys
to us his pervading melancholy—though not
the desperate cynicism that characterizes
his genius. Secondly, we have an instance
of his power of communicating his own
acute perception of external impressions,
whether of beauty or of ugliness. Thirdly,
we see his subtle word-music. He employs
the classical Alexandrine rich rhyme and
alliteration, as seen in "Voici venir le temps

ou vibrant sur sa tige," and assonance:
Les sons et les parfums tournent dans
Pair du soir
Valse melancolique et langoureux vertige.
Another point to be observed is the orig
inality of the literary figures:
Ainsi quun encensoir
Comme un ostensoir
and "Le soleil s'est noye dans son sang qui
se fige." We have a graceful spiral move
ment in the poem, and there is an impres
sion of being wafted gently upwards in
vapors of perfume.
In "Elevation" we have an example of
poetry that, in the words of Baudelaire,
"monte a pic vers le ciel." We have the
"taking off," as it were, "au-dessus des
etangs," then, a little higher, "des vallees,
des montagnes," higher still, "des bois, des
nuages," higher and higher until our spirit
is soaring above the sun, "par dela des
ethers—par dela des confins des spheres
etoilees."
This poem also illustrates Baudelaire's
belief that great artists are the link between
God and man. This concept is found in
"Benediction" as well, which is not one of
the poems comparable to the direct ascen
sion (a pic) into heaven—but one in which
"la ligne droite ascendante" is used. There
is a somber picture of shame, blasphemy,
misery, sarcasm, cruelty, with occasional
light touches such as:
L'Enfant desherite s'enivre de soleil
Et dans tout ce quil boit et dans tout
ce quil mange
Retrouve Tambroisie et le nectar
vermeil.
Then, after cruelty has been depicted,
the Poete
Vers le ciel, ou son oeil voit un trone
splendide
Le Poete serein leve ses bras pieux
Et les vastes eclairs de son esprit lucide
Lui derobent Vaspect des peuples
furieux.

FR. CROtJtttr DOt~tWe can almost hear Baudelaire saying:
"Per multas tribulationes oportet nos poetas
intrare in regnum coelorum."
However, Baudelaire declares that in his
poems he has "mis tout son coeur." In
fact, Les Fleurs du Mai may be said to trace
the steady progress of the poet's heart and
mind towards a more and more sinister
ennui, the disease of an inordinate craving
for new and strange sensations and of an
insatiable imagination:
Mon ame est un tombeau que, mauvais
cenobite,
Depuis Veternite je parcours et fhabite.
And again:
J'ai plus de souvenirs que si j'avais
mille ans
Rien negale en longuer les boiteuses
journees
Quand, sous les lourds flocons des
neigeuses annees
L'ennui, fruit de la morne incuriosite
Prend les proportions de Vimmortalite}
Baudelaire-traces for us a picture of his
misery. What a scene of desolation in those
3 Spleen, LXXIX.
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words: "Je suis un cimetiere abhorre de la
lune!" And what anguish, what hopeless
despair, in the lines:
Desormais tu nes plus, 6 matiere
vivante!
Qu'un granit entoure d'une vague
epouvante
Assoupi dans le fond d'un Sahara
brumeux:
Un vieux sphinx ignore du monde
insoucieux
Oublie sur la carte, et dont Vhumeur
farouche
Ne chante quaux rayons du soleil
qui se couche!
From his Catholic upbringing, his knowl
edge of mystic theology and the teachings
of St. Bernard on the corruption of the
flesh, Baudelaire had derived a belief in the
fundamental corruption of human nature,
vitiated by original sin. This led Baudelaire
to belief in a personal devil who is at once
abhorred as the source of all evil and pitied
as the victim of God.
Baudelaire's distorted views on religion
can be seen in his mixture of pagan sen
suality and Christian mysticism, in which
a perverted religiosity is made to enhance
the acuteness of morbid sensations (the an
ticipation of remorse sharpening the edge
of pleasure), and his complacent description
of the most repulsive details of physical
actuality leading up to the rapturous ex
pression of a lofty spirituality as in Une
Charogne, Le Reniement de Saint Pierre
and Les Litanies de Satan.
Before we examine the manner in which
Baudelaire expressed his hatred, let us see
some of the effects that perfumes had on
his poetry. He himself declares: "Mon ame
voltige sur les parfums comme l'ame des
autres hommes voltige sur la musique."
Poems in which the influence of perfume
is apparent are, among others, La Chevelure, La Parfum and Le Flacon, besides
Parfum Exotique.
This last poem is remarkable evidence
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of Baudelaire's faculty for seizing upon the
imperceptible and giving a picturesque
reality to the most subtle and fleeting sen
sations. The poet is seated beside his col
ored mistress one warm evening in autumn.
As his head reposes on Jeanne's gently
heaving breast, her odor enters the poet's
nostrils. He is intoxicated by it and immedi
ately he sees far-off lands, "des rivages
heureux et une ile paresseuse." He is guided
by the odor "vers de charmants climats."
He transports us with him by his marvelous
associations to "un port rempli de voiles et
de mats." We too can smell "le parfum des
verts tamariniers" and can hear "le chant
des mariniers."
Baudelaire is, above all, the man of sen
sation. Some of his most famous lines are
written on the subject of perfumes. In Correspondances we are shown Nature as a vast
temple in which the columns are living and
have the power of communicating with us.
The whole universe is full of hidden mean
ings, of signs to be interpreted, of elements
of thoughts, of symbols of the spiritual life.
In this immense cathedral, "les parfums, les
couleurs et les sons se repondent."
The poem is interesting also from another
point of view. We have Baudelaire's divi
sion of perfumes into different categories,
according to the different ideas, sensations
or memories that they evoke. Some per
fumes are "frais comme des chairs d'enfants," as gentle as the smell of fresh fields
in spring: these are perfumes which are
pure and innocent. Others, "l'ambre, le
muse, le ben join et l'encens . . . sont corrumpus, riches et triomphants," provoking,
seducing to all sorts of excesses.
Where colors are concerned, our poet
uses gold to depict innocence, simplicity
and purity; anything connected with the
illicit pleasures is depicted in purple.
A beautiful poem on perfumes and their
associations is Le Flacon. The whole archi
tecture of this poem is designed to portray
Baudelaire's preoccupation with the future.

What will become of his work? He com
pares himself to "un vieux flacon," for
gotten, covered with dust at the bottom of
some cupboard in a deserted house. We
notice how Baudelaire conveys the idea of
being forgotten. First of all, the flacon is
old, and the cupboard "est pleine de l'acre
odeur des temps, poudreuse et noire." Then,
this cupboard is in a deserted house, and
the flacon is at the bottom of the cupboard.
How aptly this expresses what usually hap
pens to things we no longer require! When
the cupboard is opened, however, faint
wafts of perfume come out: scents recalling
love, perfumes recalling dresses worn by
fair ladies, perfumed lace, powder, mille
pensers . . .
Degagent leur aile et prennent leur
essor,
Teintes d'azur, glaces de rose, lames
d'or.
The use of the colors is suggestive. Azur,
rose, or are used purposely to depict the
different kinds of thoughts or memories
evoked. Some will be very pleasant to
recall, others will cause suffering, others
will be mixed.
Now the picture changes. If the vieux
flacon be opened, quite a different odor will
be forthcoming. It will be bitter, pungent
—because the poet's life has been miserable.
In spite of it all, "II est de forts parfums
pour qui toute matiere est poreuse."
Baudelaire's attitude towards women is
difficult to understand. He was acquainted
with women of all classes, from the street
walker to the society dame. He seemed to
be forever in search of the ideal woman but
was doomed to disappointment. Jeanne
Duval was a symbol: that is the only way
to explain the attraction she held for him.
Baudelaire's hatred for certain types of
women, cold, haughty, perverse, wicked,
corrupt, insatiable and incapable of real
love, is admirably expressed in Spleen,4 in

« XXVI.

which pride, cruelty, perversity, insatiabil
ity and shamelessness are portrayed:
Tu mettrais Vunivers entier dans ta
ruelle,
Femme impur! (Pride and Ambi
tion)
II te faut chaque jour un coeur au
ratelier. (Cruelty)
Perverse disposition of mind:
Tes yeux, illumines ainsi que des
boutiques
Usent insolemment d'un pouvoir
emprunte
Sans connaitre jamais la loi de leur
beaute.
Heartlessness:
Machine aveugle et sourde, en cruautes
feconde,
Salutaire instrument, buveur du sang
du monde.
Depravity:
Comment nas-tu pas honte?
. . . L a grandeur d e c e m al oil t u te
crois savante
Ne ia done jamais fait reculer d'epouvante
Quand la nature . . . de toi se sert, o
femme,
— De toi, vil animal, — pour petrir un
genie?
The aim Baudelaire pursues is not merely
to express ideas but also to call forth emo
tions in the heart of his reader, to put mood,
mystery and music into his poems. Whether
he expressed sa pensee, son coeur, sa re
ligion (travestie) or sa haine, we cannot but
admire his exquisite art. It is Baudelaire's
great distinction that he was able to com
bine the passion, the imagination and the
formal beauty that live only in magnificent
verse, with the awful, devastating concep
tions of complete pessimism. We find every
where in his work a passionate imagination
that clothes the thoughts with splendor and
lifts the strange words of this unhappy
mortal into the deathless regions of the
sublime.
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SPIRITUAL CENTER.-—The Immaculata Chapel, located in the heart of the cam
pus, will be religious center for students and faculty.

ROOMS WITH A VIEW.—The Men's College dormitory (center), on the Boys'
High School side of the campus, will feature a spectacular view of Mission Valley,
Mission Bay and the Pacific Ocean.
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A Presbyterian Looks
At Archbishop Spalding
By
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AY I s hare with you my admira
tion for a great churchman and
American citizen of your greatgrandparents' generation?1 The
work of this good and great man lives in
every Catholic school in the United States of
America. Truth and understanding were
made clearer to many people by the prod
ucts of his pen. The address delivered by
him at the 34th Annual Commencement of
the University of Notre Dame in 1878 is
remembered and often quoted. The- guile
of Marxism was exposed and answered by
his logically marshalled facts. The em
ployees and employers of his day sought,
valued and used his counsel. He was called
upon by a President of the United States
to head a presidential commission.2 His
service on that commission settled a strike
that threatened the economy of this nation
at that time.3
The influence of Bishop John Lancaster
Spalding in American life and education in
the period 1865-1916 was practical, con
stant and distinguished. He was born in
Lebanon, Kentucky, in 1840. His parents
were prominent landowners and slave
holders in Kentucky, having come there
from Maryland. His uncle was Archbishop
Martin Spalding of Baltimore.
1 Dr.

Ferrier shares his admiration as a "nonpractising Presbyterian."—Ed.
2 The Presidential Commission to Settle the Coal
Strike (1902).
i C f . O u t l o o k , vol. CXIV, New York, Sept. 6,
1916; Theodore Roosevelt was editor of Out
look.

John Spalding prepared for the priest
hood in American seminaries and in
Louvain and Rome. He was ordained priest
Nov. 24, 1863, and after graduate work
returned to the United States in 1865. He
was consecrated Bishop of Peoria in 1877.
William T. Harris4 said of Bishop Spald
ing: "He is the most beloved of American
educational leaders. He teaches us that all
physical aptitudes and all activities of man
that have for an end mere creature comfort,
mere bodily well-being, must yield place
before the education of the immortal soul
— and that it is man's immortal soul that
is made in the image of God."5
The growing public schools of the last
half of the 19th century had many partisans.
These partisans in many cases clamored for
or demanded complete control of the educa
tion of all children in completely secular
public schools. Certain states, including
Massachusetts, Wisconsin (the notorious
Bennett Act) and California, endeavored
to completely control or destroy religious
schools by laws.
Bishop Spalding, using tact, facts and
action, urged and inspired his people to
meet this challenge. He called for improve
ments in Catholic schools and colleges. The
curricula suggested by him and adopted
by many Catholic institutions of learning
offered training for vocational, political and
Harris (1835-1908) was U.S. Commissioner of
Education from 1889 to 1906.
5 Merle Curti, The Social Ideas of American
Educators (New York: Scribner's, 1935), p. 348.

4
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commercial life as well as the fullest means
for moral and spiritual growth. He stressed
the almost supreme importance of improved
training for Catholic teachers. Using his
great persuasive power he insisted that
character and personality were most im
portant for teaching and that the techniques
of teaching should be used by all good
teachers and be part of their preparation
for teaching.
When Sisters College was founded at
the Catholic University of America, in the
organization of which Spalding was a prime
mover, one of his cherished ideals was
realized.6 He continued to urge Catholics
to develop their system of schools and col
leges. These were to be institutions in which
the spiritual was of the utmost importance,
yet institutions in which material subjects
were to be taught in ways generally superior
and always equal to the instruction offered
by public or secular institutions. "He be
lieved that the school that developed the
best men and women would in the end
prevail."7
A great opportunity for service to Cath
olic education came to Bishop Spalding in
1892. He was made president of the Cath
olic Educational Exhibit planned for the
World's Fair at Chicago in 1893. He pro
posed a definitive answer to any criticism
of Catholic schools. The exhibits were to
be facts speaking for the qualified and
dedicated teachers in Catholic schools. The
authorities in public and secular education
were invited to the exhibit. Many of them
visited the carefully planned and honestly
presented exhibition at the fair. Most vis
itors were impressed by the quality of the
exhibits and the sincerity displayed in their
presentation. The place for Catholic schools
in the American scene was established in
the minds of the visitors. Surely every
Catholic school in the United States has
some of the work of Bishop Spalding.
6
7

Op. cit., p. 355.
Ibid., p. 356.
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A short time ago I read the 34th Com
mencement Address given at the University
of Notre Dame in 1878. One day I hap
pened to mention this to a rather recent
alumnus of that great university. He said:
"You read the address given by Bishop
Spalding." I had not mentioned the name
of the Bishop. His talk is remembered and
quoted after 80 years.
The pseudo-science of Marxism was im
ported into the United States in English
translations of Das Kapital in about 1890.8
The opportunities offered by the American
frontier were diminishing at the time of
Das KapitaVs arrival in English translation.
Many men were searching for opportunity
and were finding the search less fruitful

DR. FER RIER
than they hoped it might be. Some in their
personal confusion accepted the postulates
of Marx. Trade unionism was a struggling
movement striving for membership and
seeking improvement of working conditions
and wages. Seizing the membership of
some trade unions as a forum, the Marxists
8

The first English translation was published in
England in 1887.

were soon attempting to subvert the labor
movement to their ends.
Bishop Spalding, ever sympathetic to
the cause of men who worked, recognized
the false voices attempting to mislead his
friends. Whereas many people chose to
ignore the threat of Marxism, Bishop Spald
ing sought to discredit it.9
The Bishop used sound economic facts
to refute head on the Marxist contention
that labor created all value. He held that
ability was the source of value and worth.
"Imagine a lump of clay. Put it in the
hands of the unskilled worker without
ability — it may have its shape changed
but will its value be increased? Trust the
same clay to a master potter and it becomes
a beautiful utensil."10
The Bishop reasoned that all honest per
sons were united by their work and that
actual improvement in human relationships
came from understanding the need for re
ligious and moral conduct. He held that
oppression of the less fortunate and hatred
of the successful were caused by lack of
religious faith and lack of moral develop
ment rather than by economic conditions.
He was probably the first American critic
of Marxism to point out that its doctrine
stifled individuality, liberty and freedom.
The mechanical arrangement of society pro
posed by Marx could only weaken humanity
and lead to a drab and inglorious future,
a future devoid of leaders and ruled by
demagogues. The guile in the materialism
advocated by Marx was plain to this great
man. He offered the great moral power of
the Church as a remedy.
9John

Lancaster Spalding, Socialism and Labor
(Chicago: McClurg, 1902).
10 Undocumented but attributed to Bishop Spald
ing: found in a short tract, without date or
publisher's name, in the Columbia University
Library.

The White House in Washington had as
its tenant in 1902 the youngest man to hold
the highest office in the United States. He
had been in office less than a year and had
come into office because President McKinley had met death at the hand of an
assassin. He had been elected vice-president
because party leaders sought to bury him
in that office. Theodore Roosevelt had still
to prove his power as a leader. Roosevelt
faced a trying problem. A coal strike was
threatening to disrupt the economy of the
nation. He named a commission, the first
of its kind in the history of the nation, to
settle the coal strike. The leading member
of the commission would be the Catholic
Bishop of Peoria, John Lancaster Spalding.
The news wires carried the then astound
ing announcement to all corners of the
nation. Some editors dipped their pens in
vitriol and wrote their comments. A few
editors praised the President's courage, but
only a very few recognized the significance
of the trust given and the tribute paid the
appointee by the appointer. The strike was
quickly settled by the leading arbitrator.11
The long list of successful arbitrations man
aged since then by American Catholic
priests had its inception in the successful
arbitrations of the coal strike of 1902 by
Bishop Spalding.
Due to illness brought on by increasing
paralysis, the Bishop of Peoria resigned his
diocesan duties in late 1908 and was named
Titular Archbishop of Scythopolis in partibus injidelium in 1909. He died in 1916.
St. Pius X said of him in 1909: "Few
bishops have had so great an influence on
the life of the people, even outside of re
ligion and outside of the Catholic denomi
nation, as has Bishop Spalding."12
"C/. Outlook, loc. cit.
12C/. Curti, op. cit., p. 348.
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The World Ends
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HOMAS Stearns Eliot, contempo
rary poet, critic and essayist, is
one of the most widely discussed
literary figures of the 20th cen
tury. He is also one of the most contro
versial. His poetry is acclaimed as lucid
by some critics, obscure by others; his style
is praised by some critics, condemned as
disjunctive by others.
Before attempting to understand the
poetry of T. S. Eliot, one must understand
the influences that helped shape his literary
talent. The principal literary influences
were the 19th-century French symbolists,
the 17th-century metaphysicals and Dante.
The ironic lightness of Jules Laforque and
the imagery of Baudelaire, who in turn
were leaders of the French symbolist move
ment that stemmed from Edgar Allan Poe,
all helped to formulate the genius of T. S.
Eliot. The 17th-century metaphysical poets,
especially John Donne, appealed strongly to
Eliot. Like Donne, Eliot used the conver
sational tone and colloquial speech in his
poetry. He also borrowed from Donne the
paradoxical conceit but declined to use to
extremes the Donnesque metaphors.1
It is difficult to measure the influence
of Dante on Eliot. Allusions to passages
from his Inferno and the use of Dante's
symbols can be found throughout Eliot. At
times, Eliot almost directly lifts lines from
Dante, changing but a single word, if
1

C f . F. 0. Matthiessen, The Achievement of T. S.
Eliot (New York: Oxford University Press,
1932).
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any. Eliot especially admired Dante's clear
images, as is apparent from his frequent
adoption of them and his clarity of diction,
simplicity of style and economy of words.2
In addition to these literary influences,
Eliot's personal religious beliefs had a direct
bearing on his poetry. He was a student
of philosophy and became interested in
Christian humanism. Eliot's life has been
a harrowing search for faith. In 1927 he
became a convert to Anglicanism. This
search, with its moments of despair and
defeat, has been the subject matter for
much of his poetry.
The Hollow Men* our topic here, was
published two years before Eliot's conver
sion. The poem represents the height of
despair that he reached before joining the
Anglican Church.
The poem is composed of five parts,
introduced by two very short but mean
ingful epigrams. The first of these is "A
Penny for the Old Guy," based upon the
game in which children carrying a stuffed
effigy of Guy Fawkes beg for pennies for
fireworks on the Fifth of November.4 The
use of the effigy introduces immediately
the hollow-stuffed man. The second epi
gram, "Mistah Kurtz — He dead," taken
from the climax of Conrad's Heart of Dark
ness, expresses the death of a man who in
2 Ibid .
'Edition here used is Comprehensive Anthology
of American Poetry, edited by Conrad Aiken
(New York: The Modern Library, 1944).
4C/. George Williamson, A Reader's Guide to
T. S. Eliot (New York: Noonday, 1955).

his final moments has a glimpse of some
sort of truth, which he had been seeking.
These two lines serve as an introduction
to the main body of the poem.
The central image of the scarecrow is
introduced in the first two lines. We, like
the scarecrow, are the hollow men, that is,
devoid of any real substance, futile, empty
men. Our "headpiece" is "filled with
straw," dry, useless matter; and when we
speak, our "dried" voices are meaningless,
making sounds but saying nothing.
The next two lines are paradoxical, one
term denying the other: "Shape without
form, shade without colour," and "Para
lyzed force, gesture without motion." These
strong contradictions complete the picture
of the man who is in reality not a man, the
scarecrow. He is made in the shape of a
man without having the substantial form
of the man, incapable of movement or
willed action.
The next stanza introduces the image of
the "eyes" that continually haunt him; the
eyes of reproach or judgment. Those who
have gone to "death's other Kingdom" {i.e.,
to death itself, as distinct from the "death's
kingdom" that is this world) remember us,
"not as lost violent souls," souls that have
made some attempt at using their wills but
have failed, but as "the hollow men, the
stuffed men," empty, futile men. The use
of "direct eyes" symbolizes those who have
died with no fear of meeting the eyes of
judgment.
Eliot then introduces "death's dream
kingdom," the kingdom of life in death,
which is this world. To Eliot, this world
is just another type of death, differing only
slightly from the actual death of separation
of body and soul. There is a transition here
from the third person plural to the first
person singular, making the poem more
personal. Here in his dreams he does not
dare meet the eyes of judgment, of reality.
In this world of fancy the eyes appear only
indirectly, transforming themselves into

deceptive images, such as "sunlight on a
broken column." The voices heard in this
kingdom are "more distant and more
solemn than a fading star."
The poet does not wish to be brought
nearer to these eyes, for he cannot face
them; they are unendurable. Rather than
face them he prefers to wear "deliberate
disguises" and stand in a field, swaying
with the wind, exerting no will of his own.
This is an attempt to evade the responsi
bility of meeting these eyes which are so
fearsome to a person in such spiritual tor-
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ment as Eliot experienced. He wishes to
avoid the final meeting in "the twilight
kingdom," the dream kingdom of this world.
Eliot then expresses utter desolation and
despair in a description of this "dead land."
The land is dry, barren, containing stone
images that receive "the supplication of a
dead man's hand." Man, in death, stretches
out his hands dumbly and blindly to the
stone images he has raised. The last line
of this stanza, "Under the twinkle of a
fading star," signifies the last fading hope
of man's foolish faith in stone images.
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The next stanza expresses once more the
fear he has of entering into "death's other
kingdom," death. Will we awake in "death's
other kingdom" alone, having deceived our
selves and finding no object for our tender
ness other than the broken stone we had set
up to adore?

sham attempt at prayer made by the "hollow
men." After the next stanza there is a
typical human evasion, "Life is very long."
It also suggests the burden of life upon
man. After the third stanza the line from
the Lord's Prayer is repeated, relating the
"Shadow" once more to religion.

We then enter the valley of death, where
we do not find "the eyes." The hollow man
finds himself in the hollow valley of death,
left with no hope. The "broken jaw of our
lost kingdoms" signifies once again the bar
renness of the land, the deadness and dry
ness of existence in this "hollow valley."

The next three lines are incomplete repe
titions of "For Thine is the Kingdom" and
"Life is very long." This is an expression
of an attempt to pray, interrupted by an
evasive excuse, after which there is an
attempt to complete the prayer.

In the valley, which is the "last of meet
ing places," the hollow men grope together,
speechless, awaiting fearfully yet hopefully
the reappearance of the "eyes." The hollow
men are gathered on the "beach of the
tumid river" that they must cross into
"death's other kingdom." The eyes shall
reappear, if they appear, as a "perpetual
star," one that will not fade as the others
faded; the "multifoliate rose" suggests the
rose window of a church. This reappear
ance of the eyes is "the hope only of empty
men."
Eliot develops, not the hope, but the
reality of "empty men." He sings the child's
refrain of the mulberry bush, substituting
"prickly pear" for mulberry bush to carry
out the image of barrenness and dryness.
The refrain also suggests the childish hope
of the hollow man, who turns, even in his
final hour, to trivia. The line, "At five
o'clock in the morning," recalls to us the
"waking alone" in "death's other kingdom."
Here there is also the connotation of futility,
man's continual going round and round,
in never-ending circles.
The following three stanzas give a series
of aspects of life over which the "Shadow,"
or the fear of judgment and death, the fear
of the "eyes," falls momentarily. After the
first stanza of this series, the doxology from
the Lord's Prayer, "For Thine is the King
dom," is interpolated. It symbolizes the
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The poem is ended with the nursery
rhyme chant of the mulberry bush once
more, this time expressing the end of the
world. The final line, "Not with a bang
but a whimper," shows the world ending,
not in the grandeur of catastrophe, but
simply with the whimper of defeat — frus
tration ending in the simper of helplessness.
As a poem of fear and frustration, The
Hollow Men is tremendous. But Eliot fails
to make an actual judgment on any human
experience. Rather, he communicates the
feelings of despair and anguish to the reader
without balancing these emotions by the
proper rational motivation, and the poem is
thereby seriously damaged. The poet leaves
the judgment to the reader. He leaves the
judgment subject to error.
The emotions of despair and frustration
are communicated by the use of a series
of symbols. These symbols, although not
traditional universal symbols, are neverthe
less clear, because of their source. The first
symbol, that of a scarecrow, is easy to un
derstand. The scarecrow is recognized as an
empty-headed effigy of a man. The next
symbol, that of the "eyes," which continues
throughout the poem, is also understand
able. It is taken directly from Dante's
Inferno, wherein Beatrice reproaches Dante
with her eyes and they haunt him in his
dreams.5 The symbols used to denote bar
5C/.

Elizabeth Drew, T. S. Eliot: The Design of
His Poetry (New York: Scribner's, 1953).

renness and dryness are also easily under
standable, since they paint the image of a
desert, barren and dry.
Eliot's use of poetic artistry lies in his
images and his use of free verse. The poem
has little metrical variety, written in the
two-stress free-verse line. This gives the
poem the effect of a chant, the idea of the
monotone sound in the vacuous prayers of
hollow men. It also contributes to the sound
of children's games. The lines are some
times lengthened, e.g., "Gathered on this
beach of the tumid river," which contains
four stresses.
The criticism most often directed at Eliot
is that he is completely obscure. It is true
that there is in his poetry a great deal of
obscurity, but not as much as is contended.
There is clarity in his symbols because they
are symbols that can be understood in rela
tion to Eliot and his background. They are
not the traditional symbols used by classic

poets but they are generally universal in
Eliot.
Eliot's greatest defect lies in the disassociation of thoughts in his poetry. By this I
mean that he does not logically and clearly
connect one thought to another; that is left
for the reader to do. Unfortunately, Eliot
has placed too much emphasis on the power
of the reader to associate his thoughts with
the judgment that Eliot intends.
Eliot has been overrated as a great poet.
But he is not one of the poorest poets of
the 20th century. There is not sufficient
rational clarity and correct judgment in his
thought to merit the adjective "great."
There is not enough obscurity in his poetry
to merit "very poor." Just as the metaphysicals cannot be considered outside of
their age, so Eliot cannot be considered
apart from the age that formed his talent,
an age of confusion and doubt, frustration
and, let us hope, hope.

CAMPUS GROWTH.—The spiraling Immaculata Chapel and Immaculate Heart
Seminary form an imposing backdrop for the $3.5 million Arts & Sciences Building
(foreground) now under construction.

The Man of 1258
By

FR. CHARLES J. DOLLEN, M.S. in L.S.
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Librarian, College for Men

HE 13th was the greatest of cen
turies. It was the century of man's
greatest as man. In the 13th cen
tury there were accomplishments
enough in every field of human endeavor,
short of space travel, to make us blink in
astonishment. And they were performed
precisely because the man of, say, 1258 was
really convinced that he was a creature
composed of body and soul, made in the
image and likeness of God.

Furthermore, the 1258 man was con
vinced that he had been created for one
thing only—to know, love and serve God.
In doing this, he sought to perfect what God
had given him, he sought to return to God
as perfect a product as grace and nature
could cooperate to produce.
A full program. But what great rewards!
In what other century have so many men
been so true to their manness?
In the interest of fostering interest in the
13th, the greatest of centuries, here is a
briefly annotated bibliography, chosen on
the bases of accuracy, readability and avail
ability:
ADAMS, Henry: Mont-Saint Michel and
Chartres (Boston: Houghton Mifflin,
1905). A classical interpretation of the
spirit of the medieval commonfolk is
found in Adams' famous work.
BALDWIN, Marshall: The Medieval Pa
pacy in Action (New York: Macmillan,
1940). So often the historians gloss over
the actual workings of the papal curia in
the 13th century. It's so easy to attribute
everything to the reigning Pope, without
thought to the background work.
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CHESTERTON, Gilbert Keith: St. Thomas
Aquinas (New York: Sheed & Ward,
1933). GK sees between the lines of the
Summa into the lives of the men Thomas
first influenced.
DANTE: The Portable Dante (New York:
Viking, 1947). This is a fine working
edition of The Divine Comedy, with ex
cellent notes.
DANIEL-ROPS, Henri: Cathedral and Cru
sade (New York: Dutton, 1957). The
section on St. Bernard of Clairvaux in
this book may well become the classic
treatment of one of that century's most
controversial figures.
DAWSON, Christopher: Medieval Religion
(New York: Sheed & W ard, 1934). The
love of God inspired even the most com
mon of everyday activities in the "Middle
Ages," and Dawson reflects on this fact.
FARRELL, Walter: A Companion to the
Summa (New York: Sheed & Ward,
1941). If ever a man has understood the
mentality and outlook of Aquinas, he will
have to run second to Father Farrell, who
seems to interpret the 20th century with
the very instincts of St. Thomas.
FRANCIS, Sister Mary: A Right to Be
Merry (New York: Sheed & Ward,
1956). The Franciscan spirit of the 13th
century lives and breathes in the cloister
of the 20th century, a fact often over
looked by the contemporary historian.
What Sister Madeleva has done for
Chaucer, Sister Mary Francis does for
St. Clare.
GABRIEL, A. L.: Student Life in Ave Maria
College, Medieval Paris (Notre Dame,

SETTON, Kenneth (ed.): History of the
Crusades (Philadelphia: University of
Pennsylvania, 1955). Five volumes of
readable facts on the movement of an
age.
STANBLER, Bernard: Dante's Other World
(New York: New York University, 1957).
Dante had a curious mixture of geog
raphy and eschatology within which he
presented enduring truths.
VERNET, Felix: Mediaeval Spirituality
(St. Louis: Herder, 1930). For a century
in which the spiritual was very real and
very present, it is necessary to listen to
a self-evaluation of the spiritual field.

F R . DOLLC-N
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Ind.: Notre Dame University, 1955). In
teresting similarities are apparent.
GILSON, Etienne: History of Christian
Philosophy in the Middle Ages (New
York: Random House, 1954). Devotion
to the truth and to its overflow in social
action characterized the 13th century.
MERTON, Thomas: The Last of the Fathers
(New York: Harcourt Brace, 1954). The
13th century marked the end of an era,
a transition and the beginning of our
times in a paradoxical age. St. Bernard
is the most typical man of his time.
MOSS, Doley C.: Of Cell and Cloister (Mil
waukee: Bruce, 1957). The temper of
any Christian century can be taken in
relation to its religious orders and con
gregations. This is an outstanding ex
ample of "vertical" history.
O'CONNELL, M. M.: Relation Between
Solitude and Social Action as Lived and
Taught by St. Bernard (Notre Dame,
Ind.: Notre Dame University, 1949). It's
about time someone asked this question.

VON SIMSON, Otto: Gothic Cathedral
(New York: Pantheon, 1956). A century
that could multiply masterpieces is well
worth investigating.
WALSH, Gerald G.: Dante Alighieri, Citi
zen of Christendom (Milwaukee: Bruce,
1946). No study of Dante should be at
tempted without this volume as a guide
book. Dante is well called "the first
modern man."
WALSH, James J.: Catholic Churchmen
and Science (Philadelphia: Dolphin,
1906, 1909). And what science was there
in the 1200's besides philosophy and
theology?
WALSH, James J.: The Popes and Science
(New York: Fordham University, 1908).
This book asks even more pertinent ques
tions than Catholic Churchmen and Sci
ence. The answers are absorbing.
WALSH, James J.: The Thirteenth, Great
est of Centuries (New York: Catholic
Summer School—and other publishers—1909 etc.). If you can read only one book
on the 13th century, this is it. For scope,
depth and accuracy, it is unsurpassed.
And with all that, it's a fascinating book
to read.
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How to Judge
A Book
By

MSGR. JOHN L. STORM, LL.D.

W

President, College for Men

HEN we introduce the word
"judgment" into our conver
sation, we are referring to
one of the most prevalent
human activities of our present world. In
deed it seems to have been such for all the
centuries of recorded civilization. There is
judgment of one individual by another, of
group by groups, judgment by citizens of
the law and the governing and the govern
ment. There is also another type of judging,
that which pertains to the arts: music,
painting, drama and literature.
Literary judgment is based first upon
established standards of our cultural tradi
tion and inheritance; and secondly upon
personal principles that are developed by
the individual judge. From these postulates
let us proceed to the subject at hand.1
We are all products of Western European
civilization. This civilization is our heritage.
It is the touchstone by which we measure
and judge the worth of all things tangible
and intangible in past and present culture.
Our principles of literary judgment have
descended from Plato and Aristotle, been
transported to Rome through Longinus and
Horace and communicated to modern
Europe through Spenser and Boileau, Vol
taire, Goethe and Eckermann. England has
not been without its contributors. Among its
1 This

article is based on a lecture delivered by
Monsignor Storm on April 19, 1958, before the
Scholia Club, a local learned society of 24
leaders of various professions. The club was
founded in 1904.
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greatest are Alexander Pope, Samuel John
son, Wordsworth, Coleridge, De Quincey,
Newman, Ruskin and Matthew Arnold.
These Englishmen have given significantly
and materially to the American literary
scene on both its creative and critical sides.
Among the most active modern assayists of
literature are Amos N. Wilder, T. S. Eliot,
Stephen Spender, Van Wyck Brooks, Lionel
Trilling, Robert Penn Warren, Cleanth
Brooks and Malcolm Cowley.
Since it is beyond our aim and our limit
of time tonight to deal with chronological
lists of critics and their respective prin
ciples, let us go on to our major task of
arriving at a set of values by which we
can readily identify a good book.
We may begin our quest for the good
in literature by a set of general standards.
Le Maitre opens the vista for us by declar
ing, "Let us love the books that please us."2
So it is that we deem a book worthwhile
if it makes an impression on our nobler
senses. We also incline towards a given
piece of prose or poetry if it happens to
be accepted by expert authorities. And the
analytic mind takes a step further and gives
its nod to a book only after dissecting and
weighing the objective values of what is
read.
Rather annoying but true (for who wants
to be nailed to a definite age group?) is
the fact that each level of maturity and
2

Morceaux Choisis.

age does demand different qualities. Youth
appreciate action, sentiment and color; and
so they do not seem to tire of such works
as Ivanhoe and A Tale of Two Cities. The
realism and intellectual struggle of Anna
Karenina and Crime and Punishment pro
vide an enjoyable evening for the middleaged. Those of more advanced years, in
their tendency to reflect and to philosophize,
would be pleased with Marcus Aurelius,
Liebman, Peale or Sheen.
We should allow for considerable over
lapping among all of these groups, for they
have no closed and impassable lines of
demarcation. Even at the far-from-advanced
age of 27, I was a devotee of Liebman,
searching out whatever unpublished writ
ings he had done beyond his widely read
Peace of Mind.
Another general principle we must not
forget is that the greatest art gives the
most lasting benefit to the largest number
of people. The truly effective does not
appeal merely to a small group of intel
lectually elite.
In the 16th century Phillip Sydney
pointed out our next yardstick: A book
must contain enough beauty, truth or active
good to make it worthwhile.3 This point
was roundly seconded and almost deified
by the literary greats of the 18th century
and the Age of Enlightenment.
A fifth criterion is: Does this book leave
any kind of wholesome or fine feeling in
the mind of the reader? Aristotle and John
Ruskin would both be in our corner here.
To Matthew Arnold is owed the enuncia
tion of our last general principle: The test
of genuine reading is in measuring it, fea
ture by feature, quality by quality, along
side the finest works of the same sort that
have stood the test of time.4
It is to be expected that the reader will
bring something to the work, just as the
C f . Sydney's Defense of Poetry.
and Criticism (New York: Macmillan,
1898).

3
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work should to the reader. He must have
some idea of the nature of literature. In such
regard it is important that he look upon
it in a strict sense as having some kind
of beauty and sufficient aim at artistic
symmetry as to give aesthetic pleasure.
This would stir the reader's finer emotions.
Lessing was among the first to teach us
that there was little place for the ugly in
art. That is, if we expected it to provide
permanent pleasure and value. I can, thus,
find no delight in Baudelaire and his school
of Decadents.
There is a certain fallacy in the age-old
motto, Ars Gratia Artis. Art, and especially
literature as one of its branches, must be
based upon an idea or some definite mes
sage.
Besides having some concept of what
literature is, the reader must be able to
distinguish between content and form. Does
he, for instance, consider that the content
matter must be essentially true? That it
should be well chosen and worthwhile?
That it should interest him or at least those
for whom the book was intended? That it
be selected and condensed? That it have
originality?
Look for a moment at the content of a
novel. That content ought to depict charac
ters that correctly represent human nature.
The psychology of the novel should ring
true; the plot show inventive power; its
action be probable. Certainly the content
ought to hold interest by use of reality, of
life, of vividness. If the author is creatively
imaginative, the scenes and characters will
be vividly portrayed.
As to form, there are the elements of
style, aesthetics, grammar, rhetoric, logic,
prosody, verbal harmony and construction.
Rounding out the trio of what is expected
of a reader if a book is to impress him, we
turn now to how well the reader is able to
appraise life itself. Here he might conduct
a self-examination. Does the author put his
heart sincerely into his work or does he
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assume a pose? Supposing that the author
is sincere, does he show temperance and
justice in his appeal to emotions? Does the
reader find the book stirring as a true
picture of life; or is there possibly just
enough sensation and melodrama as to
create exaggeration? Does the book make
its author appear a magnetic or a repellent
personality, a man of breadth or bigotry;
of hopeful or despairing nature, selfish or
sympathetic? The message that the book
is to impart, does it conform with the basic
moral laws? Is the reader left with a sense
of completeness and satisfaction?
If the reader has brought at least a
portion of this attention to the book, the
author will undoubtedly have certain effects
upon him. A book should make the reader
do one of three things: think, feel, see. The
best literature does all three. In accom
plishing these the most important element,
however, is the stirring of the imagination.
The intellect of the author has a way of
affecting the intellect of the reader. That
is, if the book is logically and coherently
put together, if the author displays a skill
in unifying fact and event, if his thoughts
appear valid, his insight keen. The awak
ening of the intellect should insure the
awakening of the imagination. For it there
by enables the author to better produce
those emotions of thinking, feeling and
seeing.
No book is worth its salt that does not
enlarge our thought or our sympathies.
None is great unless it can do both. After
all, thought and sympathies are two of the
functions of the mind that grow through
reading. The mind grows in a way similar
to physical and biological growth. In fact
it is such development that gives hope and
meaning to the whole of life.
We are considering the effects of the
author upon us. Every author's work will
have his own distinctive spirit. It will be
grave, sunny, sombre, flashing, austere,
witty, according to each author's nature.
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The reader will find it helpful as well as
interesting to sum up the traits of each
author he reads by brief, accurate estimates
of the dominant traits of character and
style. Thus can the reader better evaluate
the author's effects on his emotions.
Look at Balzac, for example. He is sordid,
tragic and depressing. Then there is Dick
ens, who is clean, sympathetic, encouraging.
The sprightliness of Stevenson is counter
balanced by the fatalism and gloom of
Hardy. William Dean Howells is filled
with whimsical humor and fancy. But then
there is his contemporary, Henry James,
exhibiting the cold and almost merciless
penetration of character and event. The
more we understand the author and his
effect upon us, the better we understand
how this particular bit of reading has
affected our mind.
A discussion of how one judges a book
would be incomplete without a few words
on style. What is this thing called style,
but the arrangement of words in a manner
that at once best expresses the individuality
of the author and the idea and intent in
his mind? Style immediately shows the
personality of the author. It aids us in
making the thumbnail evaluations of the
authors we read. Every style has its own
peculiar thought and diction. Thought is at
the basis. But it is not alone. Sincerity
and character also count.
There are styles and styles. What in
terests us is one that is good. It is bound
to reveal unconscious turns of thought and
fancy that betray nobility of character. The
reader can spot good style in the author's
sense of form, the author's use of imagery
and choice of words. What makes a style
"good" or, if you will, "pleasing," is that
the reader, while recognizing that there is
a style present, is not so captivated by it
as to lose sight of the message.
From no less than Matthew Arnold5 we
5

C f . S t u d y o f C e l t i c L i t e r a t u r e and On Trans
lating Homer (New York: Macmillan, 1924).

are reminded that style must fit the subject
matter and that there are accordingly two
styles. He calls the first one the "grand
style," reserved for the heroic, the noble and
the tragic. Examples of this are Homer's
Iliad, Virgil's Aeneid, Milton's Paradise
Lost and Goethe's Faust.
The second style of Arnold is what he
terms the "lesser manner," which right
fully uses the song, the ballad, the lyric
and the comedy. By "grand" and "lesser"
there is not implied a gradation in art, but
rather what is fitting and proper to specific
subject matters. We would surely not expect
a light bit of poetry to be expressed in
Homeric diction.
Among types of defective style, first place
goes to overtaxed imagery. Artifical affec
tations are close runners-up. John Ruskin
spoke out most bitterly on these two. An
other annoyance in style is the bombastic.
We should not need to do more than men
tion that others in the long line of poor
styles are faulty grammar, muddled diction,
unreasonable argument and lack of unity
between coherence and form.
Every age and every place produce a
literature that stems from themselves. In
a sense every age gets the leaders it deserves
and in the same breath the art and litera
ture it deserves. Our world is still caught
in the throes of a gigantic transformation.
The dominant influences upon our present
society and literature are Karl Marx and his
doctrine of dialectical materialism, Charles
Darwin and the subsequent theories of bio
logical and social determinism through evo
lution, Sigmund Freud and his principles of
psychoanalysis, and Albert Einstein, whose
theory of relativity has helped to produce
the atomic bomb with its attendant cultural
overtones. It is quite possible that a fifth
force is functioning. It is represented by
such as Albert Sweitzer's life and work.
These four and possibly five movements
are at the background of our contemporary

literature. They must consequently be kept
in mind when we evaluate any literary
work.
Having in mind the historical develop
ment of literary judgment and the dominant
influences discussed in this paper, you
might want to share in a few thoughts I
have on the contemporary scene. You know,
there are approximately 2000 new books
per month published in America. A check
ing of these publications would in my
opinion reveal some characteristics as most
frequent and common. These are the ones
that I encounter.
A surprising amount of literary material,
both long and short, is preoccupied with
detail. Eugene O'Neill's introductions to
each scene of his plays are perhaps our
most noteworthy sample of this. Even the
casual reader of The Naked and the Dead
and From Here to Eternity could not escape
being struck by this feature.
The hero no longer occupies his tradi
tional position. He is acted upon rather
than acting. More often than not he is the
vehicle through which we study the group,
instead of being the protagonist of the whole
work. In an actual sense the town of Peyton
Place usurps the role of a hero. A similar
usurpation occurs in Norman Mailer's The
Naked and the Dead wherein the mountain
is the "elan vital."6 Times, places and events
loom larger than the men in our current
books. It is as if the ancient argument of
whether men make the events in history
or events make the men in history had been
answered once and for all.
Today's literature mirrors much of the
insecurity that pervades society. This psy
chological phenomenon is intensified by the
almost pathological concern with what is
sordid and morose. Even the disinterested
leafing through the pages of a Tennessee
Williams play will produce a myriad of
cases in point. Baby Doll, The Rose Tattoo,
A Streetcar Named Desire, Cat on a Hot
6

C f . Bergson.
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Tin Roof are proof of the pudding. They
lack any semblance of comic relief.
Van Wyck Brooks in The Writer in
America is concerned over this develop
ment. He, however, sees this gloom in
writing as not just an American problem
but a universal one.
He says: "Have we not recently seen it
expressed also in France? There, in a sym
posium of the youngest generation, various
contributors comment on the writers of the
present and what they depict — man as a
derelict being, without wonder, purpose, or
ideals, bathed in an atmosphere that is
sinister, oppressive and black. . . .
"These writers give youth, which has
always had the sense of a better day to
come, nothing whatever now to attach its
hopes to; and merely reflecting an actual
world in which all beliefs have gone by
the board,- they convey no faith whatever
in constant values."7
Present-day authors seem compelled to
probe the innermost recesses of their char
acters' minds. The most innocent of actions
appear to stem from the most complicated of
psychological motivations. Herman Wouk,
William Faulkner and Robinson Jeffers are
heavy with this approach.
Man as found in current writings appears
no longer interested in the ends of his acts
and deeds but rather in their immediate
results. We become most keenly aware of
7

Van Wyck Brooks, The Writer in America
(New York: Dutton, 1952).

this when we see pleasure represented as
gratification of the senses, such a gratifica
tion as has no thought of lasting pleasure
or reward. Forever Amber, The Revolt of
Mamie Stover and Raintree County, besides
many others, appear to delight in reducing
man to such a condition. It has begun to
look as if many current authors wish to
lower man to the animal level and to ignore
his human side. I feel that this is never
more true than when the author employs
the psychological approach.
The sum total of all these factors brings
about the most distressing and far-reaching
characteristic of writing in our day. That
is a tendency to increase already existing
emotional stress rather than to give release.
After reading some of our current literature
one feels more tense than relaxed.
How to judge a book? Well, as we see,
there are definite standards that have been
developed over the years. We acknowledge
that personal experience and taste can and
do establish a supplementary set of rules.
The 20th-century literary world has pro
duced the greatest amount of critical com
ment ever known to man. Such comment,
coupled with the individual judgments
voiced by independent readers, has been
able to bring about a technically finer litera
ture than has ever been known before. The
picture will be complete if in subsequent
years our literary judgments are able to
release man from a preoccupation with
himself.

Backward Nation
From London comes the story of the Hungarian Communist official who was sent to
Britain on a government mission by the Red regime. Checking in at the Savoy, he asked
the desk clerk: "What time is the electricity shut off?"
"It isn't shut off at all, sir," he was told. "It's on all the time."
"Well, when is your steam heat shut off?"
"That, too, is on all the time."
"And is there running water in my room?"
"Hot and cold, sir, day and night."
"This is indeed a backward country," said the Hungarian. "You're back where we
were in 1939."
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Johnny
No Comprende
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ORMERLY in this country, as today
in Europe, high school students
planning to go to college had to
take from two to four years of a
foreign language, besides two or more years
of Latin and Greek. Consequently, when
these students did enter college, they were
better versed in English grammar and
diction because of the precise and exacting
grammar of foreign languages. They found
very little difficulty in continuing in college
foreign languages.

In contrast, foreign languages in today's
high schools are no longer required for a
prospective college student. He can study

MR. NACOZY

foreign languages in high school if he so
chooses, but because their importance and
value are not stressed, the high school
student goes through one or two years of
a foreign language in a disinterested, slip
shod fashion and has only a vague concept
of the language.
It is a fact that today in our colleges an
entering student who has had no foreign
language in high school is handicapped in
his English. His grasp of the English
grammar is often deplorable. Foreignlanguage teachers in college often have to
teach these students the fundamentals of
7th and 8th grade English before beginning
to teach another language.
Today in our colleges very few of the
men students admit the need of studying a
foreign language. Most think it a stumbling
block and a waste of time. They think
there is no need to study a foreign language
even for scientific and technical research.
They claim there are many adequate books
written in English by eminent American
scientists and also good translations of most
foreign works for research in any scientific
field. These same students fail to realize
that these same eminent American scientists
gained their eminence by research in works
written in foreign languages.
These same students do realize, however,
that the highly specialized intricacies of
modern techniques require absolute accu
racy to the nth sphere. Hence our research
must cover all important works relative to

115

our specialty, including works in the
original, and not via substitute translator's
personal interpretation, for no two transla
tions, however good, are exactly the same.
Why this lack of student interest in
foreign languages today? It is due pri
marily to a change in values. The triumph
of mechanized and quantitative industrial
ism has subjected our lives to a mechanical
rhythm and has limited our beliefs to
quantitative values. As a result, foreign
languages, as well as the study of all
humanities, have suffered a setback in our
colleges to make room for scientific
"progress."
The mind of man has been narrowed, not
broadened, by this false scale of values, by
pragmatism as the chief test of man's acts,
by minimizing the importance of the liberal
arts, especially foreign languages. Man has
become too much of a specialist, an isola
tionist, an island unto himself. The cry
nowadays is for more and more scientists
and engineers, evaluated by top dollars.
Today, from January to June, the
campuses of our colleges are thrown into
turmoil by thousands of representatives of
businesses inspecting tens of thousands of
seniors. Sears Roebuck will want to hire
500 graduates; U. S. Steel 850; General
Motors 2000; and so on down the line.
Without doubt, 1958 will be the biggest
year of college-senior hiring in American
business history.
But it is false to say that only the
specialists will be hired by industries.
Although men of non-specialized education
in business or liberal arts are less in
demand than the specialists, nevertheless
they have a very promising outlook and are
increasingly sought even in manufacturing
industries. For instance, 33 per cent of all
college graduates working for Jersey
Standard have non-technical degrees. About
half of the 200 graduates whom Jones &
Laughlin Steel Corp. plan to hire this year,
and one third of the 250 men the N. Y.
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Telephone Co. plan to hire, will be non
technical men. There are also companies
like G. E. that will train the liberal-arts
student in technical specialties if he shows
promise. American Can, St. Regis Paper
and Carnation Milk will teach him to be a
factory supervisor. International Business
Machines spend $8000 to $10,000 on a
computer salesman before he goes out to
make a sale. If past trends continue, the
typical non-specialist will be earning more
after 10 years than the typical specialist.
The role of foreign languages in inter
national business and industry was
discussed by 14 educators and 13 repre
sentatives of business and industry on
April 11, 1957, in a conference sponsored
by the Creole Petroleum Corporation. Of
the estimated 100,000 Americans who work
abroad, about 25,000 are engaged in
American business and industry: in the
oil industry, in manufacturing, in engineer
ing or construction, in raw material
procurement. Over 10,000 are in Latin
America, over 5000 in the Middle East
and North Africa, over 3000 in the Far
East, nearly 3000 in Europe, about 2000
in Canada and nearly 500 in Central and
South Africa.
At this conference American interna
tional business enterprises recognized the
need for men skilled in foreign languages
for direct communication. According to
representatives of industry, Americans who
speak the language of the country to which
they are assigned are better adjusted to
living abroad and are much more efficient.
It was emphasized that the business man
had to be able to talk to leaders in other
countries on their own grounds. To share
their interests he therefore needed a broad
cultural background.
On March 22, 1957, the U. S. Office of
Education held a conference to consider
the need of foreign languages in govern
ment. All of the 36 officials representing
20 government agencies spoke of the dis

crepancy between the supply of and the
demand for qualified persons to give over
seas service, to work with foreigners, to
participate in international conferences and
to carry out other assignments in which
the lack of foreign-language proficiency is
a serious handicap. The International Co
operation Administration alone requires
about 1250 persons for overseas duty
annually. Specialists for these programs
need, but seldom possess, a sound knowledge
of the language of the country to which
they go. In a recent group of technicians
leaving for work overseas, 47 out of 50
could speak only English.
The college student can heed the formula
that all personnel heads believe to be his
best hope for a successful future in busi
ness: a balance between classroom per
formance and extracurricular activities;
and a balance between specific abilities and
a well-rounded personality.
Fortunately, college educators today,
even in colleges devoted exclusively to
science and engineering, like Cal. Tech.
and M.I.T., have now realized the necessity
of the humanities, and particularly foreign
languages, not only for scientific research,
but also for social and cultural values, for
the development of a well-rounded man of
culture and education. He can still spe
cialize, but they maintain that he must not
isolate himself from society. He should be
a part of the main.

President Eisenhower's suggestion that
American schools devote more time to
foreign languages is especially apt today.
Communications have never been as vital
as they are now. And speaking is still the
most important method of communication.
Therefore, today more so than before,
foreign languages in college embrace more
than the realm of scientific research. They
enrich and broaden the mind with the rich
culture, history and philosophy of the
peoples of different lands. They equip the
student the better to understand the
psychology and beliefs of these world
neighbors of ours, whose descendants all
American students are.
Because of the language barrier we are
often prevented from ironing out dif
ferences and misunderstandings between
peoples of different tongues. Learning the
other's language not only will enable us to
understand his point of view, but also will
persuade him to learn our tongue to
exchange and respect our difference of
opinions. It will make friends across the
borders and will go a long way to insure
lasting world peace.
Great will be the day when foreign
languages will have taken their rightful
place of importance in all our colleges, to
raise the quality of our higher education
and to strengthen the collegiate ladder up
which the student of today climbs to take
his place in the world.

To Every Man a Penny
"Are you sure there isn't a catch in religion too?" the ticket inspector asked the abbe.
"The present Pope's against having a good time, I know, but are you sure that the next Pope
won't say it's all hunky-dory? Even in sport the rules change. What's offside today is onside
tomorrow. Referees are always changing the things they're blowing their whistles about.
You're quite sure the Pope will always be blowing his whistle about having only one wife?"
"Quite," the abbe said. "When the Pope blows his whistle about marriage, he blows it
infallibly."—Bruce Marshall.
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D

ESPITE the humorously provoca
tive title,1 Jean Kerr's delightful
literary blossom might well prove
to be a moderate non-fiction for
get-me-not. Light, airy, full of smiles,
chuckles, if no downright guffaws, the
15 slick episodes of Please Don't Eat the
Daisies promise to brighten up one's dullest
hour.
With tongue in hyperbole, Mrs. Kerr
(Mrs. Walter Kerr, wife of the New York
Herald-Tribune drama critic) chats with
her readers about the funnier aspects of
domestic doings in one of New York's less
slummy suburbs.
Although this is entertainment unbroken
by commercials, it is evident that Mrs. Kerr
is a competent wag when it comes to spoof
ing the foibles of the theatre and its so-tired
critics. Only once does she even remotely
refer to her own previous literary efforts.
The one singled out is obviously "Jenny
Kissed Me," a one-time Broadway miss,
but since produced successfully by just
about every Catholic high school and col
lege and Little Theatre group in the land.
She quotes a critic of this play: "Leo G.
Carroll brightens up Mrs. Kerr's play in
much the same way that flowers brighten

up a sickroom." Then she gently observes:
"I don't know why this and similar compli
ments to Leo G. Carroll didn't stay my hand
forever. As someone pointed out recently,
if you can keep your head when all about
you are losing theirs, it's just possible you
haven't grasped the situation."
Mrs. Kerr is indeed the mistress of the
clever quip. Her sallies against the chil
dren of today, mainly her own, against bigtime producers, diets, operations, interior
decorators, and some of the current lively
arts, are completely disarming. A satiric
vein is in evidence, but there is no bitter
ness or bite. True, the humor of her suburbanities is not laid on with quite as heavy
a trowel as that of a Max Shulman, yet it is
nonetheless hilarious in its own style. Some
of the drawings and the last of the travesties
in the slim volume could have been given
a second thought. But "Daisies" is well
worth reading. — L. F. L.2

A

NOTHER bestseller of the year
on the light and frisky side is
Robert Paul Smith's "Where
Did You Go?" "Out." "What
Did You Do?" "Nothing."2 It flows
along somewhat the same quaint satiric vein
2Fr.

1P

lease Don't Eat the Daisies, Jean Kerr (Gar
den City, N.Y.: Doubleday, 1957).

118

Leo F. Lanphier, professor of Speech and
theatrical producer at the College for Men.
'Robert Paul Smith (New York: Norton, 1957).

as Jean Kerr's Please Don't Eat the Daisies.
The Kerr book has strong appeal for the
lady of the suburban house, whereas Smith's
effort definitely appeals to the modern lordand-master's memories of boyhood days.
Smith does not have the engaging variety
of Mrs. Kerr. His reminiscences, though
ofttimes quite comic, are too elongated. It
is interesting to note, however, that the
devil-may-care amusements that absorbed
the youngsters of his neighborhood could
be almost exactly those of a reviewer,
though the hometowns are thousands of
miles apart.
Of course, the theme of this slender
volume is that the children of today, despite
the heaps of toys in their closets and the
excessive organized recreations in their be
half, do not have the fun of the lads of
yesteryear. On this topic Smith proves him
self a laudator temporis acti, and there is
always a rebuttal for such mourners.

particular empirical concepts that are part
of the theory of personality employed by
the observer. The several theorists are pre
sented making their diverse assumptions
about behavior, focusing upon differing
empirical problems and using diversified
research techniques. The ensuing welter of
contradictory ideas is exposed by critical
evaluations.
The authors feel that the student should
be familiar with the wide variety of theories
and should compare them one to the other
before embracing any particular one. The
particular theories were selected on the basis
of the authors' judgment of their presentday importance and distinctiveness. The

Many of his anecdotes are laughable;
some are not in the best taste; and some
are like an overdose of jellybeans, gumdrops and undried cornsilk tobacco. Per
haps he should have eaten a few daisies.
— L. F. L.

P

ERSONALITY has a popularity and
fascination for the general public
shared by few other areas in psy
chology. There are so many defi
nitions of the term that it is almost all things
to all men and the diversity of popular
usage is exceeded only by the variety of
meanings endowed it by psychologists. Cer
tainly, theoretical exposition and clarifica
tion in this area are a definite need. The
authors of Theories of Personality4 attempt
to fill this need.

The intent of the volume is to acquaint
the reader with the general field of per
sonality as it really exists. The authors
submit that personality is defined by the
4Calvin

S. Hall and Gardner Lindzey (New
York: Wiley, 1957).

DR. GUNDERSON & FRIEND
selection and points of emphasis could be
criticized, but so could any other selection
that might be'made.
The theories covered include: Freud's
psychoanalytic theory; Jung's analytic the

119

ory; the so-called social-psychological theo
ries of Fromm, Horney and Sullivan; Mur
ray's personology; Lewin's field theory;
Allport's theory of the individual; the
organismic theories of Goldstein and Angyal
and to some extent Maslow and Lecky;
Sheldon's constitutional psychology; the
factor theories of Eysenck and Cattell; the
stimulus response theory of Dollard and
Miller, with brief mention of Sears and
Mowrer; Rogers' self theory; and finally
Murphy's biosocial theory.
The authors' aim is to present an objec
tive and comprehensive review. To a com
mendable extent they use the most relevant
and recent primary sources. They endeavor
to present each theory without evaluative
implication as far as substantive attributes
are concerned, feeling that these reflect
merely the particular assumptions concern
ing behavior that the theory embraces.
They do, however, discuss evaluative aspects
of the formal attributes of adequacy, clarity,
explicitness, relation to empirical phenom
ena and the research generated by the
theory.
Perhaps the most serious criticism of the
book is of something unavoidable. The
authors themselves state that even though
one is unaware of using a theory, implicit,
personally determined and perhaps incon
sistent assumptions determine what will be
studied and how. Even though the authors
strive towards complete objectivity, their
own implicit as well as explicit theoretical
biases color their treatment, and even their
selection, of the subject matter.
The particular theoretical leaning of both
the authors is towards logical positivism,
and this bias is especially evident in the
sections on criticism and evaluation of the
theories. Their ultimate criterion for the
value of a theory appears to be its capacity
to generate new research. Although they
state that a theory should serve as a means
of organizing and integrating relevant phe
nomena and that it should lead to "observa
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tion of relevant empirical relations not yet
observed," these aspects are not stressed in
judging the particular theories.
They attempt to describe each theory
according to a common outline but, perhaps
because of the anything but straightforward
manner of most theories, the authors are
unable to follow through with any con
sistency for every theory. The concluding
chapter attempts an over-all comparison but
this is disappointing.
The book is somewhat like a cafeteria.
A wide diversity of theories is displayed,
and the reader can help himself to desired
portions of the particular offerings that
tempt his palate.
There is no other single volume that
affords as complete and readable a picture
of so many of the major theories of per
sonality. If one takes into account the
authors' own theoretical position, it is pos
sible to recognize its effects on the pre
sentation and to compensate for these. —
M. M. G.'

N

O ONE reads poetry any more.
That's too bad. Sister Mary Fran
cis' recent spiritual bestseller, A
Right to Be Merry,6 has created
an interest in her other works, chief among
which is a slim forgotten volume of choice
poems, Where Caius Is/ By the end of
1955 this book had been remaindered, and
the bright brown print seemed doomed to
the quarter-a-book tables.
The Franciscan spirit sings through every
page of this Poor Clare's works, and her
verses reach a crescendo of simple delight.
No one could doubt that many pages were
written from a heart full of Eucharistic
adoration. Her Christmas and Epiphany
songs take the reader back to Assisi's first
crib-scene.
Dr. Maxine Murphy Gunderson, professor of
Psychology at the College for Men.
6New York: Sheed & Ward, 1956.
7 St. Bonaventure, N.Y.: Franciscan Institute of
St. Bonaventure's University, 1955.
5

Unfortunately, the liturgical flavor of
her themes sometimes makes them almost
unintelligible to one outside the cloister.
Several pages are devoted to monastic cus
toms peculiar to the Poor Clares and prac
tically need an interpreter. But when Mary's
name is mentioned, Sister Francis shares
ecstasy with the multitude.
"Mary, your name is a pause in song.
It is the moment before flight."
This is the name which becomes a crystal
dance of song. It is as oil poured out on
smarting spirit, an oasis in the wasteland
of waiting. It is a silence full of bells.
"Mary was full of listening
And the Word
Was uttered in her silence
Like a bellstroke."
How reminiscent Sister is of St. Bernard!
She tells us that at a word from Mary every
"stone in hell went limp as rag." "The
soft-strung Word lost in negotiation" with
Mary.
You worry over purple patches, for the
first poems of her early writing are far
from perfect. But in her more mature work
everything glows with charm and charity,
suffering and sacrifice, denial and fulfill
ment. "The virginal door of Heaven" goes
with the logic of love to the "arms of the
cross to encircle the bride."
"The tower of Babel is crumbled and
gone:
The tower of David stands tall in the
dawn!"
In a sentence, we are taken from Mercy,
which rules the business of the Trinity, to
the suffering soul "stricken with hope"
until kindness "scars" the very being of
a pity-flowing face. But we return with
Sister Mary Francis to Mary, for whom
all the world is a Tepeyac.
But no one reads poetry any more. —
C. J. DA
8Fr.

Charles J. Dollen, librarian of the College
for Men.

S

INCE crime prevention is the central
theme of Criminology and Crime
Prevention,9 the authors devote
much space to the enlistment of
every available community support. Con
sistent with their emphasis upon crime pre
vention, they make rehabilitation the pri
mary, though not the only objective, in
dealing with offenders. Higgins and Fitzpatrick definitely do not hold with the
coddling schools of criminology.

Probably the most conspicuous feature
of their study is the amount of attention
given to personal responsibility and free
dom of the will, an approach that places
them completely in accord with the criminal
codes and very much out of line with the
prevailing philosophies of many leading
writers on criminology. Although they
strongly encourage the use of sound psycho
therapy, they cannot see how solid improve
ment will result from reliance upon en
vironmental determinism or materialistic
psychoanalysis.
The chapter devoted to the criminal
activities of the Communists and to their
successes in deceiving "innocents" will
prove more than a little distasteful to those
"Liberals" who belittle the well-established
fact of guilt by association.
Crime "comic" books are dealt with as
an instance in which community action can
effect results presently beyond the power
of the police. While the U.S. Supreme
Court may continue to render official re
straint almost impossible, informed and
determined community organizations have
adequate means of economic reprisal.
Lois Lundell Higgins is president of the
International Association of Women Police
and director of the Crime Prevention Bu
reau of Illinois. Edward A. Fitzpatrick is
president emeritus of Mount Mary College,
'Lois Lundell Higgins and Edward A. Fitzpat
rick (Milwaukee: Bruce, 1958).
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Milwaukee, and director of the Institute of
Human Education. — W. A. N.10

A

LBERT CAMUS' winning of the
last Nobel Prize for Literature
has revived interest in this great
French writer, particularly in
his L'Etranger." It is the story of the
alleged absurdity of human existence.

Exterior events in themselves do not lead
to any explanation, but Camus is not at
ease with Sartre's existentialist passion
inutile. Camus tries to overcome the absurd
by the life story of Meursault. Meursault
buries his mother, takes a mistress, commits
a crime and is executed. He was a stranger
on an absurd earth. He simply revolts
against the usual.
UEtranger, written in short sentences
with a phrases-hachees technique, is rem
iniscent of Hemingway's Death in the
Afternoon but with a definite propensity
to poetic prose. There is, however, much
more in this classical novel.
The heart of the problem is that the
judge in Algiers who condemned Meur
sault changed his mind absurdly. He first
is favorable to Meursault's case and never
would have condemned this commercial
clerk for first-degree murder. That he
killed an Arab, who hated and waylaid
him, in a mood of intoxication from sun,
heat and danger, was thoroughly explain
able. But the "witnesses," the concierge
and others, found it shocking and typical
of a criminal that Meursault did not behave
decently in the home for the aged, when
at the wake of his mother he drank coffee
in the presence of the corpse and did not
shed a tear. Then after the burial he went
to the beach, where he started amorous
relations with a girl, Marie, and took her
to a humorous movie.
Fr. William A. Nolan, professor of Sociology at
the College for Men.
11 Edited by G. Bree and C. Lynes (New York:
Appleton-Century-Crofts, 1946).

10
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Such "monstrosities" influenced the jury
in the belief that Meursault was a born
criminal. Consequently the absurdity of a
traditional bourgeois concept of conven
tions, falsifying the meaning of behavior
and events, is Meursault's undoing. It
confirms him in his own robot reactions
as reflected in those of his surroundings.
Condemned to be beheaded, he rages
against the chaplain who tries to reconcile
him to God.
Camus' technique of recombining frag
ments of reality is best portrayed in the
activities outside Meursault's prison cell.
These fragmentary impressions reach him
as impressions evoked by sound and they
clash with his craving for a vie unanime
from which he is going to be cut off.
They suggest a despairing paysage (Tame
as he confides his emotions to his diary
and induces a unique mood of melancholy.
Camus' powerful originality is revealed
in Meursault's sun-intoxication, which im
pels him to the murder of the Arab, ex
pressed by a gradation of impressive
imagery. In short and intentionally simple
clauses Camus gathers precise notations
that finally explode into a catastrophe.
All in all, the absurd condemnation of
a guiltless prisoner has been made palpable,
experimental, plausible and terre-a-lerre.
The story is outstanding, well-written,
lucidly objective and of classical style.
— P. N. N.'2

E

IGHT years before Edward J. Ruppelt's The Report on Unidentified
Flying Objects," the Air Tech
nical Intelligence Center of the
United States Government prepared an
"Estimate of the Situation" on flying
saucers. Written on legal-size paper, bound
in black and marked "Top Secret," the
document was an official Air Force analysis
of incredible reports from credible pilots,

Philip N. Nacozy, professor of Modern Lan
guages at the College for Men.
"Garden City, N.Y.: Doubleday, 1956.
12

scientists, technicians and other observers.
Each report was of an unidentified flying
object (UFO).
One of these reports14 concerned an
Eastern Airlines DC-3 that took off from
Houston on a scheduled flight to Atlanta
on July 24, 1948. At about 2:45 the next
morning the pilot saw a light dead ahead
and closing in rapidly. Naturally, his first
thought was that it was a jet. But no jet
could approach with that speed. He reached
over and tapped the copilot on the arm and
pointed. The light was now almost on top
of them. Quickly the DC-3 was racked
over into a tight left turn, apparently just
in time to avoid a collision. The UFO
flashed by at about 700 feet to the right,
its rush causing enough air disturbance
to rock the plane. They looked back, and
there was the UFO pulling up into a steep
climb. Both pilots got a good look at the
thing and gave a good description, but
there was never any explanation short of
an "unidentified flying object."
Major Ruppelt organized and was in
charge of the Air Force's "Project Blue
Book," which was organized specifically to
investigate and analyze all such UFO re
ports. His book, The Report on Unidenti
fied Flying Objects, is undoubtedly the
most trustworthy and authoritative review
of the subject of flying saucers that has
yet appeared.

[READ][a
j. cit.,

140/

p. 61.

After reading about two dozen books on
this subject, all from the "500" shelf and
not classified as science fiction, I find it a
relief to read something free from prejudice
and apparent exaggeration, something that
can be thoroughly relied upon. I am not
saying that these other books are not re
liable. I have no way of knowing. But
when you read of personal excursions in
these UFO's, conversations with their
crews, hair-raising experiences, foul odors
and even death-courting adventures, you
begin to wonder whether the authors are
speaking of dream flights, nightmares,
actual personal experiences or are trying
to outdo the science-fiction writers.
After reading Major Ruppelt's book you
can't help but realize that there is some
thing stranger than fiction and very solid
about the UFO. In the summer of 1952,
when Major Ruppelt and Major Gregory,
another intelligence officer, landed in
Washington, D.C., every evening paper
carried banner headlines about the UFO's:
"Fiery Objects Outrun Jets Over Capital;
Investigation Veiled in Secrecy Following
Vain Chase"
"Jets Alerted for Saucers; Interceptors
Chase Lights in D.C. Skies"
"Expert Here to Push Study as Objects
in Skies Reported Again"
Major Ruppelt was the expert, but just
as one investigation was about to get under
way along came something else that seemed

BOOk||LflllLY
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more pressing. Excitement and confusion
were everywhere. The place was overrun
with reporters, all doing their best or worst
to get the scoops for their papers. New
reports kept coming in hourly. People
were seeing the same targets that the radars
were picking up. And that was not just in
Washington. Reports were coming in from
across the nation and from as far away as
California!
The Air Force General sat solidly behind
"his big walnut desk in room 3A139 in the
Pentagon and battled with his conscience."
"Should he tell the public 'the real truth'

— that our skies were loaded with space
ships? No, the public might panic. The
only answer would be to debunk the
UFO's."
So for years, against the advice of our
good, reputable scientists, engineers, indus
trialists and other trustworthy and promi
nent persons, the public stand the debunk
ing, not knowing what to believe. But Major
Ruppelt finally comes out with the cold
bare facts behind all the confusion and
guessing and doubting. He debunks the
debunking.— A. C. 6."
15

Arthur Cartland Bailey, professor of Physics at
the College for Men.

Rameses Has Gerf Sloog/es
To give students a better foundation in arithmetic in a shorter time, teachers of a high
school in Dearborn, Mich., have replaced "one, two, three" with "zilch, zumsi, gerf." Principal
Otto Olsen says the idea is to help students understand that symbols are more important than
words.
Phloogs Olsen: "Old-fashioned problems beginning, 'If John had six apples,' were
difficult for students to understand. The new method gives such problems as, 'If Rameses
had gerf sloogles, and his friend had zumsi blitris, how many more sloogles would Rameses
have than his friend has blitris?' "
The non-meaningful word, borogroves Olsen, helps the student realize he is dealing
with neither apples nor sloogles but with abstract mathematical symbols.
Well, Mr. Olsen, if one has to wait until high school before grasping that tough stuff
about John and the six apples, one deserves to be zumsied and gerfed, doesn't zilch?
Oh, to be young in Dearborn, now that sloogle's here!—Paul Burton.

Sick Sick Sick
After a man had escaped from an institution in Brooklyn, cut up four persons fatally
with a butcher's knife and wounded several others, the superintendent of the institution
observed: "Sump'n musta been bodrin' him."
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SPONSORS
The Most Reverend Bishop
Student Body, College for Men
Msgr. John L. Storm
Ballam & S tringer Electricians
Fr. Cornelius Cronin
Howard S. Dattan
David DiMarino
Fr. Charles J. Dollen
Feeney's Tavern
William W. Ferrier
Handy Pantry
L. S. Hanson Plumbing
Highland Automotive Service
Fr. John C. Keith
Fr. Leo F. Lanphier
Lumber & B uilders Supply
McKellan & Wyer
Mac's Restaurant
Fr. William A. Nolan
Mr. & Mrs. John Overeem
Lou Overgard
Palm Glen Car Wash
Rancho Roofing
Richie's Drive-In
Mr. & Mrs. Charles Sallade
San Diego Lath & Plaster
San Diego Tile
Scott Brothers Glass
Fr. William D. Spain
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